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one of the most important works in the tradition of Islamic mystical
philosophy. A translation will be published separately.

* *

Sa®id al-Din Farghani
Sharh-i farsi-yi Sa‘id al-Din Farghani bar qasidah-yi Ibn al-Farid
(Farghani’s Persian commentary on the “Ta’iyyah’ by Ibn al-Farid).

Edited with prolegomena and notes by Sayyid Jalil al-Din Ashtiyani.

Persian and English introductions by Seyyed Hossein Nasr.

Index of terminology by William C. Chittick.

JOINT PUBLICATION
OF
THE IMPERIAL IRANIAN ACADEMY OF PHILOSOPHY
AND
THE INSTITUTE FOR PHILOSOPHIC STUDIES

Seyyed Hossein Nasr
Three Muslim Sages
Avicenna — Suhrawardi — Ibn “Arabi

(Reprint of the 1969 ed. published by Harvard University Press; this
edition by Caravan Books, Delmar, New York 12054.)

Paper (185 pages).
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FORTHCOMING PUBLICATIONS
(Planned for late 1976 or early 1977)

Traditional Modes of Contemplation and Action
Proceedings of the Colloquium at Rothko Chapel, Houston, Texas, 1973.

Papers and discussions by Wande Abimbole, Shojun Bando, A.K. Brohi,
Joseph Epes Brown, Victor Danner, Yusuf Ibish, Toshihiko Izutsu,
Archbishop Georges Khodr, Lama Lhalungpa, T.M.P. Mahadevan, Seyyed
Hossein Nasr, Jacob Needleman, Raimundo Pannikar, A.K. Saran, Leo
Schaya, André Scrima, Huston Smith and Elémire Zolla. With a Message
to the Colloquium from Frithjof Schuon.

Edited by Yusuf Ibish, with the assistance of Peter Lamborn Wilson.
* *

CAbd al-Rahman Jami
Naqd al-nugds fi sharh naqsh al-fusus

Text edited with introduction and notes in Persian, with an English
preface by William C. Chittick.

Jami’s commentary on Ibn ®Arabi’s own summary of the Fusds al-hikam is
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13.

14.

15.

Shihaboddin Yahya Sohravardi

QOeuvres philosophiques et mystiques, Tome ||
Hikmat al-ishraq

Texte édité avec prolégomenes en frangais par

. Henry Corbin

1976
$25 cloth (460 pages)

Shihaboddin Yahya Sohravardi

Oeuvres philosophiques et mystiques, Tome ]/
Qeuvres en persan

Edités avec une introduction et analyses en persan par
Seyyed Hossein Nasr

Prolégomeéne en frangais par

Henry Corbin

1976

$25 cloth (730 pages)

Anthologie des philosophes iraniens depuis le XVII¢ siécle jusqu’a
nos jours, Tome 11/

Textes choisis et présentés par

Sayyid Jalaloddin Ashtiy4nf

Introduction analytique par

Henry Corbin

1976

$30 cloth (c.a. 1000 pages)

(A note to our customers: Number 1. may be obtained exclusively

from E.J. Brill, 41 Museum St., London. Numbers 11., 13., 14. and 15.
can be obtained exclusively from Librairie Adrien Maisonneuve, 11 rue
Saint Sulpice, Paris VI®, France. All other items may be orderéd ex-

clusively from Kraus-Thomsor Ltd., FL-9491 Nendeln, Liechtenstein.)
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9. Seyyed Hassan Eftekharzadeh, ed.
Annual Bibliography of Philosophical Works Published
in Iran Vol. Il 1395 (A.H. Lunar) (1974-1975)
1976
$5 paper (119 pages)

10. Mulla “Abdullah Zunuzi
Lama®at-i  ildhiyyah (Divine Splendours)
Edited with prolegomena and notes by
Sayyid Jalal al-Din Ashtiyani
Persian and English introductions by
Seyyed Hossein Nasr
1976 (1396 A.H. Lunar)
$22 cloth (514 pages)

11. Shihaboddin Yahya Sohravardi
Oeuvres philosophiques et mystiques, Tome |
La métaphysique: 1. Kitdb al-talwihat. 2. Kitab al-mogawamat.
3. Kitab al-mashari wa’l-motarahat.
Textes édités avec prolégomenes en frangais par
Henry Corbin
1976
$25 cloth (592 pages)

12. Ahmad Ghazali
Spiritual Flight: the Risalat al-Tayr
with the Arabic version by
Abu Hamid Muhammad Ghazili
Edited with notes, and with introductions
in Persian and English by
Nasrollah Pourjavady
1976
$5 paper (62 pages)
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4. Reza Davari
Farabi, the Founder of Islamic Philosophy (In Persian)
1975
out of print (will be re-issued early 1977)

5. Sadr al-Din Shirazi (Mulla Sadra)
Al-Mabda’ wa’l-ma“ad (The Beginning and the End)
Edited with prolegomena and notes by
Sayyid Jalal al-Din Ashtiyani
Persian and English introductions by Seyyed Hossein Nasr
1976
$25 cloth (654 pages)

6. S&’in al-Din Ali ibn Muhammad Turkah
Tahmid al-gawa‘id (The Disposition of Principles)
With the glosses of Muhammad Rida Qumsha’i and Aqa Mirza
Mahmid Qummi
Edited with prolegomena and notes by
Sayyid Jalal al-Din Ashtiyani
Persian and English introductions by Seyyed Hossein Nasr
1976/1396
$22 cloth (482 pages)

7. Peter L. Berger
Toward a Critique of Modernity (in English and Persian)
1976
$2 paper (32 pages)

8. Mahmiid Shahabi Khorasani
A Critical View Concerning the Principle of the
Simplicity of Truth (in Arabic) /
1976
$12 cloth (216 pages)
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PUBLICATIONS OF THE IMPERIAL IRANIAN ACADEMY
OF PHILOSOPHY

1. Seyyed Hossein Nasr
with the collaboration of William C. Chittick
An Annotated Bibliography of Islamic Science, Vol. |
1975
$30 fine cloth binding (505 pages)

2. The Poetry of Halldj in Persian
translated by Bijan Elahi
1975
out of print

3. Seyyed Hassan Eftekharzadeh, ed.
Annual Bibliography of Philosophical Works Published in Iran
Vol. 1, 1395 (A.H. Lunar) (1973—-1974)
1975
$4 paper (95 pages)
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“The Two Testaments of Abl Hafs ‘Umar ibn Muhammad
Suhraward?”, translated from Arabic to Persian by Muhammad Shirvani.
These two short treatises were written by the great Sufi shaykh, author
of SAwdrif al-ma“arif, just before his death in 632 A.H. In typical
Sufi style, he addresses one to his son, the other to his disciples, leaving
them with concise statements of his moral and spiritual advice.

“The Divine Tree”, a treatise by Mirza Rafi®d Na’ini, one of the
well-known Shi’ite hakim-philosophers of the 17th century, edited by
CAbdullah Nurani. Na’ini deals with the problem of Unity and offers
proofs of the reality of the existence of God, or the ‘“Necessary Being”,
showing that It possesses the qualities of Knowledge, Power, Will, Hearing,
Sight and Speech, and that It is Eternal and Primordial. The author also
discusses the Acts and Names of God, and the questions of Prophecy
and Imamat.



highest state by quoting a verse of Jalal al-Din Riimi:

That bitter medicine which is mixed
with sugar for a time

Has lost its bitterness
and become quite sweet.

“The Five Principles” by Wahid Qazwini, edited by Hadi Sharifi.
This. treatise of the great Safavid historian was recently discovered by
Muhammad Taqi Daneshpajhuh; the work is important for the history
of Islamic philosophy in that Qazwini here reveals his adherence to
the Peripatetic school. Here he proves the existence and unity of God on
the basis of the principles of sufficiency and insufficiency. His arguments
are based on God’s Knowledge and Justice; God must by His Nature
be just, and put everything in its proper place. Therefore He sends
prophets for the guidance of mankind. God’s choice in this matter cannot
be influenced by outside forces, therefore the nature of Reality is “right”
and good because the Prophet says it is so — no other reason need be
given, once the Nature of Divinity Itself is established.

“The Ka'ba”, by Titus Burckhardt, translated from English into
Persian by Gholam Avani. The Prologue to Burckhardt’s Art of /slam,
Language and Meaning (London, World of Islam Festival Publishing
Company, Ltd. 1976).
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SUMMARIES OF PERSIAN ARTICLES

\

“Culture and Development’” by Leopold Sedar Senghor, translated
from English to Persian by Gholam Avani. The President of Senegal,
himself a poet and philosopher, here offers definitions of culture and
development, and discusses the relation between the two terms as it
affects the ‘“‘developing” world. As in other works, he argues that only
through “Negritude” will the people of Africa be able to take part in a
truly meaningful “dialogue of civilisations.”

“The Reality of the Intellect’” by Mirza Abt’l-Hasan Qazwini. This
is the first of a series of short, concise and beautifully written treatises
by the great contemporary Persian philosopher, who died only two years
ago, which will appear in Sophia Perennis, and eventually in book form.
In these essays Qazwini has dealt with difficult problems of philosophy
in a style which is both elegant and contemporary.

In the present work he demonstrates that the intellect is a substance,
but independent of matter and time, as well as of the essences of matter
and time; thus he presents an argument against materialism, which
posits that being is limited to the material world, by showing that intellect
has a real but immaterial being.

He distinguishes four levels of the intellect: (1) the intellect which
comprehends materia prima; (2) the Universal Intellect; (3) the analytic
intellect; and (4) the Transcendent Intellect. In conclusion he suggests
the “process” by which the Intellect is raised from the lowest to the
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For Zolla the Indian is pre-eminent-
ly the shaman, the man of vision, and
the last two chapters of the book con-
tain a spark of genuine optimism kindled
not only by the studies of such whites
as Joseph Epes Browne and Frithjof
Schuon, but even more by an emerging
Indian literature which begins with ac-
counts taken down by (finally) objective
anthropologists, and extends at last to
authentic expressions in English by In-
dians themselves.

On top of everything else the book
is extraordinarily entertaining in the best
sense of the word. Strange characters
cross the stage, odd corners of literary
history are excavated, axes are ground
and used most elegantly to polish off
the dodos of American racism. Only true
civilisation could produce such a clear
view of those “barbarians” with whom,
in all probability, the future of any true
American culture still rests.

129



duced by Santillana to the exploration

of new evidence and the uncovering of
further wisdom.

A lot of water has flown through
the mill since 1969. The world is ready
for these revelations. Hamlet's Mill is a

book that must be read by all those
whose interest in tradition extends to the
study of a genuine history of science —
and even more by all scientists whose
interest in history extends to a genuine
openness to tradition.

The Writer and the Shaman, A
Morphology of the American Indian by
Elémire Zolla (A Helen and Kurt Wolff
Book, Harcourt Brace Jovanovich Inc.,
757 Third Ave., New York, N.Y. 10017,

1973; 312 pages, $12.50).

This is the second of our neglected
masterpieces. The author will be fami-
liar to our readers — and appropriately
enough, his article in this issue relates
specifically to the very methodology dis-
cussed in the review of Hamlet's Mill
above. ,

Zolla’s prose is as powerfully poetic
as Santillana’s, but his grounding in tradi-
tion is more firm. In this book, translated
from the 1969 Italian edition by R.
Rosenthal (who has admirably captured
the very flavour of Zolla’s lilting and
paradoxical English style) the author is
carrying out one of the most important
tasks facing the adherent of tradition to-
day: the application of critical values
based in tradition to a specific field of
human experience.

The field here is highly unusual and
likely to be more or less completely un-

known to any but the specialist: the
image of the American Indian in American
literature from the era of “Discovery” to
the present. With wit and the kind of
omniverous reading which can turn up, as
paradigms of a whole period of thought,
lost Puritan tracts and forgotten novels,
Zolla demonstrates how throughout Ame-
rican history there has been an almost
total failure to see the Native American as
he is. Each author reflects or even con-
sciously manipulates a false image of the
Indian, as vicious savage, noble savage,
primitive libertine, pagan or anthropolo-
gical statistic. Until the 20th century not
a single American author can be weighed
in the balance and not found wanting —
and some of America’s “best” writers
look tarnished indeed when viewed in the
light of their attitudes towards the red
man.
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SHORT REVIEWS

The editors of Sophia Perennis
would like to begin with this issue a
special service to their readers, of bring-
ing to their attention certain books of
particular relevance to our point of view,
long in print, or even out-of-print, which
have been unjustly neglected. There could
be no better work with which to begin
than Hamlet’s Mill, An Essay on Myth
and the Frame of Time by Giorgio
di Santillana and Hertha von Dechend
(Gambit Inc., 53 Beacon St., Boston,
1969; 505 pages, $ 10.00).

The late Giorgio di Santillana is
widely accepted as one of the major
exponents of the discipline of the history
of science as it is known today. Yet when
this book, his masterpiece, was published
it was received with either silence or
outright scorn by the academic world.
Modern science was simply not ready to
accept the facts (yes, facts) he presented
in proof of the assertion that archaic man
possessed a science of astronomy and time
as exact and in some respect more exact
than his modern counterpart. Even Santil-
lana and his co-author had found it diffi-
cult to believe, at first, yet once they began

the exploration of myth which expresses
the primordial science and which makes
up the subject matter of Hamlet's Mill|
they were simply unable to deny it. Finally
they came to see that modern science.
since the Renaissance had progressively cut
itself off from all sources of ancient wis-
dom, obscuring the truth in a shoddy
attempt to glorify its own totalitarianism.

The result of their work is a book
so electric with passion and discovery
that it sparkles. It is an extended prose
poem which brings together a vast and
awestruck respect for the past with a

‘scientific “rigour” truly empirical and

all-embracing, a tremendous erudition and

a mastery of English style — and a wither-

ing scorn for the scientific establishment
that undoubtedly contributed directly to
the book’s burial under the rubble of
*“‘enlightened” opinion.

Above all, Hamlet’s Mill is a tool
for further discovery. Those who can
bring to it a sufficiently catholic grasp
of the principles of astronomy, of com-
parative mythology, of traditional meta-
physics and intellectual intuition, will be
able to extend the methodology intro-
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some have the capacity of a vase, others
of a sea, but both possess an aptitude
for perfection.

Movement towards perfection exists
in all creatures from the lowly soil to the
highest creature, man. The movement,
called harkat-i johari, is the essence which
animates all things, giving them life, allow-
ing them to approach God. Existing in
the souls of minerals, vegetables, animals
and men, this essence (johar), when it
is accumulated and perfected within a
being, allows it to rise to a higher plane:
that is, a perfected mineral soul trans-
forms into the lowest and most imperfect
vegetal soul, and so on. Man is the result
of perfected matter plus the angelic soul
or divine breath which is given to him
directly by God.

All creatures are good in themselves
and everything is in its rightful place.
Where then does evil come from? The
etemmal question is here given a simple
answer: evil emanates from man alone
and exists for man only. It is the product
of the imperative or commanding self,
the “‘animal soul” or nafs. The nafs itself
is the support of the angelic soul, the
vehicle which takes it towards perfection
— provided that the angelic soul, like
a rider, has the nafs perfectly controlled,
like a tamed steed.

Man is responsible for his spiritual
destiny, but the whole of creation is
ruled by absolute justice, which in turn
implies a divine action which determines
destiny. Elahi’s chapters on the question
of predestination and liberty, or variable
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and invariable predestination, recall the
enigmatic tradition (attributed to CAli)
according to which our “destiny™ lies in
fact between predestination and free will.

Aside from such philosophical con-
siderations, the book deals primarily with
the spiritual path itself, which is depicted
as based on a precise science of the
soul and of spiritual truth, animated by a
conception of mysticism which might be
called supernatural, since it relies above
all on unequivocal faith in God and the
awareness of the human origin of evil.
It rejects stereotyped spiritual techniques,
insisting on the need for a genuine master,
compared to a wise physician, one who
avoids treating all his patients with the
same drug. Elahi advises the aspirant

towards perfection to put himself with
total sincerity and disinterestedness into
the hands of God, imploring the help of
the prophet of his own religion. It will
then be impossible for him to fail to
obtain the mercy of God, who will guide
him to a Perfect Master.

La voie de la perfection is an
outstanding and important addition to
the growing number of books in western
languages which make available oriental
teachings presented from within, by au-
thentic spokesmen. As such it should
be of interest to those with an academic
approach, provided they are not pre-
judiced against such sources, as well as
to those seekers whom the author wishes
primarily to address.

Negeen Sa’i



representative of God who reflects His
image on our globe.

The walayat or esoteric' mission is
thus borne by each such wali, who
divulges it to his close disciples, each
according to his level of comprehension,
Sultan Ishaq, believed by his disciples
to have been the dhat-i bashar or mani-
festation of the total essence of God, was
born in the Kurdish province of Awra-
man, (now in Iraq). During his era certain
aspects of the teaching crystallised in
certain specific ways, and were passed
on to an elite. After his death these
disciples, in the usual pattern, began to
spread the sect, which has largely been
confined to Kurdestan.

La voie de la perfection represents
these teachings as they were developed by
the great Ustad Nur Ali Elahi( 1896—
1974), the father and spiritual master
of the author. Nur Ali Elahi’s intention
was apparently to restore the doctrines
of the sect to their original purity, and
emphasise the aspects of that doctrine
which deal with the path of perfection.
It must be assumed that in this task he
was guided as much — if not more — by
inspiration than by strict adherence to
a received body of teachings; in any case,j
his work certainly reveals more of the
purely spiritual side of the sect than is to
be found in the works of .the orientalists
(such as Gobineau, Ivanov, Mokri or
Minorsky ), most of whose writings are
considered severely inadequate by the
Ahli Haqq themselves. In fact, we are
dealing here with a group within the
Ahli Haqq rather than with the whole

phenomenon; if one views the Ahl-i Haqq

in general as a congeries of sects, which
might loosely be termed a religion, then
the Elahi group might be called an eso-
teric school within that “religion”. This
should surprise no one who has realised
that even the most esoteric groups, such
as the Ismailis, gradually develop their
own “orthodoxy”; but the orientalists
have largely missed the fact that the
Ahl-i Haqq is divided into subsects (in-
cluding outright devil-worshippers), fasci-
nating from the point of view of folklore
or anthropology, but playing only a
minor role in the task of conserving
primordial truths.

The author of this book deals with
all monotheist religions (Judaism, Zoroas-
trianism, Buddhism, Christianity, Islam),
not at the level of the exoteric law, but
from an esoteric point of view which
assumes that all these faiths possess the
same supernatural goal. One will certainly
find embedded in his teaching points of
doctrine which cannot be reconciled with
exoteric Islam, such as the principle of
successive human lives whose modalities
are explained in a unique way, which
hardly seems to deserve the easy label of
“reincarnation”.

Each soul is destined to a thousand
lives, at the end of which it faces a final
Judgement, entering Hell, Paradise or
the world of absolute perfection. Only
perfected souls can liberate themselves
earlier from the cycle. Between two lives
the soul sojourns in the barzakh, an
intermediate world where it undergoes
a process of purification. Every soul has
the ability to arrive at its own perfection:
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which causes revolution.)

In any case there is little to fault,
even from the strictest traditional -point
of view, in Roszak’s conclusion on “The
Centers of Consensus: Reconnaissance of
the Next Reality” — the centres being
“Potentiality, Upaya, Transpersonal Sub-
jectivity, Universality, Wholeness, Organi-
cism, lllumination of the Commonplace,
and Satsang”. Given that there is going
to be a next reality, we will do well
to start from somewhere around these
points.

Not every book has to be “stimu-
lating” to be good, as Sunday reviewers
seem to imagine — indeed literature in
many areas could do with a bit more
repose than stimulation. But Unfinished
Animal is stimulating in the best sense
of the word: one agrees, disagrees, looks

up as if Roszak might suddenly appear,
ready to expound a doubtful or fasci-
nating point, in the other chair in one’s
study. He is talking about changing your
mind, seeing it fresh, making it new,
romanticising about dismantling moderni-
ty, getting a “new package,” seeing eter-
nity in a grain, etc. He not only deserves
to be read; he deserves to be /istened to:

I have it on good authority

that the west of this

cloud-bound coast

there are islands

beyond the islands

... let me tell you

what I’ve heard

about these islands.

Peter Lamborn Wilson.

La voie de la perfection
by Bahram Elahi
Paris (ed. Seghers)
$6.00 (212 pages)

This book, by a living Iranian spi-
ritual master, does not fall into the usual
categories of books about mysticism,
Sufism and related topics; it is neither
ascholarly work nor does it bear a
particular relation to the Sufi movement,
or to critical literature on Sufism.

Although the kernel of the book is
to be found in Shi’ism, it is in fact
a product of the esoteric sect known
as the Ahli Haqq (People of Truth),
founded in the 14th century by one
Sultan Ishaq; if Shi’ism is the kernel,
the Ahli Haqq themselves would claim

their own teachings to be the fruit.
Shi’ites recognise the twelve Imams
as the rightful, divinely decreed successors
of the Prophei, each carrying within
himself the sirr-i imamat, the secret teach-
ings of Islam. While the Shi’ites stop
short with the still-living but occulted
Twelfth Imam, recognising no other trans-
mitter of the sirr-/ /mamat, the Ahl-i
Haqq teach that these secrets, perfected
within the framework of Islam, have
existed since the time of Adam, the
original man, and continue to be trans-
mitted in each age by a wali, a direct
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may have preceded him. The

coming of man is a sudden

‘descent’ of the Spirit into

a receptacle that is perfect

and definitive because it con-

forms to the manifestation

of the Absolute; the abso-

luteness of man is = like that

of the pgeometrical point,

which, strictly speaking, is

quantitatively  unattainable
starting from the circumfer-
ence.

In any case, it seems clear that
either the sages of the past have left us
with enough accumulated insight to under-
stand these problems, or that we must
swallow the unpalatable hypothesis that
biologists and syncretists of our own time
have hit closer to the mark than the
saints. Roszak agrees with the traditional
thinkers that Darwin botched it horribly
and the Social Darwinists compounded
the mess — no one who has seen through
the modern anti-myth of Progress can
stand against this conclusion for long.
He has kind words for Lamarck and even
for Bishop Wilberforce, the bogey-man
of high-school biology teachers (whose
1860 review of The Origin of Specles
he recommends as “very nearly a model
book review, courteous, learned, inci-
sive””). In a climate of such open-minded-
ness it would seem that the next logical
step might be a meeting between tradi-
tional hermeneutists and unprejudiced
biologists, and I suggest it as a great
idea for a colloquium,.

Something of the same approach
might benefit another area of Roszak’s
concerns, the potential of the Human

Potential Movement in psycho-therapy.
Once again despite many reservations,
decapitations and digs at Eselin-style ex-
cess, Roszak sees the idea of therapy-as
an important meeting ground between
the traditions and the Aquarian quest.
A contemporary Sufi master (who is also
a psychologist) insists that “Sufism has
nothing to learn from psychology; psy-
chology has everything to learn from
Sufism”. Be that as it may, there is still
a learning process to be undergone, and
Roszak discusses the various preliminaries
with profound attentjon.

The politics of the Aquarian Fron-
tier (which Roszak called the “politics
of transcendence” or ‘‘ecstasy” in his
earlier book Where the Wasteland Ends)
are now defined as falling somewhere
near Goodman’s felicitous slogan ‘““Neo-
lithic Conservativism”, and are beauti-
fully explained in terms of Patanjali’s
insistence on yama (in a word, ethics)
as the preliminary for spiritual progress.
It is precisely this insistence on rising
above mere humanism (as opposed to
falling beneath it, as in modern totali-
tarianism) which now draws together
thinkers like Roszak and Illich on the
one hand with the traditional thinkers
on the other in a common enthusiasm
for “alternative” visions, visionary social
paradigms. Even “revolution” might be
understood in terms of a cyclic philoso-
phy of time to mean a non-violent re-turn
of the spiral that could bring us a more
truly humane dispensation. (I take this
to be what Schumacher — the “Buddhist
economist” — means when he says he
does not mind being called a crank,
because a crank is a small instrument
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man-angel sequence. The possibility that
such a picture is neither possible nor
desirable must be considered, but even so
I think that further conversation and
thought might well lead, at least, to more
clarity. I offer in evidence these para-
graphs from F. Schuon’s Stations of
Wisdom (pp. 94-95):

According to a Red Indian

myth, the Great Spirit created

man three times over, each

time destroying what He had

made before; the first two

attempts were abortive; only

the third was to survive. The

various forms of animal fossils

(gigantic saurians and so forth)

prove, not a generic continui-

ty between species, but first

efforts towards incarnating

certain ‘ideas’ out of the pri-

mordial chaos. At the epoch

of the great waves of creation,

‘matter’ was not yet definite-

ly separated from the subtle

world, to which, for example,

the psychic elements belong,

whether they are conceived

in subjective or objective mode;

creation could thus take place

not by ‘evolution’ starting

from a single cell — an im-

possible hypothesis, anyway,

and one which only pushes

the limits of the difficulty

further back — but by suc-

cessive ‘manifestations’ or ‘ma-

terialisations’ starting fromthe

subtle state, the cosmic mat-

rix of ‘ideas’ to be incarnated.
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This way of seeing things
does not exclude very partial
evolutions, or adaptations to
environment,but reduces them
to proportions compatible
with metaphysical and cosmo-
logical principles.

Creation — or ‘creations’ —
should then be represented
not as a process of transfor-
mism taking place in ‘matter’
in the naively empirical sense
of the word, but rather as an
elaboration by the life-princi-
ple, that is to say, something
rather like the more or less
discontinuous productions of
the imagination: images arise
in the soul from a non-formal
substance with no apparent
link between them; it is not
the images which transform
themselves, it is the life sub-
stance which causes their aris-
ing and creates them. That
man should appear to be the
logical issue not indeed of an
evolution but of a series of
‘sketches’, more and more
centred on the human form
— sketches of which the apes
seem to represent disparate
vestiges — this fact, or this
hypothesis, we say, in no way
signifies that there is any
common measure, and so a
kind of psychological conti-
nuity between man and the
anthromorphic and more or
less ‘embryonic’ bodies which



advising us all to go on working, medita-
ting and being as happy as intelligence
allows. He talks about “evolution of con-
sciousness”. Despite his almost total open-
ness to (and by now acceptance of) the
“perennial tradition”, he seems to part
from it on this one major point. Is Un-
finished Animal then simply another (if
immeasurably better written) installment
in the saga of T. de Chardin, S. Aurobindo
and the spiritual Progressists? Another
plea for Mutation?

No. In the first place, Roszak’s in-
sight into the nature of the Golden Age
is too incisive. He paints, in his “personal
myth of the Few”, as clear a picture of
the traditional concept of the “garden”
as I've read; and in the chapter “Try Not
to Forget”, he traces the primordial Wis-
dom through history in a way almost
compatible with the traditional perspec-
tive. (My only major objection is to his
too easy dismissal of Judeaism, Chris-
tianity and Islam in favour of what he
calls the “Hidden Wisdom” of Neoplaton-
ism, Kabbalah, alchemy, Sufism, etc. In
the first place the Wisdom is hidden only
in the sense that wine is hidden in bottles.
Break the bottle and the wine spills out,
mixed with shattered glass, and runs ir-
recoverably into the dust. The alchemists,
Sufis and other proponents of the Hidden
Wisdom have accepted exoterism for what
it is, and no more; I believe the “Aqua-
rians” must do the same or risk com-
pounding the dangers of eclecticism which
Roszak is the first to*‘discriminate against”.
In the second place, the three mono-
theistic religions are our heritage, the
Western Way, and it is very unlikely that
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more exotic faiths such as Buddhism or
Shamanism can completely fill the whole
cultural, psychic, symbolic field so long
occupied by the occidental Paths. Let the
“fllumination of the commonplace” of
which Roszak writes so movingly begin
with a new burst of light upon our own
world, our own backyard. It must be
fuelled, of course, by a respect and
willingness to learn towards all traditions,
and even by the presence of Zen monas-
teries in Maine. But let us not lightly
reject the possibilities of a truly Western
gnosis within the framework of a new
attitude towards Judeaism, Christianity
and Islam.)

“Evolution” for Roszak means that
“we must become what we are”, and by
this definition there is no quarrel with
tradition. But in his exploration of the
details certain questions are raised, es-
pecially when he seeks(however hesitant-
ly and even ironically) among such writers
as Blavatsky, Steiner and Gurdjieff for
an emerging picture of this ‘‘spiritual”
evolution of consciousness.

Roszak’s discourse on evolution
reaches me in the midst of my own
rather painful attempt to fit the various
confused and confusing pictures of evo-
lution, its “proofs” and counterproofs,
seductions and discontents, into a spi-
ritual perspective. It is my /impression
that Roszak himself has not completely
thought out the whole net of relations
among bio- and cosmogenesis, and the
“evolution of consciousness”, in such a
way that a coherent picture is formed,
metaphysically embracing all the data
from fossils to Rumi’s stone-plant-animal-



one want to answer his book rather than
merely review it. Unfinished Animal is
perhaps part of a work in progress, not
only of Roszak’s, but of a great many
people who live, according to him, some-
where on or near the Aquarian Frontier.

The book’s subtitle introduces two
concepts that have not gained much ac-
ceptance among adherents of traditional
ways of thought. The- first is precisely
this ‘“‘Aquarian Frontier”. Roszak spends
a good many pages on a witty and some-
times severe description of the various in-
habitants of this frontier, seen from a
rather Californian perspective, but ends
by insisting that something is in the air,
as it were, some change is afoot, and that
we must search among these groups,
gurus and therapies to discover the nature
of the change.

He explains why, after several cen-
turies of “Newton’s Night?’, there is bound
to be an element of excess and a danger
of the demonic along the frontier (as
along all frontiers). In a marvellous sec-
tion called “In the Shadow of the Great
Beast (i.e. Aleister Crowley)” he neatly
decapitates various frontiersmen who rich-
ly deserve it, such as Eric Von Daniken,
the New Orgone People and the revolting
Uri Geller; and reminds us again that
Demon Deus [nversus Est.

But overall he approves of the po-
tential opened -up for a return to the
Centre, a re-discovery of our true inward
nature without which — it almost goes
without saying at this point — nothing of
an outward improvement in our condi-
tion (from Alternative Technology to true
social sanity) is likely to be achieved.
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Roszak admits that, despite certain
reservations, “in my own education, no
writer has been more helpful as an ex-
ample of keen, spiritual discrimination
than the French Sufi, René Guénon”, and
it is interesting to ask how Roszak’s con-
cept of the Aquarian Frontier might pos-
sibly be reconciled with the Guénonian
vision of the Reign of Quantity. If Time
is approaching an end, as Guénon seems
to indicate, how are we to hope for
this so-called Aquarian Age of new spiri-
tuality? But then, how are we to explain
the positive elements of the modern
world’s rediscovery of the Spirit in purely
Guénonian terms, if we interpret Guénon
simply as a cosmic pessimist? (a label he
would never have accepted.)

It is perhaps not really too impor-
tant to speculate either on Aquarian “up-
turns in the cycle” of the Kali Yuga, or
on the nearness of the end of the cycle.
In Islam one is encouraged to live simul-
taneously as if every moment were one’s
last, and as if one had already attained
the tranquility of a Taoist immortal. If
we were to speak (tentatively, question-
ingly and in parentheses as it were) of the
“end of a world” rather than the “end
of the world”, we might even interpret
certain “Aquarian” motifs as harbingers.
Eschatology, in any case, makes a rather
poor parlour game, and on the whole it
would appear that a certain guarded posi-
tive attitude about life makes for a more
balanced existence than tub-thumping,
either optimist (a la Herman Kahn) or
pessimist.

Roszak, however, goes farther than
this: he does not end his argument by



UNFINISHED ANIMAL, THE AQUARIAN FRONTIER
AND THE EVOLUTION OF CONSCIOUSNESS

by

Theodore Roszak
(Harper and Row, 1975; 271 pages; $10.00).

“We have trapped God some-
where between the brain phy-
siologist’s computer and the
carnival funhouse where ev-
erything novel and naughty
draws the crowd. We have
clearly reached a stage in our
psycho-spiritual explorations
where discriminating among

the countless options before

us is the imperative need. It is

spiritual intelligence the mo-

ment demands of us: the
power to tell the greater from

the lesser reality, the sacred

paradigm from its copies and

secular counterfeits.”

Peter Berger (the brilliant sociologist
one of whose workshas been published by
the Imperial Academy) has spoken — dis-
paragingly — of the “‘romantic desire to
dismantle modernity ”’ He assumesit is not
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an option. Theodore Roszak assumes it is.

It is not bad to be a romantic
if the subject of one’s “‘romanticising”
is the Truth. The question which every
thinker about modernism eventually has
to face is “What to do?”’, and the first
answer given by the traditional world is
“No activity without Truth.” If it needs
a touch of the romantic to be able to
accept this, and still go on, then let us
be romantics.

Virtually every chapter of Roszak’s
excellent new book addresses itself to a
major philosophical question, including
practical extensions, in such a way that
(it seems to me) no one at any point on
the “alternative’” spectrum can afford not
to enter into conversation with him. He
himself seems to admit that in many
major areas his thinking is still developing,
and it is this quality of openness and the
will to wse the intelligence that makes



as revealed in the writings of the Sufis
themselves — hagiographies, handbooks,
spiritual testaments, and above all the
incomparable mystical poetry of Riumi,
CAttar, and their many successors. (It is
not surprising that the high point of the
book, most clearly reflecting the author’s
own enthusiasm and mastery of the
subject, is surely the inspired section
particularly devoted to Persian Sufi poet-
ry.) The phenomenological method is
most notable, for example, in the chap-
ters on the stages of the Way, on Sufi
“anthropology” (and prophetology), on
the organization of the various orders,
and on the masters of ‘“theosophy” —
chapters which, while following loosely
a certain time sequence, are in fact
virtually self-contained essays from points
of view formally applicable (at least
implicitly) not merely to all the “pe-
riods” of Islamic mysticism, but indeed
to the totality of related phenomena in
other religious traditions.

The present work, however, does not
move on explicitly to dewelop such uni-
fying perspectives. Rather these dispa-
rate aspects of Sufism, with all their
profuse and colorful poetic illustration,
are here set side by side, on a common
plane, as in a Persian miniature whose
brilliant, intriguing details can often daz-
zle the untrained eye in search of order

-and unity. The reader may find himself
at the end of this book — like the blind
man in the famous fable of the elephant
(taken from Rimi) with which the author
begins it — in a state of perplexity as
to the underlying unity or essential reality
of Sufism.

Rumi might well approve: “Hayra,”
the state of amazement and bewilderment
at the impotence of man’s powers before
the divine Infinity, was an important,
perhaps even an indispensable stage on
the mystical path. And it is only by
existential commitment (or rather, sur-
render) to that Way, he and many of
his fellow Sufis would seem to suggest,
that the “true” questions are ultimately
solved — and the others dissolved — in
the ineffable experience of Unity ... But
the thoughtful reader might equally recall
yet another tradition for which “wonder”
and amazement was the beginning of
wisdom — only a wisdom, this time,
which (at least ideally) resolved those
searchings through a unified intellectual
vision of perspective and hierarchy, rather
than the blind and trusting “‘sacrifice”
of the intellect. Philosophy and meta-
physics. — sometimes, as Dr. Schimmel
points out, in forms not wholly alien
to Sufism and the Islamic world — have
offered, and still offer, another and dif-
ferent sort of guide for the perplexed.
In either case, it is a measure of the
scope of this book (including, but also
transcending the usual frameworks of
historical scholarship), and of the sub-
tlety of its author’s art, that one is led
so irresistably and inescapably — as in
the masterworks of Sufism themselves —
to pose these perennial questions once
again.

James Morris
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but a fine new translation has been published
in New York by the Khaniqah Maliknia Nasser-
alishah, and is available from Books on Islam,
240 W. 72nd St., New York, N.Y. US.A.

(14) Undertaken already to a certain extent
by AM. Schimmel, whose work is reviewed
elsewhere in this issue.

MYSTICAL DIMENSIONS OF ISLAM

by

Annemarie Schimmel

Chapel Hill, N.C.: Univ. of North Carolina Press, 1975. 506 pp.

Professor Schimmel’s book is cer-
tainly the most comprehensive historical
introduction to the manifold aspects and
expressions of Sufism yet to appear in
English, and probably in any European
language. Combining a survey of virtually
all the relevant scholarship with the
fruits of years of personal acquaintance
with the classical texts and (what is still
too rare in this field) a first-hand, sym-
pathetic awareness of Sufism as experi-
enced and practised in several parts of
the contemporary Islamic world, the un-
matched range of this work makes it an
ideal starting point for the student or
curious “amateur”, and at the same time
a convenient reference — as well as a
reminder and challenge — for more ad-
vanced scholars in Islamic mysticism or
related comparative studies, who are per-
haps especially tempted to take the part
for the whole in such a vast and forbid-

dingly complex field of research.

The book is not primarily a “history”
of Sufism, at least not in the reductive,
historicist sense that has marred so many
earlier approaches. It does provide a
synthesis of the latest scholarly views on
the historical ‘“‘development” of Islamic
mysticism (in both its symbolic and
social expressions), one that is especially
noteworthy — in contrast to certain still-
influential interpretations — in its stress
on the distinctive and authentically Is-
lamic sources, and in the more balanced
attention given to such crucial “post-
classical” developments as the metaphy-
sics of Ibn®Arabi and the spread of popu-
lar Sufism. in Turkey and the Indian sub-
continent. But this chronological line is
in fact merely the armature for a funda-
mentally phenomenological and topical
approach that focuses on a number of
different “dimensions” of mystical Islam
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(2) But in this respect a good word ought
.0 be said for such groups as Krishna Con-
sciousness, and even certain branches of the
*Jesus Movement”, Whatever else they are up
to, they are at least chanting a Divine Name
in the streets, which is certainly not to be
disdained. Despite their exclusiveness, almost
inevitably the mark of exoterism however ex-
- otic, it is not from such groups that one ought
to expect “‘dangerous side effects” but rather
from obvious heterodoxies like Scientology,
Subud, the Unification Church, Divine Light
Mission, TM, etc.

(3)  Asis proved by the account in the Secret
History of the Mongols of Genghis Khan's
dream of the Bodhisattva Avalokiteshvara (!)
instructing him to cleanse the earth of corrupt
civilisation.

(4) This terminology arbitrarily lumps such
phenomena as Christian and Jewish spiritual
revival with the “East” and ignores the wide-
spread modernisation of the geographical orient.
“East” and “West” are being used, as it were,
in an ishraqi manner of speaking. The terms
will have to be re-assessed when we come to
speak of Islam.

(5) True, the gifted Indian musician and
Sufi from Baroda, Hazrat Inayet Khan, visited
the West at this time, but unfortunately al-
lowed his few adherents there to separate
Sufism from Islam, with mixed results. Guénon
embraced Islamic Sufism, but neither desired
nor expected ‘‘followers™. A few British savants
and soldiers became Muslims but were treated
as eccentrics. A few Italians became Sufis but
remained extremely hidden.

(6) Of course, this is only to describe its
particular position in history. If we look back
a- bit earlier, Christianity and Judeaism were
also “bridge” traditions. In fact, it begins to
appear as if the “European” spirituality posited
by Nietzsche and' others never really existed.
The Celts are eerily like the Indo-Iranians, and
even Stonehenge seems to belong to the same
tradition that developed Babylonian astrono-

my. Nevertheless, at the moment (and for the
sake of argument) there are such things as
East and West, and Islam lies between them
in a special way.

(7) Nor can we deal with all such books,
unfortunately, since sheer numbers would over-
whelm the article. We limit ourselves in two
respects: to books which reached us, one way
or another; and to books of a sufficiently
high quality to be considered significant.

(8) In other words, the Festival could be
seen as analogous to the cultural and scientific
interest of late mediaeval Europe in Islamic
civilisation, this time however with more leaven
of religious ‘‘tolerance’ and sympathy; the po-
tential seed of a new “renaissance.”

(9) But we must mention, in passing at
least, the wonderful catalogues produced by
the Festival for the Quranic exhibition, the
Nomad and City Exhibition, the exhibition of
musical instruments, the Hausa Exhibition; the
Guide to the Science Exhibition prepared by
Crescent Moon Press; and the large and ex-
cellent catalogue for the Art Exhibition by the
Arts Council. All these are worth buying as
books in their own right.

(10) See for example An Introduction to
Islamic Cosmological Doctrines (Cambridge Mass
1964; new ed. Thames & Hudson 1976);
Science and Civilization in Islam (Cambridge
Mass., 1968; New York, Mentor Books, 1970);
Man and Nature (London, Allen and Unwin,
1976); and An Annotated Bibliography of
Islamic Science, Vol. I (Tehran, Imperial Iranian
Academy of Philosophy, 1975).

(11) See for example Moorish Culture in
Spain (Allen and Unwin); and Fes, Stadt des
Islam (Urs Graf Verlag).

(12) For information, orders, posters, bro-
chures etc. write to W.D. Begg’s Office, Begg
Building, Topdara, Ajmer, Rajasthan, India.

(13) The old version of Ansari is an exception
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NOTES

) Books discussed in this article:

By the World of Islam Festival Pub-
lishing Co.: Islam and the Perennial Philosophy
by Frithjof Schuon; preface by S.H. Nasr; trans-
lated by J. Peter Hobson. 217 pages. Paperback
and cloth editions.

Islamic Science, An Illustrated Study by
Seyyed Hossein Nasr, photographs by Roland
Michaud, 273 pages. 137 plates, 112 figures.
£12.50.

Art of Islam, Language and Meaning by
Titus Burckhardt. Photographs by Roland Mi-
chaud; translation by J. Peter Hobson; fore-
word by S.H. Nasr. 204 pages. 186 plates, 67
figures. £12.50.

Geometric Concepts in Islamic Art by
Issam El-Said and Ayse Parman. Foreword by
Titus Burckhardt. 154 pages, 54 plates, 103
figures. £ 7.50.

Other books:

Islam and the Plight of Modern Man by
S.H. Nasr (Longman, Ltd. 161 pages.) £7.75
cloth edition; paperback also available.

Islamic Patterns, an Analytical and Cos-
mological Approach by Keith Critchlow;, fore-
word by S.H. Nasr (Thames and Hudson; 192
pages, profusely illustrated) paperback. £4.50.

Royal Persian Manuscripts by Stuart
Cary Welch (Thames & Hudson. 127 pages,
48 plates.) £ 4.50.

SUFI Expressions of the Mystic Quest
by Laleh Bakhtiar. (Thames & Hudson. 120

pages — including 60 pages of plates.) £ 2.50.

An Introduction to Sufi Doctrine by
Titus Burckhardt (Thorsons Publishers Ltd.
126 pages) paperback.

Sufism by William Stoddart (Thorsons
Publishers Ltd. 91 pages) cloth. £ 3.25.

The Wisdom of the Prophets (Fusils al-
Hikdm) by Muhyi-d-Din Ibn “Arabi. Translated
from Arabic to French with notes by Titus
Burckhardt; translated from French to English
by Angela Culme-Seymour (Beshara Publica-
tions. 146 pages) paperback. £ 2.00.

A Sufi Rule for Novices (Kitab Adab
al-Muridin) by Abl al-Najib al-Suhrawardi. Ab-
ridged translation and introduction by Menahem
Milson (Harvard University Press. 93 pages)
paperback § 1.95.

The Big Five of India in Sufism, written
and published by Mirza Wahiduddin Begg in
Ajmer, India. 228 pages. Cloth £ 2.00.

The Wisdom of the Sufis by Kenneth
Cragg, ed. (Sheldon Press, London. 95 pages)
paperback £ 1.50.

The Story of the Seven Princesses by
Nizami. Translated from Persian to German by
R. Gelpke; translated from German to English
by Elsie & George Hill (Bruno Cassirer Ltd.
Dist. by Luzac & Co. 174 pages) paperback.

The Story of Layla and Majnun by
Nizami. Translated from the Persian and edited
by R. Gelpke. English version in collaboration
with E. Mattin and G. Hill. (Bruno Cassirer,
Ltd. Dist. by Luzac & Co. 174 pages) paper-
back.
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and flawless style are all amply mirrored
in these versions. The price is high for
paperbacks, but is justified by beautiful
minjatures hand-mounted in profusion
through both books; I suggest you have
them bound in leather, because they are
books your grandchildren are going to
want to read too.

We have by no means discussed all
or even most of the books published just
- before, during or immediately after the
Festival of Islam. A great many will be
found advertised in the special Islamic
issue of the TLS (April 1976), and more
have already appeared. Some people in
the book trade have foreseen the danger
of a glut, and no doubt some of the less
valuable (and even some of the good)
works will suffer from competition. On the
whole however the success of the Festival
(last summer people wandering around
London with books on Islam under their
arms were a common sight, especially
near.the British Museum/Luzacs area) will
help to create a wide readership in a
field till now restricted to specialists,
Sufis and Would-be Sufis, travellers and
a few others. After all, works on Zen
have had steady sales since the 50’s, and
there remains so much to be written,
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translated and studied in Islamic fields
that, compared with say English literature
or Western Classical studies, Islam is still
“unknown”. For example, the next few
years should see much more ground clear-
ed for an eventual general history of
Sufism'" 7/, not to mention — we hope —
much more creative work in translation
from Islamic languages.

Most important perhaps, the binge
of Islamic publishing this past year will
appear to future decades as a watershed
in the growth of appreciation and under-
standing of Islam in the West. The Festi-
val itself has come and gone. Many of
those who laboured for it hope that the
next few years will see the establishment
of some sort of institution to carry on
in a less concentrated way the work of
making the Islamic heritage a living part
of world civilisation, and in this dream,
some of the books here reviewed will be
steady guiding lights. If the oriental “in-
vasion” is to have any real meaning for
the West, if any of our initial imagined
scenarios are to be realised, then the
Festival of Islam will eventually be seen
as having played a major role — perhaps
the crucial role — in this process.

Peter Lamborn Wilson



Beshara people are to be congratulated
on a really attractive and inexpensive
paperback. Would there were more.

Lessing also. choked over the dis-
covery that traditional Sufism, as rep-
resented by M. Milson’s translation of
Abu al-Najib al-Suhrawardi’s Kitab Adab
al-Muridin (A Sufi Rule for Novices), is
as irrevocably Islamic as the contempo-
rary variety. Milson’s work is welcome
as an addition to the very slender shelf
of Treatises on ‘“‘practical” Sufism, al-
though his omission of anecdotes is to
be regretted, as well as an occasional
looseness in translation of technical terms.
(Ghaflah appears in the text as “careless-
ness” and in the glossary as “headless-
ness” — surely a misprint for “Heedless-
ness? ...)

From India, the endearingly eccen-
tric W.D. Begg has brought out a new
edition of his marvellous The Big Five of
India in Sufism, and promises a re-release
of his Miraculous Biography of Mo’in al-
Din Chisti in the near future. Begg's
work is not scientific, but it amply fills
the need for studies of saints which are
not afraid of the miraculous. How many
authors, like Milson, disappoint us by
leaving out or glossing over or “ratjonali-
sing” amusing and mystical anecdotes of
the Sufis which tell us so much about
their spiritual personalities, as well as the
devotional and popular aspect of Sufism?
Not Begg; and more power to him.

Finally a small paperback by Ken-
neth Cragg, The Wisdom of the Sutis,
an anthology of Sufi sayings and prayers.
The choice cannot be faulted: 7he Djvan-
i-Shams, the Invocations of Abdullih
Ansari, al-Darqawi’s Letters of a Sufi

Master, bits from (the late and much
lamented) Mir Valiuddin’s Love of God,
etc. But most of these books are in
print 13 , s0 the main purpose of Cragg’s
work would seem to be to whet the
appetite — which it does.

Oddly enough, Islamic literature has
been the poor stepchild of the Festival.
The Festival Publishing Trust itself did
not print a single example or even study
on this subject, and other publishers failed
to come through as well. Islamic litera-
ture in translation, which has suffered
severely from the Victorian and Georgian
tastes of its most recent practitioners
(with a few noble exceptions of course),
would appear to be one of the last fron-
tiers of the East/West confrontation. As
Pound said, Fitzgerald’s Omar was worth
a hundred years of Persian scholarship -
but it is a pity to have to wait another
century for another breakthrough. Is-
lamic literature and especially Persian
poetry is no doubt destined to become
part of English literature, as Chinese and
Japanese poetry have done, but so far
Fitzgerald and Goethe have had few disci-
ples capable of producing the translations
needed for our time. In this sad situation,
two new translations (but from German,
not directly from Persian) of Nizami are
very welcome. E. Mattin and G. Hill have
rendered R. Gelpke’s version of The Story
of Layla and Majnun, and Elsie and
George Hill his version of the Haft Paykar
into excellent English prose. There is
still room for a poetic (and direct) transla-
tion into English, but meanwhile Nizami’s
culture, wit, emotion, mysticism, learning
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our times, or perhaps a hermeticist."Order
in space” (the title of his last book) is a
subject fraught with the possibilities of
vague enthusiasm — witness the work of
some of Critchlow’s fellow members of
the Research into Lost Knowledge Orga-
nization — but Critchlow seems to find
the delicate balance-point between the
coolness of mathematics and the warmth
of metaphysics, and to produce work
with both “elegance” and a profundity
worthy of some of the names in his ack-
nowledgements (including Schuon, Burck-
hardt and Nasr, who also wrote the fore-
ward). This is the book on the subject.

Laleh Bakhtiar’s SUFI Expressions
of the Mystic Quest is the latest in the
well-known Thames and Hudson “floppy”
series on Tao, Tantra, Alchemy and so
on. It is mentioned here with books on
art rather than on Sufism because al-
though the text is much better than
usual with this series (despite several limi-
tations of space the author has written
brilliantly on, among other subjects, Suh-
rawardian metaphysics and the Feminine
Principle in Sufism), its real value is in
the marvellous selection of pictures. None
of the other books under discussion re-
late actual objects so succinctly and con-
cretely to Sufism as a specific Path.
Taken in conjunction with Burckhardt’s
magnum opus, this little work ought to
lay to rest once and for all any ques-
tions about this relationship.

Thames and Hudson also offers
another “floppy” which is sheer icing
on the cake: Royal Persian Manuscripts
by Stuart Cary Welch. I have never had
so much enjoyment out of a book on
miniatures; and for the price the colour
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production — and the quantity — is
really satisfying. In our casket of literary
jewels, this one is an exquisite little sap-
phire set in Persian turquoise.

Turning to Sufism, we have from
Thorson’s a reprint of Burckhardt’s hard-
to-get Introduction to Sufi Doctrine and
a new work by William Stoddart called
simply Sufism. The latter is as easy as
the former is difficult, but no less re-
warding for that. Neither Burckhardt’s
work nor Martin Lings’ What is Sufism?,
despite their titles, have really fulfilled
the need for an ABC of Sufism, but
Stoddart has come probably as close as
possible. His illuminating remarks on Mus-
lim/Christian relations, and on the “Tan-
trik” element in Sufism, raise the book
above the level of beginners in some
places, but on the whole it must now
be recommended as a very first step for
anyone getting interested in the subject.
Stoddart’s insistence on the theme “No
Sufism without Islam” drew the predict-
able ire of the novelist Doris Lessing in
a bone-headed review in the 7LS. Any
study of Sufism as a religious phenome-
non, dedicated to the knowledge and love
of God, rather than as some sort of
washed-out “human potentials” move-
ment, causes such literary knees to jerk
uncontrollably; I hope Stoddart will con-
sider her attack as the highest praise
currently available on the market.

_ Lessing also attacked A. Culme-
Seymour’s translation of Burckhardt’s
partial French translation of Ibn “Arabi’s
Fusis al-hikam, so run right out and buy
it. Despite a certain tendency to translate
French idioms literally, the book is in-
valuable — indeed unique — and the



being a civilisation, rooted in and crown-
ed by certain principles which give it
“language and meaning”.

Here we approach the very core,
the ‘““message” if you insist on a message,
of the Festival. While its saints have al-
ways recognised, in various modes, the
“transcendent unity of religions”, Islam
is after all also a “preaching” religion,
and of all the world faiths has developed
not only the most penetrating critique of
our modernised-secularised-industrialised
paradigm of reality, but also the most
comprehensive outline of a possible plan
of action in response to it. Of all the
books of the Festival, this particular as-
pect of Islam is best reflected in another
work by S.H. Nasr (the title of which
speaks for itself), /slam and the Plight
of Modern Man. Addressed both to Mus-
lims and non-Muslims (or rather more
specifically to “Westerners™), this book
ranges from critique (‘““Contemporary
Western Man between the Rim and the
Axis” aimed at the West; “Decadence,
Deviation and Renaissance” aimed at the
Muslims, for example) to propaedeutic (in
Part III, “The Islamic Tradition and the
Current Problems of Modern Man’’). The
latter category of essays contains what
is for me one of Nasr's most important
pieces, “The Spiritual Needs of Western
Man and the Message of Sufism”, which
— 1 do not blush to say — has largely
shaped the basic arguments of this article.
It is the clearest, most open and specific
outline of the attitudes of the traditional
world, towards the whole East/West situa-
tion today, that I have ever seen. It is,
as the cliche has it, alone worth the price
of the book. But the fact that a large
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-portion of the work deals with the Mus-

lim world should by no means put off
Western readers, who will gain thereby
a valuable insight into that world; and
the section on “The Comparative Method
and the Study of the Islamic Intellectual
Heritage in the West” will — or ought to
— delight both philosophers and students
of society who need to develop an in-
telligent methodology for the study of
the Islamic world.

Four more books will exhaust the
stack of works on Islamic art before us.
Geometric Concepts in Islamic Art by
Issam el-Said (an extremely talented tra-
ditional artist) and Ayse Parman, is the
third large picture book produced by the
Festival Publishing Trust. It is in black-
and-white, and short on actual examples,
but long indeed on how-to-do-it. One of
a rash of recent and future works on the
subject, it will provide a lot of enter-
tainment for anyone who can still afford
some tracing paper, a compass and a few
pencils and pens after buying all these
other gems. With Fl-Said’s diagrams, these
tools and about twenty years of hard
labour, (to quote the famous remark of
an anonymous Moorish craftsman) “Insh
’Allah, we’ll have the Alhambra!”

But without doubt the most serious
work on geometry is Keith Critchlow’s
Islamic Patterns, which is, as the subtitle
says, “an analytical and cosmological ap-
proach.” It is difficult, except in mathe-
matical terms, to define exactly what
Critchlow does to any greater extent than
to say that he deals with the symbolism
of space in architecture. It would prob-
ably be fair to call him one of the few
really creative pythagorean thinkers of



art, Islamic art as a science”; I think she
predicted very accurately the potential
impact of the presentation of a totally
integrated science, both truly humane
and veritably sacred, on those scientists
and thinkers of the West who are finally
repelled by a totalitarian and reductionist
“science” which has swept their world
to the brink of catastrophe.
Unfortunately no really adequate
catalogue was produced for this exhibi-
tion\”/, but Nasr’s book will remain as
an intellectual and aesthetic vade-mecum
both for those who missed the show and
for those who desire further elucidation.
Besides being an invaluable historical and
structural study of the subject, which
complements the author’s earlier and re-
lated works 0), the /llustrated Study
performs two tasks: first, thanks to Mi-
chaud (and Colin Larkin, the designer)
as well as Nasr’s lucid and straightforward
presentation, it makes use of sheer beauty
to bring the subject well within range
not only of the non-specialist but even
of the non-scientist. (And it certainly
ought to be required reading for anyone
concerned with AT - Alternative Tech-
nology.) Second, especially in his chap-
ters. on cosmology and alchemy and in
his conclusion, “Man in the Universe”,
Nasr nails down once and for all the con-
nexion between science and the sacred
and reveals the full meaning of the devel-
opment of Islamic science in terms of
Sufism and SjrfanT philosophy. Who says
you can’t judge a book by its cover?
In this case, at least, you might: a colour-
ful mandala, surrounded by angels, at
once a meditative device and a map of
the cosmos, a learning tool for astrono-
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mers and a work of art — something very
much like the book itself.

This holds true for Burckhardt’s Art
of Islam as well: the cover shows a Moor-
ish portico in shades of umber and cream,
cool and meditative, drawing the viewer
irresistably while insisting on full con-
sciousness and spiritual intelligence. Like
Burckhardt’s style, it reveals even, deep,
inward calm — while the scalloped arch
of the entry, like down-pointing tongues
of fire, suggests a spontaneous combus-
tion of the heart. Although Burckhardt
has certainly written on Islamic art be-
fore'' "/, the present work represents his
most complete statement to date, and it
is difficult to imagine anything better.
The general principles outlined in his
Sacred Art East and West (Perennial
Books) are here applied to the field
Burckhardt knows best and is most at
home in. John Knight-Smith, the director
of the Publishing Trust, is really to be
complimented on his orchestration of’
talent, for here again the team devoted
to Burckhardt’s book (preface by Nasr,
photography by Michaud, design by Lark-
in and a crystalline translation by J.P.
Hobson) have served the author better
than in any of his previous works.

And again the keynote of the book
is its definitive analysis of the relation
between Islamic esoterism and Islamic
art, an analysis which I think specialists
will ignore from now on only at the ex-
pense of their credibility. Just as with
science, the criterion here is not necessari-
ly that Islamic artists always be totally
aware of the interplay between the cos-
mos and the crafts, as it were, but that
a civilisation simply be given credit for



n paperback (by Harper and Row): Logic
and Transcendence, and his first book,
The Transcendent Unity of Religions.

As far as I know, not a single review
of Islam and the Perennial Philosophy
has appeared. For various reasons (some
of them discussed by Huston Smith in
his new introduction to T7ranscendent
Unity), Schuon remains a very “difficult”
writer for most readers; moreover, there
seems to be a kind of magic aura around
his books which renders them invisible to
people who are not “ready” for them.
In any case, it is already nearly beyond
belief to see the 7imes and the Observer
and other newspapers quoting from (and
even stealing ideas from) writers like
Burckhardt and Nasr; to expect them to
read Schuon as well would simply be too
much.

This is not the place for a detailed
analysis of /slam and the Perennial Philo-
sophy, Schuon possesses to a supreme
degree that quality of “evenness” through-
out all his books which is the mark of
realisation: there is no “evolution of
thought” — he begins with the Truth
and has stayed with it, from his first
to his latest work. This rather obviates
the usefulness of “reviewing” in the ordi-
nary sense. Suffice it to say that the book
contains, among other things, some of
the most detailed and revealing compari-
sons between Christianity and Islam the
author has yet made; the vitally impor-
tant essay on “The Human Margin”; the
definitive statement on Shi’ism (“‘Seeds
of a Divergence”); a deeply moving and
satisfying essay on “The Problem of
Theodicies”; and three chapters on the
Sufi concept of Paradise which are pure
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mystical poetry. This is not to say that
these are the “most important” chapters
in the book, simply that they speak most
to the condition of this reviewer; this
characteristic quality of Schuon’s writ-
ing, to appear almost in different form
according to the “time” and “state’” of
the reader, is something it shares with
all inspired spiritual (and sacred) art.

The Festival Publishing Trust ori-
ginally planned to bring out three large
illustrated volumes to coincide with and
complement the three most important
exhibitions, the author being in each case
also the chief advisor on one of the ex-
hibitions. The first and probably the most
important of these (to judge by the su-
perb quality of the exhibition it was
meant to mirror) has yet to appear, but
is still promised: The Quranic Art of
Calligraphy and Illlumination by Martin
Lings. The other two, safely in print, ex-
quisitely produced, and illustrated by
highly sensitive and fascinating “‘Islamic
photography” — if I may be allowed to
coin a new realm of Islamic art — by the
“incomparable”Roland Michaud (as other
reviewers have justly dubbed him), are
Islamic Science, An Illustrated Study by
S.H. Nasr, and The Art of Islam, Lan-
guage and Meaning by Titus Burckhardt.

Nasr was the originator of the ex-
hibition of Islamic science at the Science
Museum, which despite limitations im-
posed by the fact that it was the very
first attempt ever to mount an exhibi-
tion on this subject, was in many ways
the most fascinating of all the Festival
events. Her Imperial Majesty Empress
Farah of Iran, in inaugurating the exhi-
bition, spoke of “Islamic science as an



collect around himself a group of bril-
liant scholars, thinkers, artists, writers,
musicians, religious leaders, educators,
Muslims both Western and Eastern dip-
lomats, bankers, Museum directors, etc.
Despite conflicts, confusion and a few
casualties, this group managed to mount
an unprecedented number of exhibitions,
concerts, recitations, lectures and misce-
llaneous happenings based on different
aspects of Islam.

Although it is still much too early
to assess the impact of the Festival in
anything more subtle than media-oriented
terms, it can be said that most of the
events dealt with cultural aspects of Islam,
at least as the modern world understands
culture (art, music, science, and so on).
But can one really separate any single
part of an essentially integrated tradition
from others, call this part “culture” and
the other “religion”? The nonsensical
Wahabis, who have tried to jettison most
of their cultural heritage in the cause of
“purity”’, make this very mistake, blind
to the fact that Islam is a wor/d and not
simply a religion in the narrower sense of
that word. An opposite error, that of
trying to discuss aspects of culture in a
spiritual vacuum, is the special field of
various orientalists.

Thus on the surface the Festival
would seem to fall into our second cate-
gory, “Cultural”, and could be expected
to exert its strongest influence in leading
to an acceptance of Islamic art, science,
etc., a willingness to assimilate certain
aspects of a world as culturally ‘“‘given”
without necessarily penetrating to the
heart of that world, which is to be found
in its spiritual praxis.\“/ Indeed, this will
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almost inevitably be the case, and not
at all a bad thing.

However the Festival had also an
underlying structure and a more hidden
“message”” as well, one of supreme impor-
tance not only for those few attracted
to the ‘“heart” of the tradition, but for
everyone drawn to spirituality of any
kind; thus the Festival melts out into
our other three categories as well, and
can be seen as an event of major signifi-
cance for the whole history of the West’s
meeting with the East. And it is here
that we must turn to books, not only
because that is what we set out to do,
but even more because without the cog-
nitive framework they provide, it would
be difficult, perhaps impossible, to assess
the wide and even bewildering range of
exhibitions, concerts etc., which made
up the exterior side of the Festival.

If there could be said to be a single
man who stands for, and indeed to a large
extent inspired, the batin of the Festival,
it is Frithjof Schuon. In this article we
will treat the books published by the
Festival Publishing Trust as the heart of
the Festival book-scene, and Schuon’s
latest work; /slam and the Perennial Phi-
losophy, is the heart of that heart. It is
the book of the Festival, and it is not
too much to assert that anyone who fails
to read it will fail to grasp what the
whole affair was about. In order to get
the most out of it, however, it is neces-
sary to read Schuon’s other two books
on the subject, Understanding Islam and
Dimensions of Islam; and in order to
get the most out of ali three together,
one really ought to read — at least — two
other books by Schuon now newly issued



attention was paid to Islam.(s) One rea-
son was perhaps that Islam is too close
to home: another Western Monotheism,
like Christianity and Judeaism, therefore
suspect in those circles which feel the
Western tradition as a dead weight to be
thrown off. Another and opposite reason,
which could nevertheless work simulta-
neously against an open-minded attitude
towards Islam, was its history as an ad-
versary of Christianity; even Westerners
eager to renounce Christianity were still
seeing Islam through the dim spectacles
of dead Crusaders and 18th century “En-
lightenment Sages” for whom the neigh-
bour Faith was simply the business of
howling nomadic fanatics. These and oth-
er conscious and non-conscious attitudes
militated against a ready acceptance of
Istam in the West; and the grotesque de-
formations perpetrated by some of the
early orientalists only exacerbated the
situation.

Islam calls itself the religion of the
“Middle”. This is generally taken in a
geographical sense, and latitudinally. What
is  finally being discovered is that Islam
is also a “Middle Way” spiritually and
longitudinally: a bridge between East and
West, a “Western” tradition with the spiri-
tual depth and vividness of the “East"’(6).
It has a culture and complex of mores
and a “human margin” (in Schuon’s term)
not too alien from our own to be grasped
intuitively and even lived to 'a certain
extent. It speaks at length and with great
weight about figures of immense symbolic
and psychic stature in our hearts — Moses,
Jesus and Mary, the Desert Fathers and
so on. It has an art different from ours
but powerfully complementary in many

subtle ways (and finding echoes even in
the “far West” of Ireland). Above all,
it has a highly developed and still very
much living spiritual Path within it, capa-
ble of meeting every demand for ‘“‘me-
thod” that Western seekers could make
of it.

If this sounds like an advertisement,
it is perhaps no more than the opinion
which a balanced and unprejudiced ob-
server would have come away with after,
say, ten days devoted to the World of
Islam Festival in London last summer.
It is not our job here to investigate the
unbalanced and prejudiced images of the
Festival — from the Muslims who attack-
ed it for not pushing Wahabiism to the
gratuitously nasty journalists who accused
it of being an oil shaykh’s plot to sub-
vert Europe — interesting as such an exer-
cise might be in some respects. Nor is it
our intention to discuss the entire Festi-
val; rather the present article will deal
with the books, brought out by the
Festival Publishing Trust and other cor-
cerns, as part of the general cultural
activity which spiralled around this uni-
que event. In the process however it will
be impossible not to deal briefly with
the overall structure of the Festival, or
to avoid discussing its general significance
in terms that will take us beyond simple
book-reviewing.

The Festival was the brainchild of
one man, Paul Keeler, a sort of impressa-
rio of the Invisible, of boundless energy
and talent. He organised a much smaller
Festival of Islam in London in 1971
(when the now-famous whirling dervishes
of Qonya were introduced to the West)
with such success that he was able to
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Counter-Culture will gain both in serious-
ness and influence and, if not exactly
take over the world, at least provide a
strong alternative “world” for its adher-
ents.

2. Cultural, The same as above, only
assuming in a sort of neo-humanist way
that the re-birth will be largely cultural
rather than tied to specific spiritual ways
or traditions; that the West can regain its
sanity gradually by picking and choosing
various strands from the East and weaving
them slowly into its own social fabric.
This makes more sense if combined with
the

3.  Elitist idea of small groups within
Western society strongly attached to var-
ious Paths and able to exercise a largely
invisible influence on intellectual, artistic
and other trends. Both 2. and 3. often
combine with the hope that the indige-
nous Christian and Jewish traditions can
re-gain strength through contact with
oriental ways — somewhat as Merton
seemed to believe possible.

4.  Millenarign. Modernism is driving
us to the end of “a” world (if not zhe
world) and those who embrace spiritual
paths are in a sense forming a nucleus,
an “army of the Mahdi” to survive the ca-
tastrophe, either to “begin” a new world,
or to inhabit the terrestrial Jerusalem
which will precede the final end; or
various other eschatological schemata.

All these positions melt into each
other at their edges and in various ways;
all have something to be said for them
(except in this writer’s opinion, the Point

Omega Crowd) and deserve to be taken
seriously when they are intelligently and
sincerely propounded.

Where does the World of Islam
Festival fit in?

As is well known, the West’s dis-
covery of the East began, by and large,
with a sometimes rather ill-informed en-
thusiasm for India and the Far East. As
imported by Vivekananda, Blavatsky, Su-
zuki and others, the traditions of Hindu-
ism and Buddhism arrived on the shores
of America and Europe like boxed heads
without bodies; the peaks, the cream of
various spiritual paths were displayed,
detached from much of their cultural,
ethical and dogmatic matrices. The cul-
tural results were often very positive: for
example, there would be no Yeats, Eliot
or Pound without the influence of India,
Japan and China. When it came to the
actual practise of these Paths, however,
it grew gradually more and more obvious
that the “head transplantation” approach
had serious flaws. The practise of Zen,
or Kundalini yoga, turned out to be ex-
cessively difficult and even dangerous
without the protective shell of the whole
tradition of which they are supreme and
esoteric elements. And the more the in-
telligent Westerner tried to embrace of
that whole tradition, the more he tended
to find it alien, unsuited for his psychic
and spiritual type.

Of course, this is vastly over-simpli-
fying the matter, and by no means is
meant to imply that the Indian and Far
Eastern traditions are useless in a Western
context — far from it. Nevertheless it is
significant that, in the midst of this ini-
tial enthusiasm for the East, so little
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THE WORLD OF ISLAM(D)

The optimistic opinion — or rather
feeling — that the West is about to em-
brace (whole-heartedly and en masse) the
spirituality of the East, has lately led to
a reaction. Like many reactions it has
a positive and a negative aspect. The nega-
tive boils down to rejection, to the asser-
tion that the whole affair was - merely
another fad. For anyone seriously touch-
ed by the “orient breeze”, this journalis-
tic ennui demands no attention: the East
is a fact.

The more positive aspect of the re-
action is concerned with the realisation
that the process whereby the fecunda-
tion is taking place, is a great deal more
complex and even problematic than an
initial enthusiasm might have led one to
expect. Not only will chanting in the
streets of occidental capitals not bring
on the millenium — it might even have
dangerous side-effects.(25m

Certain orientals are inclined to
take too lightly the invasion of the East
by modernism: “We survived the Mongols,
we’ll survive this”. Even the Mongols
were representatives of a tradition, how-
ever, with a heaven-decreed mission, how-
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ever harsh and strange(3); the analogy
with an anti-traditional force such as
modernism will not hold. Conversely the
“invasion” of the West by various oriental
spiritualities finds no easy historical para-
llel, not even in the proliferation of mys-
tery cults in dying Rome. Given the
essential criterion of traditional values,
the new “invasion” must be in the end
positive, but we would seem to have
precious little way of knowing how to
get more out of it than the chance of
salvation for a few; we have no way of
knowing (and little reason to believe?)
that it might also promise salvation for
the “West” in general.

The possibilities generally discussed
seem to fall into the following categories:

1. Utopian. The West (and the world)
will be swept up in a grand spiritual
rebirth, in which everyone will be able
to choose his or her own Path. At one
end of the scale here we get Aurobindo/
Chardin-like extremists who see the whole
world headed for Point Omega. More
conservatively we have a Roszak-like sce-
nario based on the expectation that the



Why should we have to choose between an excessive modernism, leading
society to the destruction of its very foundations, and a traditional
attitude isolating it from all connection with the outside world?

Why should we have to choose between a frenzied individualism
shattering all the links which bind a community together and exalting
man’s will to power, and a collectivism which, in the name of the general
interest, crushes the human personality?

There is no doubt that, if only for our survival, we cannot do
without science and technology in order to make the best possible use
of our resources and enable our people to accede to material well-
being in conditions of dignity and equity.

However, this does not mean that we should regard this material
well-being as the sole objective cr bestow on it the same form as it
assumes in the West, particularly in view of the fact that different
approaches to well-being and modernization are now becoming apparent.
Thus our principal concern might be to interrogate other societies on
-their various experiences.

The West must gradually become accustomed to interrogating other
cultures and other societies instead of seeking to make them like itself.
On a historical scale there is a danger of this trend towards uniformity
eventually impairing the human species and resulting, through decultura-
tion, in a loss of identity for man; the progress to which we aspire would
then no longer have any meaning. The West can vouchsafe us progress in
only one dimension, but the other dimensions which, with it, and taken
together, constitute the individual personality, we must seek in what
our thinkers described and depicted by the image of ‘‘the perfect
man” (Insan-e-Kamel) and so realize a dream which comes to us from
the depth of our historical consciousness. Could not this be an inspiring
task for our rising generations if they again wish to play an important
role in the world?

Ehsan Naraghi
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Thus we see that every village and every district has its own
historical or spiritual personality, with the result that it cannot be viewed
merely in terms of an economic function. The people have needs and
aspirations which are not purely material.

The same phenomenon is to be found in craftsmanship and the
popular arts enshrining a whole symbolism and a whole philosophy of
life, as well as a close knowledge of nature (plants, for instance) and
these have to be taken into consideration when, in aid of some probably
questionable economic advantage, an attempt is made to replace crafts-
manship and traditional art by machines. The intrusion of machines
into the traditional system may well jeopardize this creative life. On the
other hand, if it is properly adapted to the historical and artistic condi-
tions of the community, it may enhance this wealth of experience and
knowledge. Many examples of such interdependence between the eco-
nomic and the cultural could be provided.

CHANGE AND THE PERENNIAL NATURE OF CULTURE

After this brief survey of the chief components in the cultural
petsonality of Iran, we may assert that despite an apparent westernization,
this personality still preserves an authentic nature to its very roots. One
example will suffice to demonstrate this cultural survival, that of the
Persian language, which, through its poetry and means of expression,
illustrates age-old values in a present-day context. As long as the Persian
language remains true to itself, its spirit will be faithful to the country’s
history and memories — although, provided men continue to plan and act
according to this spirit, our culture will assimilate new elements and
enrich itself through contact with the outside world (in the event,
the West), as it did at the time of the fullest flowering of its genius.
But if, blinded by the trappings of a design that is foreign to us, men
remain insensitive to this spirit, then it will simply revert to the path
bequeathed to it by an esoteric tradition and wait its time. One of the
hallmarks of our age is the determination displayed by the dominant
forces of this world to impose their own options on other cultures.
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and the impossibility of receiving an answer to our questions? Why
should this wealth of feeling and emotion which has reached us after
centuries of tradition and mystical-poetic experience, and which is one
of the outstanding features of the Iranian personality in history, have to
be considered as something shameful and subjective that we must rid
ourselves of? Like the river that flows naturally towards the sea, this
emotional wealth bears man towards communion with other people
and so with the community at large. The whole tradition of love, brother-
hood and comradeship, which is a living element in our culture, must
be considered as an antidote to the risk of isolation and emotional
indifference today threatening Western society. Anguish, depression,
neurosis and schizophrenia are Western maladies, new varieties of which
the “specialists’ are explaining to us with every passing day.

As for the administration and industry, they have to appeal to an
increasing number of sociologists and psychologists so as to lessen the
evils of a dehumanizing bureaucracy. Why should we follow the same
road? Do we have to assess our degree of civilization by reference to the
ills of Western Civilization? We can certainly adapt the techniques and
methods of industrial and administrative organization to the demands
of our social and cultural life, as long as we do not forget the value that
our tradition attaches to man and to human relationships. This being
s0, culture ceases to be a mere aid to economic development, or a legacy
of the past, preserved in the museums, and restored according to the
taste of a few esthetes and art-lovers. Our culture is a deep and daily
reality for the great mass of the Iranian people. Classical poetry, popular
poetry and songs, tales, proverbs and ancestral wisdom express a deep-
seated humanism which guides men and women in their daily lives. It
would be hard to find in Iran a single urban or rural community without
its own holy places, where the memory of a descendant of the Prophet
or of a spiritual guide (pir) or a knight (Javanmard) is honoured: historical
or legendary figures, they all symbolize some virtue such as the sense of
devotion, moral courage or justice, to which the whole community is
attached.
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First, since the display of optimism at the beginning of the century
over unconditional westernization, disappointment has been widespread.
The process of modernization, as interpreted or encouraged by the
West, contained many erroneous elements and much veiled domination.
The values of freedom, democracy and justice that the West appeared
willing to establish everywhere have often become a mere means of
barter, used in the West’s interests with a resultant gradual separation
between the notion of modernization and the notion of Westernization.

On the other hand, the cosmopolitanism, advocated in the guise
of various doctrines by the West in the nineteenth century, never really
became a living reality even among Western nations. In the economic-
political sphere, as well as at the ethnic-cultural level, everytime an
occasion arose, their nationalism was fully asserted. Thus the Iranian
elite, suffering for several decades from the aftermath of two world
wars, and the ups-and-downs of the appropriation of one of their
resources — oil — realized that a strong national identity is vital for
the salvation and unity of a country. They realized also that in the
modern world the loss of such identity leads inevitably to subordination.

The demands of rationality and objectivity constitute the very
foundations of the Western outlook. If such an outlook has resulted
in great achievements where machinery and the physical world are con-
cerned, we must admit that it has been much less successful in dealing
with the human condition. Human sciences, founded on rational objecti
vity are today suffering setbacks and defeats. Is it not important that,
having exalted rationality to ensure human happiness, we should now
be induced to invent a special discipline -- psychoanalysis — to cure the
ills arising from an over-rationally organized life which is deprived of
its basic relationship with the non-rational? It is hardly necessary to
emphasize that since psychoanalysis itself is the outcome of a rational
and objective approach, it has been unable to fulfil the task it set itself.
Why should cultures like ours, in which man is considered in all his
aspects, be deprived of their substance by following a so-called rational
course at the end of which lies the vast expanse of the non-rational
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the face of so-called progress are a proof of this. All the more so because
disappointments and unlooked-for events of a socio-cultural or even
economic kind, at the level of technocratic reasoning, have demonstrated,
if not the arrogance, at least the limits, of a “developmentism” of a
Western type; have led to the appearance of a deepseated malaise in
the West; and have further aroused doubts as to the unconditional validity
of such a model. As far as Iranian culture and the [ranian mentality are
concerned, it should be remarked that for the last 150 years, the com-
ponents representing, or expressing, Iranian culture, were never opposed
to a technological or institutional modernization of the country.

Many of the political writings and travel impressions of Iranian
thinkers in the second half of the last century deal with the agonizing
problem of the technical and economic backwardness of Iran. All the
social and religious movements in the country were animated by the
quest for a new solution to this problem.

Evidence of this lies in the fact that the most conservative elements
in political and religious life at the end of the nineteenth century and
at the beginning of the twentieth, namely the religious authorities, were
in the forefront of a movement for national recovery and of advocating
such reforms as were called for. Thus they not only adapted the Belgian
constitution to the geo-political conditions and to the traditions of the
country; they also played a reforming role in moditying the legal apparatus
of the country of which, by tradition, they were the sole repositories.

At the beginning of the century, there was a great enthusiasm for
the adoption of the Western model. Taqgizadeh, one of the most respected
representatives of this elite, had openly declared: “We must Westernize
ourselves, body and soul”. Fifty years afterwards, in the 60’s, he repented
and admitted the importance of a cultural identity. Today, among the
new generation of poets, writers and artists hailing from the most diverse
schools of thought, not one wishes to become Western “in body and
soul”. How has this change of attitude come about?
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E. CULTURE AND THE TWO MAIOR TEMPTATIONS:
WESTERNIZATION AND “DEVELOPMENTISM™

In the West, since the last war, the social scientists have had much
to say on the subject of “‘resistance to change”. They have claimed that
the culture, traditions and beliefs of non-Western societies are a barrier
to progress. Such an allegation reflects two attitudes, sometimes found
separately, and sometimes complementing one another. The first is
consciously or unconsciously dominating, and seeks to establish a Western
hegemony over the whole world, considering as negative anything which
may appear to obstruct this hegemony; the second is an ethnocentric
Western attitude tfounded on a Judaeo-Christian vision of history; linear
and progressist, seeking to mould the world according to a Western model.
The Western achievements in technology serve as an argument, and often
as an alibi, to justify such an attempt at uniformity.

During the last two decades, universities and research centres in the
West have more or less fallen in line with these two attitudes. They have
based all their studies on development upon a linear, Westernizing con-
ception of progress, exalting the merits of the quantitativist school. They
have adopted Western society as their system of reference, rejecting
all the phenomena which were not part and parcel of this system, and
considering them as retrograde or at least superfluous. Thus they have
been to all intents and purposes led to disregard the cultural dimension,
and this attitude in many cases resulted in the enforcement of an exo-
genous abstract model of development, to the neglect of anything that
was specifically or creatively endogenous.

The elite of the Third World who attended Western universities
have not been free from such mishaps. The institutions of the United
Nations have embarked more or less on the same course, and, in the
belief that they were acting beneficially, have committed grave mistakes,
The events of these last years in the Third World, and the slow and
painful road that certain dominated peoples have had to travel to obtain
their independence and assert their national and cultural identity, in
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UNESCO from Darius Shayegan, we read these words: ‘““And the image
of what poetry and music are seeking distractedly in this absence which
is also a presence is reflected by art in the enchanting welcome of the
blue domes waiting at the edge of the oasis, in the vaulted space of the
rooms which radiate waiting at the paradisiac dream of the carpets
which gather up the steps, and in the gardens with reflecting pools
where dreams eternity”. Elsewhere we read “There is correspondence
between the realities and the forms which they symbolise; this is why
the forms of miniatures look like images “in suspense” located, as
Sohrawardi says, in the country of nowhere (Na koja abad) — a sort of
utopia, a place which is not comntained in a topos, but a nowhere which
is the where of everything. That also is why everything is so marvellous,
so strangely impregnated with the freshness appropriate to the vision
of children, and so absorbed in that metallic light which formerly crowned
the magi and sovereigns of ancient Persia with a halo, like a light of
glory, and therefore of the soul.”

“The carpets, where the richness of composition, the exuberance
of forms and the harmony of the colours attain the zenith of decorative
art, reveal the same archetype so dear to Iran — the garden of Paradise.”

Here, briefly called up, is the philosophical/religious and poetic/
aesthetic universe of what might be called the Iranian world, or Iranian
culture. Despite the apparently blurred contours, its inner cohesion
remains perfect. Foreign orientalists and scholars, despite praiseworthy
efforts, have rarely managed to grasp the spirit behind such works.

In a philological study of the poetry, or in an aesthetic analysis
of the miniatures, for example, if we do not take account ot this world
as a whole, with its laws and its system of measurement, we may casily
reach incomplete or erroneous conclusions.

Henry Corbin’s work shows us that if we enter this mansion on
tiptoe, making of ourselves “a dwelling place for its spirituality”, we are
received, as he says, as spiritual guests; and we gradually become able to
hear and see everything, as long as we leave at the door of the house
all our prejudices and preconceived ideas, just as we take off our shoes
in Iran before entering a holy place.
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3) Ketman (keeping silence when insecurity and violence are rife). But

it would be wrong to believe that this absence of impact was the result

of a hermetic side of the philosophical and religious thought, or that it

signified a refusal to appear openly.

D. UNITY OF THE CULTURE AND ITS INTEGRATION WITHIN THE COM-
MUNITY.

The dazzling proof of the socially positive nature of Sufiism is
the notion of chivalry (Javanmard), an ethical category which confers a
spiritual character on any group of men; which for centuries lay behind
the organization of the corporations of arts and crafts; and which
became the unwritten law in Muslim cities. This notion of chivalry
may be compared with the notion of knights of the Holy Grail in the
West. Its equivalent in Arabic is. Fotowwat which (as Corbin says)
“designates a form of life which declared itself in vast areas of Muslim
civilization, but plainly bears the Shiite imprint wherever it is found.”
Indeed Corbin, in the above-mentioned work and in his research on the
work of Sohrawardi, takes the theme of spiritual chivalry as an example
of Iran’s vocation in forming links between the Abrahamic tradition
and the Zoroastrian. “With Sohrawardi, the ressurector in Iranian Islam
and Islamic Iran of the ancient Persians, we have witnessed the trans-
formation of the heroic epic of ancient Iranian chivailry into the mystical
epic of the pilgrims of God, within Iranian Sufism”. Thus Persian Sufism,
thanks to an extraordinary metamorphosis, manages to transform what
is epic into what is ethical. Besides, this blending (of which Hafiz
provides a telling example) is one of the features of Persian humanism.

In the realm of art, music, painting or architecture, mytho-poetic
thought is ever present. Here everything and indeed the whole of nature
becomes the symbolized appearance of the Being. Music for instance,
which cannot be imagined without poetry, expresses the same movement
between the lover and the loved one, between the joy of union and that
of being loved (vassal) as well as the despair of parting (Hejran). This
is why we can see in Persian music a perpetual to-and-fro movement
between dazzling enchantment and heartrending laments.

In a remarkable essay dealing with Iranian art and commissioned by
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is to repeat the erroneous assumption made by the peripatetic scholastics
of the Middle Ages, namely: that the philosophy of Islam could be
reduced to the Arab thought of the caliphs, and “had vanished lost in
the sands in Andalusia with Averrdes (Ibn Roshd) who died in 1198”.
Speaking of the realm of the imaginary, and recent theories in psychology
and psychoanalysis (Freud, Jung, Piaget) Durand says how revealing
Corbin’s work has been for him, and declares that the Persian philoso-
phers, from Sohrawardi (XIIth century) to the contemporary Sheikhi
school, “base the specific working of the human psyche, not on reason
and the logical springs of judgement, or even on perceptions — as the
whole psychological philosophy of the West has endeavoured to — but on
‘*knowledge through the heart’ (ma’rifat qalbiya), inner vision (basirat
al-batin), which is to normal vision with its long chains of determinisms
and reasons what feeling (béatin) — or the linear nature of time (zaman
anfosi) is in relation to the letter (z4hir).”

Corbin, while demonstrating the originality of the intuitive method
says: “Western anthropology, sidetracked by the fables of the positivist
ideology of objectivity, has quite recently discovered the notion of
understanding (Verstehen) whereas the Muslim gnostic from the very
beginning, and especially since the XVIIth century with Molla Sadra,
had placed this existential internatization in the forefront of the socio-
logical or historical event.”

Already in the fourteenth century a Shiite theosophist, Jaafar
Kashi had established the supremacy of “understanding” (Tafhim) over
other ways of knowledge (Tafsir, for example). It would take us too
long to show here how Corbin managed to pick out from a mass of works
(manuscripts, for the most part) philosophical reflexions almost un-
interrupted in Iran over a thousand years. Moreover Corbin expresses
his surprise that so many European travellers and scholars (orientalists
included), who visited Iran from the XVth century on, were unaware
of the existence of such living and varied schools of thought. In our
opinion, this ignorance may be explained in three ways: 1) the esoteric
character of the Shiite gnosis; 2) the humility of mystic thinkers;
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hood (7arigat) where an esoteric practice based on personal experience
offered them greater satisfaction. This practice provided oneness of heart
and thought between the faithful: and involved them in an inexhaustible
search for spiritual enrichment. Such an effort was only possible with
the help of a spiritual guide (a pole or “pir”, as the Persians say) who,
by a kind of inner elan and an extensive knowledge of the world without
(Zaher) and within (Baten), was above the doctrine of established rules.
In his whole existence, and his knowledge of men and things and his
way of life, this guide was to be an example and a leader for the faithful.

Henry Corbin, the French philosopher, who has just completed a
monumental work in four volumes, entitled /n franian Islam — Spiritual
and Philosophical Aspects, published by Gallimard, Paris, has managed
to provide us with a clear and exhaustive picture of a thousand years’
development in philosophical and religious thought, in which the mystical
side of this thought stands out. The originality of Mr. Corbin’s work lies
especially in its hermeneutic approach. He himself defines his method as
“a phenomenology, studying the ‘religious object’ as ‘a first phenome-
non”’, which cannot be explained in any other way i.e. by political, social,
ethnic, economic or geographical circumstances”. He says that he became
the spiritual guest of Islam in order to understand it. “You cannot
describe a building which you have never entered”. (Page 7).

Mr. Corbin’s work will certainly prove a landmark, not only in the
understanding of the psychological depths of Iranian civilization, but
also in the questions it raises with regard to the philosophical prospects
of the West itself.

Referring to this question in his recent work(z), Gilbert Durand
refers to Corbin’s theories and says: “This work marks the end of a
misunderstanding dating from the time of the Crusades. One might say
to summarize Henry Corbin’s masterly thesis that all the West has done

(2) Human Science and Tradition - The New Spirit in Anthropology
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and the antidote to the vanities of life. “It is in the flowing bowl that
we have found the image of our well-beloved. Ignorant is he who knows
not the reason for our unending drunkenness”. Rarely has poetry played
such an important part in the life of a people. It is the most widespread
form of artistic and literary expression. Even in philosophical treatises
and historical tales it has remained the privileged language and it is
considered as a reference system and the mirror of values to which a
whole nation feels bound. Thus poetry has become the symbol of
language itself. For a people which has suffered so many invasions and
destructions, and so much violence, was not poetry also the only way of
keeping alive the secrets of the message and the memories of its ancestors?”
Among innumerable definitions of culture, there is one which I like
best: culture is the collective memory which links a people’s past to its
present, and reminds it of its differences from other peoples; a memory
which enables it to bridge the gaps created by history. If culture is
memory, then memory in Iran is chiefly poetry. But this poetry, which
is the repository of history and language, is not the work of a few esthetes
or subtle minds given over to fancy and tricks of style. It has a deep-
seated emotive force, without which it would never have attained its
characteristic diversity and universality.

Whether we are dealing with the divine love of Djelal el-Din Rumi,
thé sublime kingdom of Hafiz, the cult of beauty in Saadi, the free
thinking and skepticism of Omar Khayyam, or the rhyming tales of
Nezami, there is one common source which nourishes the work of all
these men; this is mysticism in its most varied forms.

C. ORIGINALITY AND UNIVERSALITY OF IRANTIAN THOUGHT

Apart from the legal and utilitarian aspect of Islam, the mystics
were attracted by another side of the Prophet’s message which appeals
particularly to the conscience of men. Official Islam (Shariat), with its
ritual, and strict legal teaching, became one with a coercive and domina-
ting power, whereas the mystics were in quest of a warmer and more
spontaneous atmosphere. They found it among the members of a brother-
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3. The Pre-Islamic Past:

All through Muslim history, the Persians maintained their own
personality. In the realm of the mind and intellectual research, they acted
in accordance with the standards common to the whole Muslim com-
munity, whereas in their personal, emotional and esthetic lives they lived
in a different world. Avicenna, who was to remain for centuries the
unrivalled master of a type of medicine of unprecedented philosophical
and psychological dimensions, and who produced outstanding treatises
on philosophy and medicine in the Arab tongue, also composed poems
in Persian, in which for instance we find him modestly declaring ‘“‘a
thousand suns have shone in my mind, but I have never succeeded in
plumbing the mystery of a single part of the universe”.

This feeling of dissatisfaction with oneself, and this confession of
man’s inability to explain the mysteries of life, reach philosophical
skepticism in the work of Omar Khayyam, whose Robayyat (quatrains)
express it with deep melancholy and sadness. In order to assuage his
anguish, this mathematician and astronomer sought in the wisdom of
nations an explanation that he never found. To escape the vanity of
philosophers and theologians, he took refuge in a kind of epicureanism.
And at a time when the Crusades had exalted men’s religious faith, he
protested daringly, yet unassumingly, against religious and philosophical
dogmas. The toleration that emerges from Omar Khayyam’s thought,
his refusal to submit to occult forces and the philosophy of doubt that
he preached, are characteristic of Iranian culture and literature and are to
be found at all times in Persian poetry and thought. One of the spiritual
guideé in this school of thought, Djelal el-Dine Riimi, declares in one
of his poems: ‘I am neither Muslim nor Christian, Jew nor Zorastrian,
I am neither of the earth nor of the heavens, I am neither body nor soul;
yet, I am all of these at one and the same time™.

B. POETRY AS A PRIVILEGED FORM OF EXPRESSEION

Saadi, Hafiz and all the Persian poets have exalted love above
religion and race, and have sung of wine as the symbol of self-forgetfulness
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identity. Having undergone Arab domination for more than three
centuries, and having assimilated the Muslim faith to make a new culture
out of it, the Iranians saw‘ themselves described in The Book of Kings
as a people possessed of ancient traditions yet imbued with fresh vitality
and aspiration. Ferdowsi is one of those rare authors who manageto
depict vividly the whole soul of a people. His heroes and their struggle
for justice -stem from the most ancient popular traditions and from
all the legends of Iranian mythology in which any Iranian can recognize
himself. But the most remarkable thing about “The Book of Kings”
is that, throughout this pageant of splendid ages and illustrious dynasties
which have vanished on distant horizons, there is no trace of resentment
or bitterness. The melancholy that these tales inspire in us comes rather
from the destiny of man and the passing nature of his greatness. Ferdowsi
spoke of the Arab conquerors without hatred or desire for vengeance, in
so far as the main social and philosophical values of Islam (and especially
its feeling for justice) re-echoed the central ideas which had long since
flourished in Iran itself. If today the story tellers in the villages andthe
singers in the physical training cultural centres still recite Ferdowsi’s
poems, this is because “The Book of Kings” reflects the Iranian taste
for dreams and wonders, proudly reminding them of their glories and
defeats, the joys and sufferings, of their past.

For a thousand years the Persian philosophers and scholars had
joined forces with the Arab philosophers, scholars and lawyers, in a form
of civilization that Islam was able to create, through an extraordinary
blend of peoples and cultures, and in which the Arabic language had
become the language of everyday. Thus they obtained an enrichment
of religious faith and of a subtly-contrived jurisprudence, and thus they
fostered every form of learning by assimilating the Greco-Roman and
Indian inheritances. With their abundant intellectual vitality, the Persians
even left their own imprint upon the Arab language and grammar. Yet
the presence of a pre-Islamic past is no less living in the souls of these same
men who devoted themselves entirely to the flowering of Muslim
civilization.
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basic principles of Islam, advocates the belief that the twelve Imams,
descendants of the Prophet, were the sole repositories of the true faith,
and the only ones able to lead Muslim communities. The Iranians have
always shown profound veneration for the Prophet’s family, especially
for his son-in-law, Ali, and the latter’s offspring, Imam Hossein, who
had attacked the legitimacy of the temporal and spiritual reign of the
Omayyad Caliphs. The martyrdom of Hossein kindled the wrath of
the Shiites against the political and religious domination of the Caliphs.
Comparable to the separation between Rome and Byzantium, the Shiah
faith introduced an original spiritval element within Islam. The twelfth
Imam (Mahdi) is at present in hiding and his reappearance will herald
the end of the Shiites’ sufferings and the reign of justice and equity
throughout the world. The disappearance and the reappearance of the
Imam signify an undying hope among the faithful. The notion of the
Imam in hiding points to a virtual, underlying presence which, from a
social point of view, makes up for the imperfections in the community
today and, where belief is concerned, implies a more personal dimension
to a faith in which mysticism occupies an important place.

2. TheIranian Literary Renaissance and the Cultural Influence of
The Persian Language:

Modern Persian, or Farsi, is derived from Pahlavi, which was the
language of the Iranians in the seventh century, that is before the Arab
invasion. After the conquest, Arabic became the language of religion and
administration, which influenced the Persian language all the more
because the latter was in any event transcribed in Arabic characters.

During the ninth century, Persian made its official appearance in
the courts of the Iranian dynasties of Khorassan, thus preparing official
circles for the emergence of the great Ferdowsi. In the tenth century,
Ferdowsi wrote the national epic in 60,000 lines, in a form of Persian
which was still close to Pahlavi. Ferdowsi’s great work “Shih-Naméh”
(The Book of Kings) is an important landmark, not only in the re-
naissance of a language and a literature which had remained practically
unchanged for a thousand years, but also in its expression of a national
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IRAN’S CULTURE AND THE PRESENT-DAY WORLD

For years and years
my heart demanded
the cup of /amshidﬁ);
but my heart itself
was what it demanded
from another,

Hafiz

A. THE ESSENTIAL ELEMENTS OF IRANIAN CULTURE

Born at the crossroads of different civilizations, Iranian culture,
whose quintessence reaches us through the intermingling of many different
beliefs and traditions, appears as a distinct entity. To speak about it in
a few words, and to discover its characteristics and essential spirit, we
have to look “closely” at three of its most significant elements, namely:
religion, language and the pre-Islamic past.

1. Religion:
The religion of the country is Shiite Islam which, though true to the

(1) According to Persian legend, the entire universe was reflected in the cup of
Jamshid, making it as yearned-for as was the Holy Grail in Western Civilization.
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est aussi trés suggestive ... il est bien possible que les Musulmans pendant leur
lutte contre le Bouddhisme aient pris de I'Inde les éléments de leur livre, Rhama™.
Pour linformation du lecteur il faut ajcuter que ce traité s’appelle Kitab-ar-Rahmah
Fi't-tibb (= “Livre de la Miséricorde dans la médecine”). D’aprés cet exemple
bien typique le lecteur saura juger jusqu’ou vont les idées philologiques et historiques
de lauteur. Et s'il s'émerveille quelque peu a cause de maintes absurdités
qu'Ossendowski a rattachées au nom de Rama, rien la-dedans ne dépasse I’absurdité
d’avoir mis dans la bouche d’un Lama mongol le nom de Babylone, comme il I'a
fait dans un passage de son livre le plus célebre.

(15) Bétes, Hommes et Dieux, page 280 de I’édition anglaise, ou I"auteur mentionne
en passant le fait qu'a 'occasion d’une de ses visites au Bogd Khan, pendant
qu’il lui racontait ses aventures de la guerre en Russie, le prince Djam Bolon
les lui traduisait en mongol.

(16) Les mandalas sur lesquels on médite au cours des initiations tantriques nous
offrent un exemple frappant de supports spirituels ou le symbolisme du centre
détermine tout le reste: la méditation sur tel et tel mandala s’opére sous le double
rapport de I’émanation (des divinités etc.) et de la réabsorption dans le point
central, occupé par I’aspect ou le “nom” divin qui préside le mdndala en question;
parfois le guru ou Lama personnel remplace la divinité au centre d’un tableau
initiatique revétant cette forme.
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révolution chinoise de 1912 que le dernier des Lamas de Ta Kure, proclamé alors
souverain d’une Mongolie unie et indépendante, a recu ce titre uniquement pour
cette raison.

(10) Le Bodhisattva Chenrezig est issu de la téte du Buddha Amitabha et correspond,
en quelque sorte, a son aspect “dynamique”, dont la Compassion Universelle est
’expression la plus caractéristique. Pour cette raison le Dalai Lama, qui est le
représentant principal de Chenrezig sur terre et incarne symboliquement cette vertu,
joue un rdle relativement plus “actif”” parmi les hommes — ce qui explique jusqu’a un
certain point le fait qu’il exerce le pouvoir temporel; tandis que le Panchhen Lama,
en dépit du fait qu’il représente I’aspect principiel par rapport au Bodhisattva, se
borne a un role relativement “statique”. Ces quelques remarques donneront peutétre
une idée de la théorie tibétaine touchant les rapports entre les deux grands Lamas
Gelugpas.

(11) Pammi les Lamas principaux du Tibet il est conventionnel d’accorder la troisieme
place au Sagkya Lama parce que celuici, a I’époque de la domination mongole,
avait ét¢ nommé viceroi du Grand Khan pour la région tibétaine. Cet état a continué
sous la dynastie mongole en Chine, mais s’est terminé avec I’avénement au pouvoir
d’une dynastie purement chinoise, les Ming. En tout cas il ne s’agit encore ici
d’aucune question fonctionnelle.

(12) Geshe, en tibétain, indique un grade universitaire, que nous pourrions bien
traduire par “docteur en scolastique”; pour obtenir ce grade il faut environ dix
ans d’études. Parmi les moines lettrés de I'ordre Ge/ugpa les Mongols jouissent
d’une renommé particuliére a cause de leur vaste érudition.

(13) Ici, il n’est pas question d’un fait historique, car Padma Sambhava n’a jamais
été en Mongolie, pays dont la conversion au Bouddhisme ne date que de quelques
huit siecles aprés son temps; il s’agit donc d’une présence purement symbolique.
Un peu partout dans les pays lamaistes, ’on trouve des cavernes ou Padma Sambhava,
“le précieux Guru”, est censé avoir médité. Sa rencontre avec la déesseRama
tombe dans la catégorie des “fictions pieuses” ayant pourtant un sens positif, dont
le monde traditionnel nous offre maints exemples.

(14) Au sujet de Rama, pendant qu'on y est, il vaut la peine de citer textuellement
un passage tiré d’un livre qu’Ossendowski a publié en 1926 aprés un voyage accompli
en compagnie de sa femme, en Afrique du Nord. En parlant de la médecine arabe, il
remarque qu’elle se base, en grande partie, sur un ancien traité portant le nom
de Rhama (sic). Plus loin il dit: “ce nom de Rhama m’a rappelé le Rama de I’Asie
Centrale, que les Lamaistes considérent comme mage, docteur et chef. La ressem—
blance entre le nom de ce livre et le mot “Brahman’’ du culte du Veda dans I'Inde
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grande bourgeoisie de ces pays, aussi bien que les aristocrates, voyageaient beaucoup
en Europe occidentale et qu’ils étaient d’avides lecteurs de littérature étrangére de
tout genre, y compris celle de I'occultisme sous toutes ses formes. Dans son livre
I'ombre de |'Orient lugubre Ossendowski déclare que l'occultisme francais faisait
rage a Saint Petersbourg autour de 'année 1897, quand Papus a fait un séjour
en cette ville. Il n’est donc aucunement improbable que la Mission de /'Inde soit
parvenue en Russie assez vite aprés sa parution en France, bien qu’aucune évidence
définitive ne soit la pour le prouver.

(5) Parmi les sources tibétaines il existe un traité par un Panchhen Lama du
18e siécle qui porte le nom de Livre de route pour Shambala, dont une traduction
en allemand, par le professeur Griinwedel, accompagnée du texte fibétain, a paru
a Munich en 1915; ce professeur avait été chargé par le prince Ukhtomsky, gouverneur
de la Sibérie orientale, d’étudier la religion et la culture des Mongols Buriats, habitant
la région au sud du lac Baikal. Comme le docteur Griinwedel I'a dit, le livre du
Panchhen Lama se base sur le Kalachakra Tantra précité. Aucun détail mentionné
dans ce livie ne rappelle 1’Agarttha sous aucun rapport.

(6) L’ombre de I'Orient lugubre, publié a Varsovie en 1923.

(7) Ou de Louis Jacolliot avant lui, car selon René Guénon c’est chez cet auteur que
se rencontre la premiere mention d’une légende d’Agarttha: bien que Guénon lait
qualifié d’“‘écrivain fort peu sérieux”, ceci n’a pas empéché que Ion suppose qu’il
ait peur-étre entendu quelque écho concernant cette légende au cours de son sejour
dans I’Inde.

(8) Chaque mythologie traditionnelle a son style propre, qui se laisse reconnaitre
sans difficulté. Ce qui caractérise la description de 1’Agarttha, jusqu’au moindre de
ses details, c’est 1'absence de cet esprit symboliste qui se retrouve dans toute
mythologie proprement orientale: ici, on ne rencontre que des images grossierement
matérialisées, ce qui trahit, plus que toute autre évidence, I’origine non-traditionnelle
et occidentale de l'histoire dont il s’agit. D’ailleurs, que penser du fait que Saint-Yves
se réclame d’un personnage portant le nom bizarre du “prince Hardjij Scharipf”
pour son maitre qui “I’initia” (sic) a la connaissance du sanskrit?La photographie de
cet individu ne suggére aucunement un originaire de I’Inde; il pourrait s’agir d’un
Albanais peut-étre, sinon d’un Européen quelconque vétu en Turc de fantaisie pour
un bal costumé!

(9) 1l est digne de remarque que le titre “Bogdo Khan’ (il est plus exact d’écrire
Bogd Khan) n’indique aucune fonction permanente dans la hiérarchie lamaiste,
comme Ossendowski, (a Iinstar de beaucoup d’Européens non-avisés) le suppose.
Les Mongols appliquaient ce titre a ’empereur Mandchou et ce ne fut qu’aprés la
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NOTES

(1) Hutukhtu, en mongolien, indique un Lama d’une lignée ‘‘émanationniste”,
" C’est-a-dire servant de “support humain” a une influence spirituelle donnée: ces
Lamas, dont le Dalai Lama est le plus fameux, sont les mémes que les voyageurs
européens (y compris Ossendowski) appellent, trés improprement, des “Bouddhas
vivants”. En tibétain le terme correspondant a Hutukhtu est Lama Tulku.

(2) Dans son livre Ossendowski ne parle que du Narobanchin Hutukhtu (il écrit
Narabanchi) et il semble ignorer le fait que ce monastére hébergeait deux Lamas du
méme rang, autre étant le Tilopa Hutukhtu; il semble méme avoir combiné ces
deux Lamas pour en faire un seul personnage.

(3) La source originelle de cette 1égende est le Kala Chakra Tantra (= “La Roue
du Temps”, Tingor en tibétain) par I’entremise duquel elle est entrée dans le monde
lamaique, ou elle fournit le support d’une voie initiatique connue. Les grands
saints Dubtops (Mahdsiddhas en sanskrit) sont censés se retrouver, aprés leur séjour
terrestre, a Shdmbdla, situé symboliquement dans le Nord, pour attendre la-bas
la fin du cycle actuel et le rétablissement de 1’Age d’or, aprés la guerre victorieuse
que meénera le Roi de Shdmbala contre les infideles de ce monde.

(4) Dans son avant-propos au Roi du Monde, Réne Guénon avait exprimé I’opinion
suivant laquelle il était peu probable qu’Ossendowski ait jamais connu le livre
posthume de Saint-Yves, il mentionne, entre autre, ’absence d’une traduction de ce
livre en russe, ce qui semble impliquer qu’Ossendowski n’aurait pas su lire le francais.
En fait il connaissait cette langue (comme d’ailleurs la plupart des personneséduqué-
es en Russie et en Pologne i cette époque); il le mentionne lui-méme dans un
de ses livres. Il ne faut pas non plus perdre de vue le fait que les membres de la
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passages de Bétes, Hommes et Dieux pouvant l'intéresser particulierement,
le Lama, comme me l'a dit le professeur, semblait ennuyé et finit par
dire “Tout cela, c’est de la fantaisie”.

Pourtant a une autre occasion, comme j’ai appris quelques deux
ans apres la mort du Hutukhtu, celui-ci a répondu a une question
semblable qu'un de ses disciples lui a posée en disant qu’il pensait
qu’Ossendowski avait fait allusion au ‘“‘royaume secret” (de Shimbala),
dont il aurait pu entendre quelque écho pendant son séjour en Mongolie.
Cette opinion du Lama rejoint donc celle que j’avais exprimée dans le
temps.

A la lumiére de I’évidence accumulée touchant Ferdinand Ossen-
dowski et ses sources d’information, il ne saurait plus étre question d’une
corroboration de Saint-Yves par voie de la Mongolie; mais si le “Roi du
Monde”, tel que nous l'avions connu, vient a manquer, que devient
alors le livre qui porte son nom et qui, sans Ossendowski et son éconcé
problématique, aurait forcément revétu une forme autre que celle qui
nous est familidre, si tant est que ce livre aurait vu le jour?

Il reste le mythe de Shambala, dont Ossendowski a fort bien pu
obtenir quelques échos a travers ses interprétes mongols. Mais abstraction
faite de cette hypothese plausible, nous concluerons que, de toutes
fagons, la géographie et géométrie sacrées, telles que Guénon les a
commentées dans le ‘“Roi du Monde” et ailleurs, gardent toute leur
validité. Le symbolisme du Centre ou des centres qui ’expriment dans
les traditions respectives — avec les pratiques qui s’y rattachent, péléri-
nages, localisations d’influences célestes et, a 1’échelle microcosmique,
les moyens de concentration{16) tout cela se raccorde en méme temps
que la quéte, a travers des formes correspondantes, de la Porte et de la
Parole perdues.

Marco Pallis
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de mati¢res plus ou moins secretes! Et un voyageur placé comme
I’était Ossendowski de quel genre de traducteurs aurait-il disposé.?
Des chameliers ou muletiers Kalmuks ou Buriats, ou peut-étre des
moines appartenant a ces tribus, ou bien des trafiquants russes dont un
bon nombre se trouvaient en Mongolie & cette époque; mais ’auteur ne
laisse rien transparaitre dans ce sens; a en juger par ce qu’il écrit, on pense
assister a un échange d’idées libre de tout empéchement linguistique
ou dialectique. Quiconque a jamais dépendu d’interpretes au cours d’un
voyage connait bien les lenteurs et les malentendus que cela entraine
avant méme qu’on arrive a s’entendre sur les questions les plus simples.
Si telle était la situation d’Ossendowski en Mongolie (ses rencontres
avec des Russes ne sont évidemment pas en cause) on se demande pour
quel motif il aurait voulu dissimuler un détail aussi important. De le
mentionner aurait sans doute beaucoup enlevé a I'impression dramatique
que l’auteur s’efforce de créer a tout moment; c’est un trait commun
de ses livres que tous manifestent plus ou moins un penchant pour le
journalisme sensationnel; au drame, dans Bétes, Hommes et Dieux,
s'ajoute 1’élément “mystére”’, ce qui explique suffisamment, 4 mon avis,
le manque de franchise dont il s’agit, car rien au monde ne sonne plus
banal qu’une conversation poursuivie avec l'aide d’interpretes.

Cette question de langage a part, le lecteur pourra se demander ce
que le Tilopa Hutukhtu pensait au sujet des affirmations extraordinaires
dont Ossendowski fut l’auteur. Celui-ci assigne un chapitre entier a
I’histoire (qu’il attribue au Lama de Narobanchin) d’une apparition du
“Roi du Monde” au milieu d’une assemblée dans ce monastére, ou il a
fait des prédictions relatives aux événements des trente années suivantes;
ce serait autour de I’an 1891 que cette visite prodigieuse aurait eu lieu.
Si cette histoire était vraie, il aurait de toute évidence été impossible que
quiconque appartenant a Narobanchin, et a plus forte raison un de ses
deux Lamas présidents, I'ignorit totalement; ce point a déja été mentionné
plus haut, mais il est d’'une importance capitale. Cependant quand le
professeur américain Owen Lattimore, de Baltimore, qui connait la
Mongolie et en parle la langue et qui depuis l'arrivée du Hutukhtu
aux Etats-Unis s’est toujours occupé de son confort, lui a traduit des
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parlé sur ce sujet, en différentes circonstances et a maintes reprises.
Ceci étant, il s’ensuit que les Lamas et les érudits qui ont répondu 2
mes questions devaient forcément connaitre quelque-chose de cette
tradition, si tradition il y avait. Ni la Mongolie ni le Tibet n’est
un pays surpeuplé: la communication d’'un bout a l'autre de ce monde
traditionnel est d’autant plus serrée — impossible qu’une légende,aussi
répandue en 1920 qu’Ossendowski le prétend, devienne chose totalement
oubliée quelques années apres: le rejet du nom ainsi que du contenu .de
cette légende par nombre de Lamas dgés et trés instruits est, en tant que
témoignage indirect et négatif, difficile a écarter, c’est le moins qu’on
puisse dire. Il nous reste pourtant a y ajouter un témoignage direct, celui
du Tilopa Hutukhtu lequel, pour cette raison, prime tout le reste.

Comme je L.ai expliqué plus haut, au moment ou j’ai découvert, a
I'improviste et aprés tant d’années, que mon ami le Hutukhtu avait
assisté a la visite d’Ossendowski a Narobanchin, ce Lama venait de
subir une opération dangereuse, de laquelle il n’était aucunement
certain qu’il allait se remettre; en fait, bien qu’il ait tenu pour un
temps, il décéda i New-York cinq mois aprés ma visite. Maitrisant
mon impatience, j’ai d@i donc attendre plusieurs mois avant qu’il me fit
possible de récupérer, par écrit d’abord, et plus tard de vive voix,
I’évidence si précieuse du Hutukhtu. Pour lui j’avais réservé une question
essentielle, a laquelle lui seul était a méme de répondre: en quelle
mesure Ferdinand Ossendowski parlait-il et comprenait-il la langue
mongole?

La réponse du Tilopa Hutukhtu ne laissa subsister aucun doute
ladessus: de la langue mongole Ossendowski possédait seulement quelques
mots et il était incapable, comme le Lama I’a souligné, de soutenir une
conversation suivie sur quelque sujet que ce soit. Alors tous ces entretiens
prolongés dont parle Ossendowski ont-ils entrainé 'emploi d’interpretes
connaissant le russe? Son livre ne contient pas un mot qui le suggere,
a une exception prés;(IS) au contraire, dans bien des cas les circonstances
semblent exclure cette possibilité, sans parler du manque d’intimité
que la présence d’un intermédiaire implique forcément, quand il s’agit
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I’époque des grands traducteurs c’est-a-dire entre le 7e et le 10e siécle
de notre ¢re: la substitution du son / a la place d’un a est chose a peine
concevable, allant a l’encontre d’un usage linguistique soigneusement
¢tabli; Mahytma au lieu de Mahatma, par exemple, produit une impression
tout a fait grotesque, et sonne faux par la méme. Cette évidence des
noms, certes, ne marque gucre un point en faveur de la défense dang
ce cas; au contraire, elle fait le jeu des critiques d’Ossendowski.

Il ne nous reste maintenant qu’a considérer les réponses regues aux
questions adressées a des autorités mongoles, dont la plupart se trouvent
dans l’entourage du Dalai Lama, ’ayant accompagné a I’époque de sa
fuite dans I'Inde, en 1959; un de ces personnages porte précisément le
titre de Da Lama, celui qu’Ossendowski avait traduit a tort comme
“medecin”. En plus il faut compter deux personnes particulierement
bien informées qui se trouvaient, quand je leur ai écrit, en Amérique
dans la communauté des réfugiés Kalmuks a New Jersey, dont l'un
etait le Tilopa Hutukhtu, comme je ’ai expliqué aiparavant.

Comme dans le cas des Brahmanes qui ont commenté Saint-Yves,
les Lamas et Geshes(12) mongols ont été unanimes a rejeter tout ce
qu’Ossendowski a écrit sur la légende du royaume souterrain, le “Roi du
Monde” et le culte de Rama. Trois de mes correspondants ont ajouté
que le seul royaume souterrain connu des Mongols est celui de Yama,
juge des morts. Quant a Rama, I'un d’eux a dit qu’une déesse assez
obscure d’ailleurs et portant le nom de Rama (donc féminin ici) avait une
place dans la mythologie de son pays; on disait d’elle qu'elle avait créé,
pour le secours des habitants d’un certain endroit ol I’eau manquait,
une source sur la demande de Padma Sambhava(l3) le fondateur du
Lamaisme — c’est tout ce qu’on a pu constater sous ce rapport(14).

Il importe de remarquer que partout dans le livre d’Ossendowski
les histoires relatives a Agarthi et au “Roi du Monde” sont présentées
comme généralement connues chez les Mongols; il mentionne non
seulement des ‘hauts Lamas et des moines, mais aussi des laics nobles
et méme des gens du peuple (un berger, par exemple) qui lui auraient
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aurait déja été une coincidence suffisamment remarquable dans ces
circonstances; c’est ainsi qu’on I’a considéré jusqu’a présent. Supposons
ensuite qu’au lieu d’Agarttha c’est le culte de Rama, dont parle également
Saint-Yves, qu’Ossendowski ait retrouvé parmi les Mongols: encore une
fois, la coincidence serait remarquable. Mais que ces deux coincidences
arrivent en méme temps est si improbable, de quelque point de vue qu’on
I'envisage, que l’explication alternative, celle d’un plagiat en masse aux
dépens de l'auteur frangais, s’impose de tout évidence.

Il importe de mentionner encore un point qui autrefois était
censé porter en faveur d’Ossendowski mais qui, pour ceux qui connaissent
les coutumes du monde lamaiste, sera interprété dans un sens nettement
contraire. Nous savons que les noms que Saint-Yves donne comme
Agarttha, Brahatmah, Mahatma, Mahanga reparaissent chez Ossendowski
sous la forme plutdt étrange d’Agarthi, Brahytma, Mahytma, Mahynga:
on pourrait avoir la curiosité — bien que ce soit ici un luxe-de se demander
pourquoi il a écrit un / dans le premier cas et un y dans les trois cas
suivants, ce qui ne correspond a aucune distinction phonétique intelli-
gible?René Guénon, se donnant la peine de commenter cette difference
orthographique (dans Le Roi/ du Monde) a exprimé l'opinion suivante,
contre ’hypothése du plagiat: “nous ne voyons pas trop pourquoi il
(Ossendowski) aurait changé la forme de certains mots, écrivant par
exemple Agharti au lieu d’Agarttha, ce qui s’explique au contraire trés
bien s’il a eu de source mongole les informations que Saint-Yves avait de
source hindoue ”: cet argument, qui ne tient aucun compte des
fantaisies toujours possibles de la part d’'un romancier, perd en outre
unc bonne partie de sa force dés qu’on se met a considérer le mode de
transcription adopté par les traducteurs tibétains dans le cas des termes
sanskrits (noms et mantras) qui sont passés dans la littérature sacrée du
Lamaisme; sous ce rapport Tibet et Mongolie vont de pair, le tibétain
classique servant comme langue liturgique pour les deux pays. En ce qui
concerne les consonnes, certains sons présents en sanskrit font défaut
dans le tibétain et réciproquement, ce qui a imposé certaines accommoda-
tions phonétiques; cependant, tel n’est pas le cas des voyelles, dont
toutes se reproduisent sans difficulté suivant le systéme élaboré a
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d’aucun autre associé ni d’une troisitme fonction complémentaire quel-
conque.(ll)

Toute question de détail a part, les faits tels qu'Ossendowski les a
présentés se heurtent a deux improbabilités capitales: premiérement on
nous demands de croire qu'un grand nombre de gens notables, Lamas,
chefs de tribus et autres, étaient préts a partager leur information sur
toute espece de sujets tenus pour sacrés ou méme ‘‘ésotériques” avec le
premier venu, un inconnu européen d’allure nettement profane et ignorant
les données les plus élémentaires de la religion bouddhiste;et ceci a une
époque ou la guerre des partisans faisait rage et les agents bolshévistes
et les espions se cachaient dans tous les coins. Pourtant ce livre laisse
penser que tous se sont précipités pour communiquer i cet homme
de passage leurs secrets intimes, sans la moindre précaution préalable.

Cette impression, qui se renouvelle partout dans ce livre, est
entachée d'une inconséquence psychologique insurmontable: certes, les
Tibétains et Mongols sont pour la plupart des gens honnétes ct
hospitaliers envers les étrangers, mais ceci ne veut pas dire qu’il leur
manque la prudence élémentaire — c’est tout le contraire. A premicre
vue ils peuvent sembler francs et faciles a approcher, mais en réalité il
n’existe nulle part de gens moins enclins que les Jaunes a bavarder sans
bien connaitre ceux avec qui ils ont affaire; personnene sait mieux
comment tenir la bouche fermée tout en gardant une attitude aimable
quant aux choses extérieures.

La deuxieme improbabilité qu’on rencontre dans les pages d’Ossen-
dowski se rapporte au contenu méme-de son exposé¢ de soi-disant mysteres,
car ce qu’il prend pour tels est dépourvu de tout caractere authentique-
ment ésotérique, ne sortant jamais de ’ordre phénoménal et se référant,
pour la plupart, a des considérations tout a fait insignifiantes: on pouvait
dire la méme chose de Saint-Yves et a plus forte raison.

Pourtant, supposons qu’Ossendowski, ayant lu Saint-Yves, ait en
fait retrouvé des allusions a Agarttha et a son roi en Mongolie, ceci
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Quant a d’autres inexactitudes dont les pages d’Ossendowski sont
chargées, je n’en citerai que quelques-unes, a titre d’exemples. La cité
monastique de 7a Kure (= “Urga”) i cette époque contenait quelques
dix mille personnes et non pas soixante mille comme Ossendowski 1’a
dit; déja avec ce nombre elle surpassait toutes les grandes universités
du monde lamaiste parmi lesquelles Drepung, pres de Lhasa, occupait la
deuxi¢me place avec ses huit mille habitants. — Le fondateur de 'ordre
des “Bonnets Jaunes” (Gelugpas), auquel appartient le Dalai Lama,
fut Tsong Khapa; Ossendowski le donne toujours comme “‘Paspa”,
nom, qu'aucun de mes amis parmi les érudits tibétains n’'a su
identifier, bien qu'il s’agisse ici, évidemment, d’une confusion quelconque.
— II est a peine nécessaire d’expliquer au lecteur que les ‘“Lamas
empoisonneurs’”’ dont parle Ossendowski, c’est-a-dire ceux qui font
profession d’éliminer les personnes considérees comme dangereuses,
n’ont jamais connu d’existence en dehors de I'imagination trop fertile
de cet auteur! — La plupart de ce qui est dit dans Bétes, Hommes.et
Dieux au sujet du Pontife d’Urga (souvent connu en Occident sous le
nom de “Bogdo Khan” est inexact(®). celui-ci n’a aucun rapport avec
I'esprit du Buddha Amitabha ni avec le Bodhisattva Chenrezig (Avaloki-
tésvara) dont le Panchhen Lama et Dalai Lama sont les supports humains
respectifs.

Toujours d’apres Ossendowski, quand un successeur du Grand Lama
de la Mongolie doit étre élu, ’évidence touchant sa candidature sera
soumise au Panchhen Lama (au Tibet) lequel procédera a une vérifica-
tion en se référant ‘“‘aux runes de Rama” (ce mélange des formes frole
I’absurdité); aprés quoi il renverra la cause au Dalai Lama pour sa
confirmation définitive. La vérité est que ni I'un-ni 1’autre des grands
Lamas du Tibet ne joue un rdle particulier dans 1’élection du Pontife
mongol: Ossendowski a tiré ces détails de sa propre fantaisie. — L’allusion
dans le Roi du Monde, basée sur des affirmations d’Ossendowski, a un
“ternaire” dans le Lamaisme dont le Lama d’Urga serait le troisi¢cme
membre, ne correspond non plus a aucune réalité. Historiquement, et
aussi en considération de leurs rapports “mythologiques”,(lo) le Dalai
Lama et le Panchhen Lama tiennent ensemble; il n’a jamais été question
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relativement récente je ne connaissais Bétes, Hommes et Dieux qu’a
travers les citations dans Le Roi du Monde de René Guénon; ce n’est
donc qu’apreés que la question des sources d’Ossendowski a commencé
a m’intéresser directement que je me suis mis & étudier ce texte avec
quelque soin. Une des premiéres questions qui ont surgi dans mon
esprit au cours de cette lecture, étant donné la quantité d’inexactitudes
flagrantes dont je me suis rendu compte, fut la suivante: quel degré de
communication a bien pu exister entre le voyageur polonais et ses hotes
asiatiques, pour rendre tant de malentendus possibles? A en juger - par ce
qu’il dit lui-méme, il n’avait aucune difficulté i se faire entendre, méme
quand la conversation prenait des voies abstruses, ce qui implique une
maitrise suffisante de la langue: mais, comme on le verra par la suite,
c’est précisément sous ce rapport que la véracité de l’auteur peut étre
mise en doute.

Pour donner un exemple frappant du genre de confusion qui
a soulevé de tels doutes chez moi, Ossendowski affirme a plusieurs
reprises, et répete dans son glossaire a la fin du livre, que les Lamas
médicins en Mongolie s’appelient 7a Lama, tandis que les “docteurs -en
théologie” portent le nom de maramba. Ma connaissance de la langue
tibétaine (car il s’agit de celle-ci, dans le cas des titres monastiques)
me faisait soupgonner que pour maramba il fallait plutdt lire man-ramba
ce qui signifie, en effet, “médicin” et n’a rien & voir avec la “theo-
logie”. Quand a Ta Lama (la forme correcte serait Da Lama), cela
signifie “Grand Lama’ et c’est un titre honoraire (chinois) que les
empereurs conféraient aux chefs de monastéres lamaistes importants,
dont plusieurs le portent encore de nos jours. Il érait donc assez
évident qu’Ossendowski avait confondu ces deux termes de fagon peu
rassurante quanta sa connaissance approfondie de la langue: figurons-nous
le cas d’un étranger voyageant a travers la France et censé parler le
frangais couramment, lequel écrirait dans un livre que ceux qui soignent
les malades s’appellent “abbés” et que les ecclésiastiques de rang supérieur
sont connus sous le nom de “médecins” — c’est & peu pres cela! Ce seul
détail suffit a susciter la plus grande ‘méfiance quant & la valeur
d’Ossendowski comme témoin.
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exprimé cet avis. En ce qui concerne le pontife supréme d’Agarttha, le
nom de Brahatmah que Saint-Yves lui donne est impossible en sanskrit,
comme Guénon ’a d’ailleurs signalé — sa correction de Brahmdtma serait
pourtant acceptable, dans le sens de ““celui dont ’esprit est Brahman’’ ou
quelque chose de semblable. Quand aux titres donnés aux deux
“assesseurs” du pontife, Mahatma et Mahdnga: le premier incombe
couramment a quiconque montre des traits spirituels quelque peu
remarquables — Mahitma Gandhi en est un exemple connu, mais il ne
convient guére a une fonction déterminée, comme dans ce cas; quant
au nom Mahanga, qui signifie “‘grand de corps” ou “grand de membres”,
il est a peu pres dépourvu de sens. Aucun royaume souterrain rappelant
la description de Saint-Yves n’est connu dans [I’Hindouisme: si le
professeur Raghavan, dont les connaissances en mati¢re traditionnelle
sont les plus étendues possibles, n’a su nommer aucune légende hindoue
comme pouvant fournir une base, soit directement soit par déformation,
aux récits de l'auteur frangais en question,(7) on ne peut guere éviter la
conclusion qu’il s’agit la d’un conte fantaisiste, d’origine purement
occidentale, conclusion que le style(g) méme de la prétendue légende ne
fait que renforcer.

Revenons maintenant a la Mongolie: la il s’agit de deux sujets
mentionnés par Ossendowski, a savoir, I’histoire d’Agarthi (sic) etle culte
de Rama dont l’existence supposée en Asie centrale a particuliérement
impressionné René Guénon. Ici I’évidence se partage en deux catégories:
celle que nous offre le texte méme de Bétes, Hommes et Dieux, et d’autre
part les informations qu’on a pu obtenir de Lamas mongols encore
vivants, y compris le Tilopa Hutukhtu. Prenons ces deux sources d’evi-
dence tour a tour.

Ce qui frappe au premier abord quand on se met a la lecture
d’Ossendowski; est le grand nombre d’inexactitudes terminologiques et
historiques qui ont trouvé place dans ses écrits, surtout quand il s’agit
du phénomeéne traditionnel sous quelque forme que ce soit: le mélange
d’éléments disparates et fautivement définis atteint souvent un degré
qu’on peut qualifier de grotesque. Pour ma part, jusqu’a une époque
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Parmi nos sources d’information, celles qui proviennent de la
Mongolie méme sont évidemment les plus importantes, sans parler du fait,
qu’elles comprennent l'unique témoignage direct qui nous est resté encore
accessible, celui du Tilopa Hutukhtu. Cependant, au moment ou je me
mettais 4 la tiche de retrouver tous ces différents fils d’évidence, celui- ci
venait de subir une grave opération et il fallait donc en attendre le
résultat avant d’aborder une question quelconque avec lui; quant i
d’autres Lamas mongols que je voulais consulter, il fallait aussi du temps
pour ¢établir contact avec eux, avec l'aide d’intermédiaires tibétains, dans
les différents endroits de I'Inde ou ils se trouvaient i cette époque.
En attendant, le monde hindou, qu’on avait jusqu'ici considéré comme
lieu d’origine d’une “légende indo-mongole d’Agarttha”, offrait un champ
de recherche supplémentaire: c’est donc la-bas que mon premier question-
naire a été adress¢ avec l'aide d’amis brahmanes forts en sanskrit et
familiarisés des ’enfance avec toute la mythologie traditionnelle de leur

pays.

Voici quel était le fond de mes questions: y a-t-il une source
quelconque qui permette de confirmer ['existence d’une tradition en
rapport avec le nom d’Agarttha ou bien revétant une forme analogue
sous quelque autre nom? Le nom “Agarttha” est-il sémantiquement
admissible en sanskrit et, dans ce cas, quel en est le sens littéral? Pour
plus de certitude, j'ai prié mes amis d’adresser les mémes questions a
d’autres autorités, dont la plus éminente est le professeur V. Raghavan
de Madras. Voici un résumé des réponses recues de I'Inde lesquelles,
comme le lecteur se rendra compte, sont unanimement négatives.

En effet, personne n’a admis que la racine entrant dans la composi-
tion du nom “Agarttha”, par adjonction du a privatif, se retrouve dans la
langue sanskrite; sous ce rapport l'avis du docteur Meinrad Scheller,
éminent sanskritiste, auquel mes amis indiens avaient aussi soumis cette
question, a concordé avec I’avis des brahmanes: la forme Agarttha manque
de toute base philologique. Quant au nom vattan ou vattanan que
Saint-Yves, et Ossendowski apres lui, attribuent au langage initiatique
mystérieux, il serait entiérement imaginaire: les brahmanes ont également
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dit au pied de la lettre car son commentaire, toujours porté vers le coté
sensationnel des choses, nous montre cet auteur comme imbu d’un
fort préjugé occidental et Catholique (donc anti-russe et anti-Orthodoxe)
et en méme temps comme un libéral progressiste en conformité avec le
type “intellectuel” de son époque.

Surpris en Sibérie par la révolution de 1917 Ossendowski, qui avait
pris position nettement contre le bolshevisme naissant, prit du service
sous I’amiral Kolchak, chef des armées contre-révolutionnaires. Ce fut
apres 'effondrement du gouvernment de celui-ci qu’Ossendowski, averti
de son arrestation imminente par les Rouges, prit la route de la
Mongolie avec I'intention de gagner Pekin et ainsi de regagner la Pologne,
maintenant devenue indépendante: c’est ce voyage trés hasardeux qui
forme le sujet de son livre le plus fameux, celui qui attira [’attention
de René Guénon.

Apres son retour en Europe, Ossendowski passa la plupart de son
temps a Varsovie, ou il épousa une violoniste douée et charmante;
plusieurs livres de sa plume ont vu le jour durant ces années, y compris
une étude sur Staline qui lui a valu I’hostilité vivace des Communistes.
Ossendowski est mort peu apres le début de la seconde guerre mondiale.

Des personnes qui le conmnaissaient, et que j’ai pu questionner au
sujet de son caractére et des choses qui l'intéressaient, m’ont dit que,
contrairement a la tendance habituelle, il ne parlait jamais des aventures
qui fournirent le théme de ses contes de voyage; il semblait vouloir
réserver son talent de raconteur pour la parole imprimée. Une dame qui
’a treés bien connu m’a dit qu’il avait un flair inexplicable, comme
écrivain, pour ce qui allait lui rapporter de ’argent. Deux personnes ont
dit de lui qu’il s'intéressait quelque peu a l'occultisme, mais il m’a’¢té
impossible d’arriver 4 une information tant soit peu précise a cet égard.
Il est donc temps de revenir en Asie pour chercher la des renseignements
aptes & éclaircir ’obscurité dont 'oeuvre de Ferdinand Ossendowski a
été entourée jusqu’a présent.
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du témoignage requ par l'entremise du voyageur polonais ne peut étre
jugée que selon ses propres mérites, c’est-a-dire en passant en revue tout
ce qu’il a publié au sujet d’une tradition agartthéenne en Mongolie et en
le soumettant, quand c’est encore possible, 4 1’avis des autorités tradi-
tionnelles compétentes.

Avant d’aller plus loin, il sera peut-étre bon de donner un apergu
sommaire de la vie de Ferdinand Ossendowski afin de situer son oeuvre
par rapport aux ¢vénements de I'époque. Avant la premiere guerre
mondiale, comme beaucoup de ses compatriotes polonais que leurs
connaissances techniques rendaient utiles au gouvernement du Tsar,
Ossendowski en tant que géologue avait entrepris plusieurs expéditions en
vue de l'exploitation minicre de la Sibérie, surtout dans les régions les
plus lointaines. Le deuxi¢me de ses livres raconte ses aventures souvent
dangereuses; il est parfois difficile de croire que les innombrables bandits,
assassins et sectaires fanatiques qu’'Ossendowski a rassemblés dans ce
volume puissent trouver place dans l'expérience d’un seul et méme
individu, méme en tenant compte des conditions de désordre dont il parle.
Le coté le plus agréable de ce livre est la description des grandes foréts
vierges remplies d’animaux et d’oiseaux de toutes espéces;seulement il
gite tout en cédant sans cesse a sa passion pour la chasse laquelle
dépasse de beaucoup un amour de la Nature pourtant sincére; partout
ou il passe, c’est le massacre! On aurait bien voulu se passer de - ce
coté de I'histoire, pour rester en contemplation d’un paradis quasi-intact
et comparable a I’Amérique du Nord avant I’avenement des Visages Piles.

Durant ses séjours a Saint Petersbourg Ossendowski a joui de
I’amitié du Premier Ministre Comte Witte, dont les tendances liberales
suscitent ses ¢€loges. Ses rapports avec des membres de la haute
aristocratie lui ont procuré l’entrée dans la société de la capitale: un
autre de ses livres, plus tardif,(é) décrit le mélange de luxe et de brutalité,
de superstition et d’irresponsabilité politique dont les classes supérieures
étaient affectées, en Russie, pendant les derniéres années de l’ancien
régime; d’ailleurs Ossendowski dépeint la vie du peuple russe en couleurs
non moins sombres, mais il n’est guere possible de prendre tout ce qu’il
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visite et apprendre de sa bouche certains détails importants concernant
Ossendowski: mais j’anticipe un peu, et il vaut mieux retracer les pas

qui ont mené, petit a petit, a la documentation assez diverse sur laquelle
cet article est édifié.

Certains lecteurs se souviendront peut-€tre de la derniere occasion
ou il a été question d’Ossendowski: ce fut dans le numéro juilletnovembre
1951 des Etudes Traditionnelles consacré a la mémoire de René Guénon
peu apres son déces, numéro auquel j’ai contribué par un article sur
“Guénon et le Bouddhisme”. La, j’avais émis une hypothese, qui semblait
d’ailleurs assez plausible, suivant laquelle Ossendowski aurait entendu
parler, en Mongolie, du royaume mystérieux de Shdmbala et de son
Roi(3) dont la légende, répandue dans tous les pays lamaistes, montre
quelques points de ressemblance avec l'histoire d'Agarttha telle qu'on
la retrouve dans les pages de Saint-Yves d’Alveydre et ensuite dans le
fameux livre d’Ossendowski Bétes, Hommes et Dieux: j'avais alors cité
I'avis du professeur russe Georges Roerich, qui était mon voisin a
Kalimpong dans les collines avancées de I'Himalaya et qui avait lui-méme
parcouru la Mongolie quelques années apres la premiere guerre mondiale;
suivant M. Roerich il se pouvait bien qu’Ossendowski, ayant connu
préalablement l'oeuvre de Saint-Yves,"'’/ elt pensé reconnaitre, dans
I'histoire de Shdmbala, I’Agarttha de cet auteur, et qu’il se flit ensuite
senti autorisé a transposer les noms, en envisageant ses lecteurs éventuels
en Europe: Ossendowski entre temps avait travaillé comme journaliste
a Saint Petersbourg, et un tel procédé, de sa part, n’aurait rien d’invrai-
semblable étant donné le penchant, évident dans tous ses écrits, a
colorier vivement ses récits; une telle supposition, bien qu’admettant
un certain manque de scrupule de la part de ’écrivain, serait moins
défavorable que l'accusation de plagiat pur et simple que le livre
d’Ossendowski n’a pas manqué de susciter au moment de sa parution.
En tout cas cette hypothese relative a Shambala n’avait rien de
foncierement invraisemblable; il importe pourtant d’ajouter qu’une
comparaison plus détaillée des deux légende n’a rien révélé nous
autorisant a conclure a une véritable assimilation entre elles; une resem -
blance superficielle subsiste, mais rien de plus.(s) Cela étant, la valeur
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LES SOURCES D’OSSENDOWSKY

(Note de [’Editeur: La legende du
royaume perdu de Shambala est largement
repandue du Tibet & la Mongolie. Vers
1920 certains echos de cette legende
atteignirent d’'Occident éveillant un grand
interét dans quelques cercles. Le principal
responsable de la diffusion de ce mythe
était Ossendowski. Le présent article est
une mise en question de [‘authenticité
des écrits de cet auteur sur ce point.)

Si d’anciens lecteurs dont les souvenirs remontent jusqu’a la fin de
la premiere guerre mondiale s’émerveillent de retrouver dans les pages
d’une revue contemporaine le nom de Ferdinand Ossendowski, ils seront
asurément encore plus étonnés en apprenant les circonstances qui ont
occasionné cette réapparition. En effet, il s’agit de deux coincidences
assez remarquables: premiérement, j’ai découvert tout a fait par hasard
que deux amis polonais de ma soeur, qui occupaient I’étage supérieur
de sa maison a Londres, se souvenaient d’Ossendowski autrefois, a
Varsovie — inutile de dire que je leur ai posé quelques questions a son
égard; et deuxiémement, a la suite des enquétes que leurs réponses m’ont
incité a poursuivre, j’ai découvert le fait encore plus étonnant qu’un Lama
mongol tres vénéré dans tout le monde lamaiste, Tilopa Hutukhtu,(l)
que je connaissais depuis des années, avait eu son siége précisément
dans ce monastere de Narobanchin ol Ossendowski a séjourné deux
fois au cours de son passage par la Mongolie en 1920: si j’avais su plus
tot que le Hutukhtu se trouvait la a cette époque,(z) combien de
questions supplémentaires aurais-je pu lui poser! Le Lama, qui par la
suite est devenu le chef spirituel d’'une communauté de réfugiés Kalmuks
dans I’état de New Jersey en Amérique, était a la fois trés 4gé et en
mauvais état de santé, ce qui limitait le. questionnaire qu’on pouvait
autrement lui soumettre; pourtant en novembre 1964 j’ai pu lui rendre
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(25) See E.O.G. Turville-Petre, Myth and Religion of the North, London, 1964,
p. 170-173.

(26) “daeg byp drihtnes sond, deore mannuin,
maere metodes leoht, myrgh and tohiht
eadgum and earmum, eallum brice.
epel byp oferleof aeghwylcum men,
gif he mot aer rihtes and gerysena on
brucan, on blode bleadum oftast.”

see K. Schneider, p. 384, 56.

(27) The identification of these two fundamental signs crowns Wirth’s half century
of runic studies. The documentation of the extension and of the meaning of the
pair of primordial opposites, of this Nordic yin-yang, is now exhibited in a special
museum (see Fihrer durch das Ur-Europa-Museum, Eccestan Verlag, Marburg-Lagn,
1975). One is compelled to qualify one’s appreciation of this life-long research on
the other hand, both because of its informing spirit and of its conclusions. It
suffers from the same obsession with the White Goddess that mars other admirable
achievements of our times — and is bound to a strange literalism that loses the
metaphysical meanings of the mythological metaphors of Gods and/or Goddesses,
of male and/or Female. Since he is crusading for the Mother, Herman Wirth feels
impelled to redress the Jewish and the Christian historical records. One regrets
that the past generation did not have the chance to learn from Ananda Coomaraswamy
to handle myths under a hard, clear metaphysical light, short of any pathetic,
personal involvement.

(28) Weltenmantel und Himmelszelt, Munchen, 1910.
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see note (10); Schneider, p. 94.

(20) “tir bip tacna sum, healded trywa wel
wid aedelingas; ba bib on faerylde
ofer nihta genipu, naefre swice.
beorc byp bleda leas, berep efne swa deah
tanas butan tudder, bip on telgum wlitig,
heah on helme hrysted faegere,
gehloden leafum, lyfte getenge.”

see note (10) and (12); K. Schneider, p. 362 and 263.

(21) “eh byp for eorlum ae p elinga wyn,
hors hofum wianc; daer him haele ymb,
welege on wicgum, wrixlap spraece,
and bi unstyllum aefre frofur.
man byp in myrgpe his magan leof.
sceal eah anra gehwylc odrum swican,
fordam dryhten wyle dome sine
paet earme flaesc eor an betaecan.”

see Schneider, p. 378, and 259.

(22) See: G.E. Evans The Pattern and the Plough, London, 1966 (and H.A. Beecham’s
review in Folk/ore, 78, spring 1967, p. 67-69).

(23) “lagu byp leodum langsum ge p>uht,
gif hi sculun nepan on nacan tealtum
and hi saey pa swy pe brega
and se brimhengest - bridles ne gymed’.
ing waes aerest mid East-Denum
gesewen secgun, po he siddan est
ofer waeg gewat, waen aefter ran:
dus Heardingas done haele nemdum’™

see K. Schneider, p. 83, 366.
(24) Sigillum Mariae, in Migne, F.L. CLXXII.
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(text as reconstructed, with reference to the Hicks ed., by K. Schneider p. 67 and 61).

(13) “haegl by} hwitust corna; hwyrft hit of heofones lyfte;
wealcap hit windes scura; weore pep hit to waetere suddan.
nyd byp nearu on breostan, weor p e hi deah oft ni p a bearnum
to helpe and to haele gehwae pre, gif hi his hlysta paeror.”

see note (12); Schneider, p. 152 and 136.

(14) “is by} oferceald, ungemetum slider;
glisnap glaeshluttur, gimmun gelicust,
flor forste geworuht, faeger ansyne.
ger byp gumena hiht, donne god laete,
halig heofones cyning, hrusan syllan
beorhte bleda} beornum and dearfum.”

see note (12) and (13); Schneider, p. 149 and 58.

(15) The theory was expounded by Macrobius in his commentary on Cicero’s
Somnium Scipionis.

(16) “eoh byp utan unsmepe treow,
heard, hrusan faest, hyrde fyres,
wyrtrumun underwre pyd, wynan on eple.
peord byp symble plega and hlehter
wlancum werum, dar wigan sitta
on beorsele bli}>e aetsomne.”

see notes (12), (13) and (14); Schneider p. 277 and 411.

(17) “eolhxsecg eard haefp oftust on fenne,
wexed on wature, wundap grimme,
blode brened beorna gehwylcne,
de him aenigne onfeng geded.”

(text as reconstructed by K. Schneider, diverging from the Hicks ed., p. 400).

(18) Toronto, 1942, p. 82.

(19) “‘sigel bib semannum symble on hihte,
onne hi hine feriap ofer fisces bep,
bo hi brimhengest bringep to lande”
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(7) See, for this and other ancient festivals mentioned in this article, E.K. Chambers,
The Medieval Stage, Oxford, 1903, vol. I, p. 127.

(8) “pornbyp dearle scearp; degna gehwylcum
anfeng ys yfyl, ungemetun re pe
manna gehwylcun, de him mid rested.
os byp ordfruma aelcre spraece,
wisdomes wrapu and witena frofrur
and eorla gechwam eadnys and tohiht.”

see note (6).

(9) This and other English festivals to which reference will be made further on
are still alive today (see the article on country festivals in 7he Observer, London,
Jan. 7, 1968). They are described in: E.O. James Seasonal Feasts and Festivals,
London, 1964 and C. Trent, The Book of Festivals and Events, London, 1966.

(10) “Rad byp on recyde rinca gewhylcum
sefte, and wip ~hwaet dam de sitte on ufan
meare meagen-heardum ofer mil-pa b as”.

C.L. Wrenn offers the following translation: “The rhythm of music (RAD) is to
every man a pleasant thing in a hall, and riding (RAD again) is a very strenuous
matter to him who sits on a mighty powerful steed as he gallops over the miles”,
and refers to C. Brady, “The Old English Nominal Compounds in rad-"’ P.M.L.A.
LXVII, 1952, p. 538-572 (see: A Study of Old English Literature, London
1967, p. 164).

3

(11) “kaun er barna ‘bol
ok bardaga for
ok hold fda his.”

in: B. Dickins, Runic and Heroic Poems of the Teutonic Peoples, Cambridge,
1915, p. 28.

(12) “gyfu byb gumena gleng and herenys,
wrabu and wyr p scype, and wraecna gehwam
ar and aetwist, de byp o b ra leas.
wenne bruce, de can weana Iyt,
sares and sorge, and him sylfa haefd
blaed and blysse and eac byrga geniht.”
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NOTES

(1) “(..) for-dan de oder ding is daer-on gesewen, and oder ding undergyten.
paet paet daer gesewen is haefad lic-hamlic hiw, and paet paet we daer-on under-
standad haefd gastlice mihte. ( ... ) peos gerynu is wedd and hiw; Cristes lic-hama is
sodfaestnyss. Pis wed we healdad gerynelice ed- paet we becumon to daere
sodfaestnysse, and donne bid is wedd geendod.” In The Homilies of the Anglo-Saxon
Church, ed. B. Thorpe, London 184446, vol. 11, p. 272-3.

(2) ‘“Veit ec, at ec hecc vindgameidi a

naetr allar nlo,

geiri undadr oc gefinn Odni,
sialfr sialfom mér,

a peim meidi, er mangi veit,
hvers hann af rdtom renn.

Vid hleifi mic saeldo né vid hornigi
nysta ec nidr;

nam ec upp runar, oepandi nam,

fell ec aptr padan.”
in £dda, hrsg. G. Neckel, I (IV aufl. von H. Kuhn), Heidelberg, 1962, p. 40.

(3) Om runene og runenavnenes oprindelse, in Norsk tidsskrift f. Sprogvidenskap,
I, Oslo, 1928, p. 85-188.

(4) Die spatantike Alphabetmystik und die Runenreihe, Lund, 1932.

(5) - Meisenheim am Glan, 1956.

(6) “feoh byp frofrur fira gehwylcum;
sceal deah mann gehwylc miclun hyt daelan.
gif he wile for deihtne domes hleotan.
ur byb anmod and oferhyrned,
fela-fraecne deor; feohte mid hornum
maere morstapa: paet is modig wuht.”

in the Anglo Saxon Minor Poems (IV volume of The Anglo-Saxcn Poetic Records
ed. G.P. Krapp and E.V.K. Dobbie, London-New York, 1931-1954), p. 28-30.
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The game of destiny (peorth or plega) determines the distribution
of wealth (feoh), and the cosmic tree (eh) is the source of animal
vitality (ur).

Robert Eisler in his unsurpassed We/tenmante/(28) explored the
implications of metaphysical numerology in the Greek world; the runic
system is based on identical principles.

The computations of a qualitative, runic arithmetic would seem to
confirm the rationality of the system. Thus 2 x 7 = 14: the animal
vitality of wur multiplied by the loving openness to others (givu) is the
portion of life meted out to each being, its destiny; 3 thorn x5 rad =15
eohlx: the sting of death multiplied into the celestial music of the
sun’s chariot, is the Valkyrie; 2 ur x 4 gs = 8 wyn: animal vitality
multiplied by divine inspiration results in a holy people; when that
same vitality is multiplied by the power that impels the sun along its
course, the result is fire (10, need-fire) and when multiplied by the
sun’s rays (6,ken) it results in the grains of wheat hard-baked by the
sun and ready for the harvest.

Elémire Zolla
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The Runic Zodiac




sacrifice [¥] and purification [[] in the dark waters, he suffers the
shamanistic ordeal of dismemberment [H] and of utter bewilderment
[M], he struggles [1*] through pain [B], is killed [*¥] and resurrected [4],
ascends [W] the cosmic tree [Y], reaches its top [J] where he undergoes
a metamorphosis [9], identifying himself with the essence and power of
sacrifice [}] and thereby attaining his cosmic fullness [N], in perfect
balance [X] and love [P], becoming a sheer luminous [»] rhythm [R], a
word [R] of power [p], blending all opposites in himself [p , p 1, having
reverted to his immortal antler-like self-renewing essence, [V'], reverting
to the very seed [h] of all Being.

The runes thus placed on the zodiac form a coherent pattern,
they symbolize the cosmos visible and invisible, the daily life and the
initiation of man. The icicle of Cancer is an icicle of Capricorn that has
turned into a stalk of wheat, and the icy splendour of Capricorn’s Daeg
turned into the white expanse of corn, and the fruitfulness of midsummer
(of jer) is the full manifestation of ethel.

The waters of death (lagu) stand facing need (rned) and the fore-
father Ing faces the primal egg or the Frozen God, Hagal.

The Twins (eh) of fertility find their proper expression in hospitality
(givu), and the god who engenders the forefather (man), presides over
our stock and kin (wyn).

The god of war, Tyr, faces the triumphant charioteer, the sun
(rad), as the goddess of fertility (beorc) faces the sun’s light and its
blessings (ken, the torch).

The Valkyrie (eohlx), the chooser of the slain, answers thorn, the
sting of death, and sun and lightning (sige/) become the heavenly gods (as).
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the holly bough or wesley-bob is ceremonially carried about.

The festivals preserve nearly all the elements of a primordial
celebration of the gates of the year, Ethe/ and Daeg.If one turns ethel/
round: [X], it forms the immemorial emblem of the Mother of Life or of
Time which we find constantly associated with the sign of the cosmic
axis or of the world’s hinge [§], this sometimes being also drawn as an
eight [§] or as two serpents either facing one another [$2] or intertwined
[§] in a caduceus. D Ina metaphysical sense the two symbols stand
respectively for the pre- or supra-formal level of being, which can
figuratively be called the Cosmic Mother, and for the manifestation
of being in form, which can be called Her Son. “Son of the Virgin Mother”
is a metaphor of the luminous energy, of the spark that kindles all
forms into existence, of the Sun that brings forth the shapes of the
visible world. In the Hindu tradition this manifestation of Divine Power
is called Agni (from the Indo-European root gg derive in Latin both
actio, action, and agonus, sacrifice: active manifestation is a sacrifice
of Being, that descends to form and limitation). Agni is worshipped in the
Sun that gives life to the earth, in lightning that announces the life-
giving rains and also in the hearth, according to the Rig-Veda. The
spark, the informing energy of life is drawn from heaven, from the
invisible, into a sacred land (onto “this holyest erthe”) and into a
consecrated home, precisely into what is called in Old High German
heim-uote: home-ethel. When the yule-tide log is set ablaze the descent
of the Son takes place. Precisely at this time the weavers’ guild in the
Middle Ages carried a ship through the streets — the ship was known
as Isis’ boat, navigium Isidis in the Graeco-Roman world, but we even
find it in Babylon — and it is for the weavers to take care of it, because
it symbolizes God’s shuttle, and shuttles are shaped like boats — now is
the time for the Shuttle to shoot the weft-thread of life [§] through the
warp-threads, through the doors of death [M] of Janus-January. From
now on Manifestation runs its circular course, the Son of the Mother faces
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secretly stirred to new life: if a mother usually takes nine months,
nine mothers shall only need one month to bear the child Ing. Another
explanation could be that at the winter solstice the oracle of the sea
was consulted, and nine waves were counted; the interpretation of the
ninth one brought the tidings. In ancient Russia one counted by sets
of nine and in Russian folk-tales ‘“ninetieth’ means arcane, far-away.
Etymologically nine and new stem from the same root.

The eleventh [pd] and twelfth [R] runes are a celebration of the
new or renewed Days and of the riches that lie hidden in the earth that
conceals both the past and the future.

“[tdq] daeg, sent by the Divine Helper, dear to men,
glorious light of the Divine Measurer,
joy and hope to rich and poor alike.

[R] ethel is loved by all
who may, at home with the reapers,
of just and good things partake”.(26)

At Stonehaven, in Kincardineshire on December 31 boys rush
through the streets twirling burning balls of rags over their heads:
perhaps the ‘“‘glorious light” of Daeg. Ethel is the plot of earth one
owns and fences in (next in the circle of the year comes feoh, one’s
movables). Originally fencing in a strip of land meant tracing round it a
circle of protection and thereby calling down on it a blessing. At
Carhampton in Somerset the ceremony of youling is still observed on the
twelfth night, when the highest apple-tree is surrounded by the merry-
makers who throw cider on it and put the evil spirits to flight. But the
ceremony enacted at Burghead on Moray Firth is even more strikingly
an enactment of the month’s runes. At Christmas Eve or New Year’s
a barrel of tar is prepared, using a stone instead of a hammer (a common
precept in all rituals designed to bring back “once-upon-a-time”, the
primordial world). The barrel is lit and carried in procession along the
boundary of the town, and then up a hill from which it is finally
rolled down. In other parts of the country, processions are held and
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This was the month of returning dead in the Graeco-Roman world,
and it therefore called for purifications. Februm in Latin is anything
that purifies the soul, hence febris: fever. At Candlemas the Purification
of the Virgin is celebrated, and Honorius of Autun commented on
the feast saying that candles are lit “in order to provide a lightened passage
through dark places”.(24)

The runes fit into this picture, because /agu, the sea, was the burial
ground, the Anglo-Saxon house of the dead, from which the evil
spirits like Grendel and his Dam emerged. Ing was the son of Mannus, the
God that created him and mankind. The verses of the Runic Poem
refer to a ritual described by Tacitus and to the underlying myth. In
Sweden the Mother Earth’s image was first carried on a wagon drawn
by cows and then ferried by boat across the Danish sea. Probably the
high priest that accompanied her impersonated Ing, her divine husband.
The statue of the goddess was also ritually washed in a sacred pond, and
the legend relates that the slaves who had assisted in this part of the
ritual were afterwards put to death.(zs)_/ng is the mating of heaven and
earth at the time of the year when their son, the Sun, has disappeared
under water with his steed [M] according to the cosmic law, whose
emblem was -probably the hook-shaped [N, the pastoral staff; /ag-u also
meant /aw (lag in Swedish).

Under Capricorn, at the winter solstice, the door of heaven,
Janua Coeli (the month of January) stood open. The earth is frozen,
but at mid-December the fluids in the plants slowly begin to flow
upwards once more, and after St. Lucy’s day the sun begins to lengthen
the days. Beda informs us that the Anglo-Saxons called Christmas the
night of the nine mothers. What did they mean?

One explanation is that it might have been a joke, for this is the
time for merry riddles that quicken the mind just as nature is being
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by the pranks of the wild man and of his wife Berhta or Perchta (the
Bright One) — they correspond to the English shrove-tide fool or Tommy
with his “dirty Bet” or Bessy, who is a man in disguise. In the skies
shines the bright constellation of Orion, the clumsy giant who tries to
rape Diana.

The Twin gods preside over the functions of the third social
class, the tillers and cattle-rearers, who are in close contact with the
mystery of fecundity.

[M] mon or Mannus is the god that generates mankind, the father
of Ing (probably another name for Freyr). Mannus being the god of
creation, perhaps the shrovetide football games, the “bottle kicking”
and ‘“pie-scrambling” and the “hurling of the silver ball” that take place
at this time of the year, have some connection with his dismemberment,
with the breaking of the cosmic egg. Easter eggs are about to be given.
This was in fact the beginning of the year among many peoples.

*

To Aquarius the Water-Bearer belong .21 [ /agu the sea and
.22 [%] ing the forefather.

“[M Jagu seems wearisome to men
when they have to venture over it
aboard an unsafe boat,

and the waves frighten them,

and they cannot draw its reins.”

[8] ing revealed himself to men among the East Danes
at the beginning, then he crossed the waves

Eastward; his wagon followed him.

Thus the hero is called by the Heardingas.”(23)
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of spring with the arrows that kill the antlered animals (arietes) that
come down from the mountain to browse on the new green, and with
the renewed rays of the resurgent sun, is plain. In Persian the word
tir can mean an arrow, a girder, a pole, or a beam and also the planet
Mercury and the fourth month of the year (this no longer corresponds to
Aries but the Persian calendar lost touch with its astronomical basis after
the Arab conquest).

To Pisces, the Anglo-Saxon so/monath, belong .19 [M] eh the
horse and [W} mon, man.

“[M]- enr for lords, the stock of heroes,
the steed proud of its hoofs;

the heroes are happy talking together,
perpetual joy to the bewildered”.

M) mon is glad, dear to men,

yet there will be separation,

because God, in judgement,

gives over to the earth the miserable flesh.” (21D

The horse was used for divination, and the custom is kept alive
even today in the English countryside by the Brotherhood of the Horse-
man’s Word.(22) The last line, about joy being dispensed to the uncertain,
might mean that the steed is consulted as an oracle and can give guidance.
Perhaps the ‘“heroes’ and “lords” mentioned in the poem are the divine
Twins ‘and Horsemen of the North, Baldr and Freyr, the equivalents
of the Greek dioskouroi, “The Rescuers”. They are the “bright”, “‘shining”
Lords of luck and fertility, but Baldr is slain by Loki the trickster,
and Freyr is also a phallic god worshipped with unmanly rites. At this
time of the year, when the winter sun seems to be dying away and is
incapable of fecundating the moon, his son, the morning-star, the bright
one, has to take his place and die for it. It is a period of masquerades and
of sinister clowning. The Romans celebrated at this time of the year
the spurcalia, the filthy days. The Germanic festivals are dominated
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till the ship brings them back home.”(19)

The sign of the sun [@®] decorated the mast-head of Northern
ships. This is the month when the Pleiades arise, portending disaster

to sea-farers, who would now put all their hope in the crown of the mast-
head.

The rune eoh/x [Y] reversed may represent lightning, which is also.a
symbol of ecstasy, of the sudden visitation of a god. The third form
of the rune, [¥] is that of the Hindu emblem of lightning, the vagjra
[X]. Astronomically it may indicate the equinoxes and the NW-SE,
NE-SW directions.

To Aries, the month of the spring equinox, belong.17 tyr [?] the god
of war, the spear and the green shoot, and [B] beorc the birch-tree,
sacred to the goddess of spring or her sacred, twin-topped mountain
(berg). The connection seems to imply a sacrifice to the goddess — the
birch is felled, a young girl is caned and thrown in the water at the
seasonal festivals. -

“[1] tyr is an omen, it strengthens the trust
among the nobles, it is always journeying
above the clouds of nights, it never deceives.

[R] beorc bears no fruit, its limbs
blossom not; well adorned,
branching out beautifully at the top,
all leafy, it touches the sky.”(zo)

The two runes of Aries seem to come alive at the Easter procession
of Pentesford Hill in Shropshire, when the. participants go “in search
of the golden arrow” in the forest. The association of the young shoots
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pavements and wells are decorated with wreaths, are a remnant of
the ancient cult of the sacred tree, of the nearby sacred well, and of
the divinatory rituals that were performed on holy spots.

*

To Taurus belong .15 [¥] or [Y] or [A] eohlx and .16 [®] or
(41 sige/ the sun.

“{¥] eohlx, its abode are the swamps,

it grows in water, the herb of the wild swan,
it grievously wounds, it darkens

the blood of the warrior it grasps”.(17)

According to K. Schneider eoh/x is a water-plant with sharp-edged
blades that swans feed on. He considers the [A] form of the rune a
representation of the flying swan. It is of some interest that the wild
goose should have recently become an emblem of the peyote cult
(“wings outspread, feet drocping, the long straight neck stretched
upward — a wild goose shooting upward ecstatically”’, Frank Waters des-
cribes it in The Man Who Killed the Deer).(18¥ Symbologically the
swan and the dove bear the same meanings — both stand for inspiration
and supernatural assistance (in Lithuanian gu/be is either the swan or
the dove).

The Valkyries are swan-goddesses that seek the dead or dying
warriors on the battlefield (the last two lines of the passage of the
Runic Poem may be an allusion of the Valkyrie setting hands on
the warrior whose black blood gushes out of a mortal wound). Valkyrie
means ‘‘she who chooses the slain”, in order to lead them to Woden, the
god of ecstasy. Valkyries can also dispense the knowledge of runes.

“I41 sigel gives hope to the skippers
travelling over the bath of the fish
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Yin Yang — it suggests a womb containing twins of one seed and the
rotating movement of the hinge of the year and of life.

%*

To Gemini belong .13 [¥] eoh “ash-tree” or “defence” and .14
[8] or [W] peorth or plega, “game.”

The ash was worshipped as the symbol of the cosmic tree or axis or
of the spindle of fate which connects heaven and earth. At its roots there
is a well which is the abode of the three Norse goddesses of destiny,
the Norns, which correspond in the Hindu system to the water-nymphs or
Apsaras that also preside over destiny. The first Norn, Verdhandi (from
the same root as the Latin vertere), casts the dice causing them to turn
in the air. The second Norn, Urdhr (from the same root as the German
werden, ‘“to become”, and of the Old English wyrd, “destiny’’), decides
how each die shall fall. Third comes Sky/d (English shou/d), who measures
the debt and the gain.

The rune peorth or plega [§] has, according to K. Schneider, the
shape of a dice box. Its variant [W] has the form of the constellation
of Cassiopea, the goddess of birth.

“[¥] eoh is on the outside a rugged tree
hard, solidly set, the warden of fire,
held by its roots, it shoots up from its stump.

[%] plega is game and joking of the powerful
sitting together in- the mead-hall”.(16)

On the 20th of May the Grovely Forest Rights Procession takes place
at Wishford Magna: trees are felled and the men march in procession
holding branches, the women follow carrying pieces of wood on their
heads. The rushbearing festivals, when rushes are strewn over the
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one another in order to kindle the new fire of the summer solstice
The meanings implied in this ritual range from procreation to meditation,
of which the Svetashvara Upanishad speaks (1, 13) as of a friction of

one’s body against the mantra AUM, which reveals “the Hidden Shining
One.”

To Cancer, the Old English Crabba, belong the 11th rune, [}] /s
“ice”, and the 12th, [®] jer, the year’s crop. The form of the latter
coincides with the zodiacal symbol.

[1] /s has the form of an icicle and represents primordial matter,
the ice of which the Frozen One is made or from which he rises. It is also
the symbol of the division of the year in two parts at the summer solstice,
of the cosmic axis or hinge (Latin cardo, which is the North-South road
in the sacred lay-out of cities and the line that connects the polar stars to
the Southern Cross in the primordial cosmogonies revealed in Giorgio De
Santillana’s and Herta von Dechend’s Hamlet’s Mill).

“[11 /s frozen and slippery
it shines like crystal and gems,
spreads out like a lovely surface of ice

“[8] jer is man’s hope when God
causes the earth to blossom brightly,
the holy sovereign of the sky,

for rich and poor alike” (14

In the Graeco-Roman system this was the gate of incarnation
for the souls that drank of the fatal wine and fell, intoxicated and
oblivious, into their human bodies.(13) 1t is therefore the time of begin-
nings, of creation. The form of jer reminds one of the Chinese sign for
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[P]1 wyn enjoys who little knows of mourning
anxiety and pain; he owns
fine crops and supplies in town”.(12)

To Leo belong .9 [N] haegel/ “hail” and .10 [}] ned “need”. The
sun is scorching, the crops are ripe, the Dog-star shines in the night — but
why would hail be the emblem of the month?

“[N] hagal the whitest corn, air tosses it about,
the wind makes it go round and round,
turning it into water.

[+] ned weighs upon the breast, it helps and saves,
it presses onward the sons of men
when they heed it beforehand.”(13)

Hail is water, hence fertility condensed; it is the seed of water.
It is therefore a fit symbol of the harvest which it threatens. Need is
the opposite of bounty, but it is a stimulant to man’s resourcefulness,
and therefore the basis of wealth. George Chapman said something
of the kind in the prologue to Bussy d’Ambois:

“Who is not poor, is monstrous; only Need
Gives form and worth to every human seed.”

But the two words bear other meanings besides. Haga/ in High
German dialects is the name of the bisexual god who was sacrificed in
order to give birth to the world. In Bavarian Hagelain is the best man
who starts the wedding dances. Hagal was the primordial shining Ice Man,
the Frozen One who melted into the Waters from which the world
was formed or by which it was fertilized. In Sanscrit Purusa means
also the Frozen One (prswa), who was sacrificed and from whose
slain (melted?) body the visible world was born. Haege/ can symbolise
and personify the primordial egg.

Ned is also the need-fire, the ritual rubbing of two sticks against

54



dance, an ambling gait. These realities suggest the feeling that should
be associated with the rune rad. But rad may also turn fierce, the ambling

horse can gather speed, the going can become rough, the rhythm
maddening:

“ [R] rad to the warriors in the hall is sweet —
fierce to him who sits on top
while the sturdy steed gallops down the road.”(10)

[M Ken is a torch, and its flame can mark a gentle, eloquent rhythm,
but the idea of burning is also associated with wounds and sores — the
sun’s arrows can start pestilences, as Homer relates in the first scene of
the /liad, and the rat belongs to Apollo. The association of heat, pain and
of the pyre of the dead is stressed in the Old Icelandic Runic Poem:

“kaun is children’s woe
misfortune’s path
the house of dead flesh”(11)

Rad and ken are sound and light, thythm and fire; either harmony and
clarity or harassment and burning.

From August 25 to September 22 Virgo rules, and to her belong
the 7th and the 8th rune, givu ‘“‘gift” and wyn “joy”, “winsome”.

K. Schneider interprets the two signs as the relation between hospi-
tality (givu) and the household or clan (wyn). It is the month of crops
and of Mercury in the Graeco-Roman system.

“Ix] givu, ornament and praise of man,
honour and help; in all calamaties
a comfort, the matchless mainstay.
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The next pair of runes is .3 [b] thorn, thorn and “devil’’ (in Proto-
germanic thurisaz) and .4 [P] ass or oss, “god” or “mouth” (perhaps:
the mouth that utters the word of power). They should correspond to
Scorpio. The shape of the rune thorn resembles that of a scorpion’s
sting.

“Ip1 thorn is sharp. Woe to the warrior
who takes hold of it. Beyond measure
it is cruel to him who lies near it.

[F] os the fountain-head of the word,
it rules understanding, consoles the wise,
happiness and hope of lords”(8)

*

Libra was the time for open courts of justice and for the payment
of debts after the harvest had been gathered and stored. The runes
are .5 [R] rad “wheel” and “wagon’ and .6 [W] ken “‘torch.” Wheel and
wagon are the emblems of the sun’s motion and of the sweet sound that
it makes in the music of the spheres. According to K. Schneider the word
sun derives from the same root as ‘“‘sound” and so/ from a compound
word meaning sweet-wheel. The sun’s rays and its heat are symbolised
by the sixth rune.

Since the sun travels round the sky, there may be a connection
with the “clipping of the church” that children celebrate on September 22
at Painswick in Gloucestershire, walking round the church and singing
the “clipping hymn.”(g) The ideas of balance, of justice, of debts paid
and wrongs redressed, of regular starry motions and of harmonious music
are interrelated. In Old English /ac means game, sacrifice, offering,
medicine, and the offertory of the Mass was translated /acsang. The
word is preserved in the English “wedlock™. As a verb facan denotes
the wheeling motion of the stars, the easy movement of a ship over the
waves, the even flight of a bird, the quiet burning of a flame, a solemn
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[P ur, courageous and horned,
fierce beast, it fights with its horns,
gloriously crosses the moors.

Oh, wild creature!”(6)

Now the most important surrender of riches takes place in the
offerings to the gods and one month was especially devoted to sacrifices
among the Anglo-Saxons, the bl/otmonath, that fell under the sign
of the half-animal half-human hunter, Sagittarius. It also happens to be
the hunting season. Stags lose their horns at this time of the year.
They will grow again in spring-time. Therefore the Celts buried their dead
with horns as an emblem of resurrection. Warriors all over the world
wear horns to intimate their bond with death. The rune signifies death

and life, metaphysically the conjunction of non-manifest reality and
life.

One may even see in the upturned rune [b] ur the shape of the
trap for elks described by Julius Caesar. Hunting the elk was the main
proof of manhood for youths in all Germanic tribes.

At Abbots Bromley in Staffordshire an ancient dance takes place
now in September. It is performed by six dancers wearing horns of
reindeer, which are kept in the church for this occasion, and by other
dancers disguised one as a horse, one as a jester (in the Middle Ages
Sagittarius is also known as joculator, the jester), one as a woman and
one as a hunter who goes through the motions of shooting arrows at
the reindeer.(7)

Ur is animal vitality and fecundity in general, semen and rain;
in Old Icelandic ur means “drizzle”, in Sanskrit vrsa is the bull

The ideas symbolised by the first two runes as well as their zodiacal
correspondence seem then to be identified. The other runes follow in
the ordinary order of the alphabet of futhark but run counter-clock-wise
along the circle of the zodiac.
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the Germanic tribes bordering the Roman Empire.( 4) Thus he attributes
(rather high-handedly, since it is the second letter of the Anglo-Saxon
runic alphabet or futhark) number | to the rune ar ‘“‘the elk [A] or
[p] and considers it therefore equivalent to the symbol of the bull,
the first creature of Ahura Mazda’s world. The second rune (actually it is
the third) was to him the symbol of division and of strife while the
third one [#] (actually the fourth) he thought should symbolise the
triumph of goodness, and the fourth one [Fr] (actually the fifth),
whose name is “wagon”, should correspond to the “chariot of the four
elements.”

These coincidences, when they happen to be true, may be due
to the general affinity of all religious systems. It is quite probable on
the other hand, that the Germnaic initiates of the mithraic mysteries
actually did work out something resembling Agrell’s reconstruction.

The most thorough work on the runes is K. Schneider’s Die
germanische Runennamen, (5) 1t detects many of the possible meanings,
and yet it leaves the general system still unexplained.

The so-called Anglo-Saxon series numbers 24 runes. Five more
are listed in the Old English Runic Poem, but K. Schneider produces
sufficient evidence to prove that they are modifications of one of
other of the preceding 24, which are actually 12 pairs of opposites
(positive-negative, male-female, active-passive).

The first couple is formed by 1. feoh [¥] and 2. ur [P].

Feoh means cattle, or money, and wr is the elk. Feoh represents
the tamed animal and wr the savage beast, with all the symbolical
meanings that go with the two opposites.

The Old English Runic Poem says:

“[¥] feoh gives comfort to all
but he shall liberally part with it
who wishes to obtain glory from God.
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of all existing things. Woden, the god of inspiration and magic, offered
himself up to himself, in order to obtain them. Nine full days he
dangled starving and thirsting from the Cosmic Tree, from the world’s
axis, says the Norse Havamal:

“I know that I hanged from the wind-swept tree
nine full nights

wounded by the spear sacrificed to Woden
myself to myself,

on that tree -nobody knows
from what roots it grows.

Nobody gave me bread nor offered me a drinking-horn —
I looked down,

caught hold of the runes, howling I caught hold of them,
and fell from up there”.(2)

The shamanistic ordeals, the North American sun-dance come to
one’s mind, besides the Cross, which is also the Cosmic Tree, on which
the Saviour’s agony lasts three hours. Runic lore, the vision of the
Archetypes, is acquired only by facing death and identifying with the
sacrificial essence of creation. Before mastering the runes, one has to
learn and assimilate through patient and painful imitation the funda-
mental sounds or rhythms of life: the Norse verb translated as ‘‘howling”
in the passage from the Hawvamal, is oepa; the wind is called oepir
“the Howling One” and the cosmic tree is “wind-swept”: it forms a
structure of whirling currents, of archtypal vibrations.

In 1928(3), Marstrander proved that each rune corresponds to a
god and to the realities presided over by that god. Runes are in fact
the Germanic equivalents of the Celtic ogams, but the identification
of the divine forces corresponding to each one of them has remained
rather vague. S. Agrell arrived at the conclusion that runes formed a
magical alphabet of the same kind as the Greek alphabet of the Gnostics
or as the Hebrew or the Arabic alphabets in the Qabbalah or Esoteric
Islam. He even sought to identify a kind of short-hand record in runic
notation of the mithraic initiation rites that had been introduced among
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THE RUNES AND THE ZODIAC

The Runic alphabet was in use among the Germanic tribes by
the first century B.C. According to Mommsen it was derived from the
North-Etruscan alphabet that had been adopted by the inhabitants
of the alpine region extending from Lugano to Meran. Whatever their
origin, runes were more than mere letters. The word rune in Old English
means sign, mystery, the act of muttering under one’s breath for
purposes of magic. The verb reonian means “to whisper”. In OIld Irish
and Gothic runa means secret, in Old Saxon “muttering” and “counsel”.
The verb ryna in Old Icelandic means ‘“to consult”, “to investigate”.

When the idea of the Holy Host had to be translated in Anglo-Saxon
terms, Aelfric, in his famous homily on the Eucharist, called it a rune
“because one thing is shown and another meant. What we see: has a
bodily form but what we mean thereby has spiritual power. God’s rune
is a pact (wedd) and a form (hiw), Christ’s body is truth. We are arcanely
faithful to the pact in order to reach that truth, and thereby the
pact is fulfilled”.(’/

Runes were the source of magic power and of metaphysical
knowledge since they represented the archetypes, the primary essences
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The sky above, on the contrary, is an immense expanse
of deep blue. Is this azure the real color of the sky?Or
does it look so beautifully blue because it is at sucha
distance from us?

(However it may be,) to the eyes of the Bird, looking down
now from its height, our world is perceived as something
equally beautiful.

Our physical world looks to the Bird infinitely blue, so clean and
beautiful, because the world in his eyes has already been completely
transfigured, transubstantiated. The fundamental difference between the
shamanic ego of the “Elegies of Ch’u” and the Taoist ego is that for the
latter there is no real “return” from the mythopoeic journey to the
empirical world. More strictly speaking, the Taoist also does return from
the journey to the world, but the world to which he comes back is just
the same spiritual world which he has been experiencing during the
journey. It is in this sense that I say: For the Taoist there is no “return”
from the journey. His metaphysical vision has completely transformed
the physical world. And such a transubstantiated world /s his “ordinary”
world. The Taoist ego hovers forever free in its own world, untouched by
the sufferings and miseries of human existence. Unlike the Ch’u shaman
whose soul returns from its celestial journey to the tragedy of existence
in the physical and practical order of things, the Taoist sees no disparity
between his empirical ego and the shamanic ego. For him, existence in. the
physical and practical world is itself pure play, a perpetual “free wander-
ing” as Chuang Tzl calls it, in a world of metatemporal Time and
metaspatial Space.

Toshihiko lzutsu
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describes this metaphysical “‘ascension” of his soul under the form of a
celestial journey. Leaving behind the empirical world, the Taoist ego also
goes on a spiritual journey into vast distances. At the beginning of the
“Book of Chuang Tzu” we encounter a typical mythopoeic description
of a celestial journey of this kind. The images that appear in this
description are all of a cosmic grandeur.

In the dark mysterious Ocean of the northern limit of the
world there lives a Fish whose name is K’un. Its size is so
huge that nobody knows how many thousand miles it is.

This Fish transmutes itself into a Bird whose name is P’éng.
The back of P’éng is so large that nobody knows how many
thousand miles it is.

Now the Bird suddenly pulls itself together and flies off.
Lo, its wings are like huge clouds hanging in the sky. Taking
advantage of the raging storms of wind that cause the turbulence
of the Ocean, the Bird starts on a journey toward the dark
mysterious Ocean of the South. The southern Ocean is the
Lake of Heaven.

From the vertiginous height to which he soars up the Bird looks
down upon our earth. The “worldly” world of ours is still there with all
material interests and sordid desires bubbling and foaming in an Inferno
of human relations. But strangely, this *“dirty”” world looks to the eyes
of the giant Bird as something indescribably serene and beautiful — a
symbolic indication that for the Taoist ego the “dirty”” world is no longer
“dirty”.

Chuang Tzl continues:

(Look at the world we live in.) There the ground vapor is
stirring. Dust and dirt are flying about. The living beings are
blowing fetid breaths upon each other.

46



Ch’u Shamanism, the images are simply sensuous images. They constitute
among themselves a self-contained world of sensuous forms. It is a
sensuous world of the empirical ego. But the images do not point to
anything lying ontologically beyond them. They have no doubt deep
psychological significance as original configurations of the subconscious
activity of the mind. But they have no ontological significance. '

In Taoism the situation is different. For here the mythopoeic
images are all made to function as bearers of clearly ontological meanings.
An ecstatic philosopher like Chuang Tzu does not allow himself to get
lost in the profusion of images that emerge out of his mythopoeic
consciousness. He is a perfect master of them. For he knows well the real
source from which they originate. His spiritual “‘ascension” is toward
the primordial Origin of Being itself which Lao Tzu metaphysically
calls the state of “non-Being”, the ontological state of an absolute
undifferentiation before it is articulated into myriads of things. It is
this ‘“‘ascension” to the primordial Origin of Being that is clearly referred
to in the last words of the Ch’u poem “Travelling Afar” which | have
quoted above.

In the middle of this ascensional course the Taoist ego experiences
an unusual ontological state in which all physical things of the empirical
world, still remaining perceptible as “things”, lose their material gravity
and fixity, and begin to float as it were in the air, intermingle and inter-
penetrate each other, tending toward a complete fusion in the primordial
state of absolute Undifferentiation. The things in such a state of onto-
logical ambiguity prior to reaching the final state of absolute Unity
express themselves in the dimension of sensuous experience in the
form of strange imagery.(ls)

Faithful to the universal tradition of Shamanism, the Taoist

(18) See my The Archetypal Image of Chaos in Chuang Tzu — The Problem of the
Mythopoeic level of Discourse in the “Yearbook of Comparative Criticism™ -ed.
by Joseph Strelka, Pennsylvania, 1971, pp. 269-287.
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culture of the Yin dynasty. It is a very special form assumed by the
spiritual heritage of the Yin Shamanism as it developed in the southern
State of Sung(16) bordering the State of Ch’u. But in the State of Sung,
due mainly to the extraordinary activity of Chuang Tzu, the shamanic
spirit of the Yin dynasty took in its historical development a markedly
different course from what we observe in the State of Ch’u. The result
was the formation of what we now know under the name of ancient
Taoism.

Without going into unnecessary details, I would simply state what
seems to me to be of highest importance for my purpose; namely,
that there is absolutely no tragic aspect observable in the ego-conscious-
ness of a Lao Tzl or Chuang Tzll. The shamanic ego — if we could still
call it “shamanic” — of Taoism is not a tragic existence. And this
absence of tragic sense in Taoism comes, in my view, from the fact
that there is no existential tension between the ordinary, empirical
ego and the shamanic ego. There is no such bifurcation of the ego here.

Of course, in Taoism too, the starting-point is the empirical ego.
By means of a kind of yogic exercise called the ‘“‘purification of the
mind” and “sitting in oblivion”,(17) the consciousness of the empirical
ego is wiped away, and there gradually opens up an entirely new world
of visionary images.

As far as the interminable emergence of images is concerned Taoism
is not essentially different from the shamanism of the “Elegies of Ch'u”.
But the former differs from the latter in an important respect. In the

(16) We would do well to remember that the State of Sung was a country in which
the descendants of the Yin people had been given special permission by the conquerors
of the Yin State, i.e. the rulers of the Chou Dunasty, to continue to live with all
their age-old traditions of the cult of spirits and shamanic practices.

(17) For details about this technique, see my The Key Philosophical Concepts in
Sufism and Taoism 11, Tokyo, 1967, pp. 57-58, and my Eranos Lecture, The Absolute
and the Perfect Man in Taoism, Eranos-Jahrbuch XXXVI, Zirich, 1968, pp. 411-420.
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ego, also in the first person. The soul, however, does not here encounter
any difficulty as it does in the L/ Sago. Everything goes smoothly. And the
ending verses of the poem depict the shamanic ego attaining to the
highest stage of spiritual perfection.

Downward, in the bottomless depths,
the earth is out of sight.
Upward, in the vast expanse of the Void,
the heaven is out of sight.
The eye is dazed ; nothing is heard.
Transcending even the state of non-action,
attaining to absolute serenity,
I am now identified with the
Primordial Origin of all things.

It must be noted, however, that the spiritual state here depicted is
too far removed from the typical shamanic spirituality; it is rather Taoist
spirituality. As is clear from the use of the typically Taoist Phrase ‘“‘the
state of non-action or non-doing™, we are already in the world of Taoism.
And the ego, the subject of the ecstatic journey described in this poem
is not so much a genuine shamanic ego as a Taoist ego, the so-called
“True Man” of the Taoist tradition originating from Lao Tzi and
Chuang Tzu.

I cannot in the present paper give a detailed account of the
formation and structure of the ego-consciousness in ancient Taoism. I
shall restrict myself to making just a few remarks concerning some of the
characteristic features of the Taoist ego insofar as they elucidate, by
contrast, the nature of the shamanic ego-consciousness as we observe
it in the works of Ch’li Y{ian.

As | suggested at the outset, the ancient Taoism of Lao Tzu and
Chuang Tzu historically speaking belongs to the tradition of the shamanic
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1 waited for the wind to rise.
With a gust of wind I soared up to the sky.

......................

I watered my Dragon-horses at the

bathing Pool of the Sun.

I tied my reins to the Cosmic Tree of the East.

I broke a twig of the Sacred Tree

with which to strike back the Sun.

For I wanted to roam about for a while to my
heart’s content.

The journey goes on like this. However, even in the midst of the
profusion of mythical images the shamanic ego of the L/ Sqo does not
find itself happy and contented. Apart from the numberless difficulties
encountered on the way, the ego-consciousness of the first dimension
from time to time unexpectedly intrudes itself into the third dimension
and troubles the shamanic ego. Throughout the poem there runs
a dark, tragic tone of frustration. And the celestial journey ends in a
fiasco. The empirical ego finally gains the upper hand. The soul, instead
of returning victorious from the journey, comes back to the body,
dejected and depressed.

Thus the shaman-poet Ch’i Yiian was after all a man doomed to
frustration and unhappiness. Even in the dimension of shamanic ex-
perience he was unhappy. Much deeper was his sense of misery in the
non-shamanic, so-called ‘‘secular” domain of worldly affairs. He is said to
have committed suicide by jumping into a river, holding a heavy stone in
his arms.

It is interesting to note in this connection that the above-mentioned
“Travelling Afar”’, another long shamanic epic in the “Elegies of Ch’u”,
composed most probably by an anonymous shaman-poet of the Han
dynasty, gives a description of a similar celestial journey of the shamanic
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I plucked soft lotus petals to wipe my welling tears
That fell down in rivers and wet my coat front.(15)

The poet is bitterly conscious of his empirical ego — his non-
shamanic ego — as the subject of unbearable sufferings. This extreme
psychological tension brings about the above-mentioned transition of
the ego-consciousness from the first dimension directly to the third.
Suddenly he starts on a celestial journey. In describing the fantastic
experiences he undergoes in this journey the poet still continues to
speak in the first person. But, as we already know, the first person
no longer represents his empirical ego. It is now the shamanic first
person representing his hwun-soul as the shamanic, mythopoeic ego.

The empirical world which the empirical ego experiences in the
first dimension is an ordered world. The original chaos of sensory
impressions is put into a conceptual mold which neatly partitions
it and forges out of it a special order that we usually regard as the
“ordinary world”. The shamanic ego which is now actualized in the third
dimension creates around itself a peculiar world of its own by arranging
the original chaos of sensory impressions into a peculiar order. The
shamanic order of things which is created in this way is a product of
the purely mythopoeic function of the mind based on the magico-
associative function of language. As such, it is of a completely different
nature from the empirical order of things. Yet it is surely a self-contained
visionary order except that it may be said to be closer to the original
chaos of sensory impressions than the more neatly rationalized order of
things in the empirical dimension of experience. In order to give at
least some idea of the mythopoeic experiences of the shamanic ego in
the dimension I shall reproduce here the first few verses of the L/ Sao
describing the beginning of the celestial journey.

Having yoked four Hornless Dragons
to my Phoenix-Carriage

(15) Translation by D. Hawkes, ibid., p. 56.
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with all the dangers and horrors that await the vagrant'souls.in the
world of mythical images. But his soul, the shamanic ego, knows the
main roads of the mythical geography so that it rarely goes astray.

For the shamanic ego thus realized in the third dimension, the most
typical experience is that of celestial journey. The celestial journey is
indeed a universal phenomenon in Shamanism. It is an ever-recurring motif
in shamanic literature, found in various, but structurally similar, forms
all over the world at all levels of cultural development.

In the “Elegies of Ch’u” the theme of the celestial journey appears
twice in a highly elaborated poetic form. One is a poem called ““Travelling
Afar”, a shamanic epic composed in the Han dynasty, and the other is
Li Sao, a work by the shaman-poet Ch’i Ylian himself. Particularly
famous as a masterpiece in Chinese literature is the L/ Sao (meaning
probably “Encountering Sorrow” or “an encounter with my own
troubled mind”) a long shamanic epic comprising 375 verses in which
the shaman-poet Ch’i Yiian describes what his hAun-soul - the true
shamanic ego — experiences in the course of its ‘“wandering in the
far-off regions” of the image-world.(M)

The poem begins with a description of the miserable situation
in which the poet is placed in real life, surrounded by mean people at the
Court amidst the turmoil of political intrigue, personal envy, hatred
and animosity. He alone is morally clean, righteous and upright. The
world around him is wholly corrupted. The poet here speaks in the first
person. The first person refers to his ego-consciousness in the first
dimension as I have explained earlier.

In utter despair tears stream down his cheeks.

Many a heavy sigh I heaved in my despair,
Grieving that I was born in such an unlucky time.

(14) See the complete English translation by David Hawkes: “Encountering
Sorrow™, ibid., pp.51-62.
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men with nine heads each; a monster with a tortuous back and a sharp
horn on his forehead, three-eyed and with the head of a tiger, his body
like a bull, who, with a bloody thumb runs after men as a gale wind and
finds in human flesh a sweet relish. There is a huge snake, nine-headed,
who swiftly comes and goes and nourishes its heart by swallowing men.
There are red ants as huge as elephants, and wasps as big as gourds.

Nature also is very different from the beautiful Nature which the
soul is accustomed to see while it is united with the body in the ordinary
world. In the eastern region of the image-world in which the soul now
finds itself, ten suns, coming out of the horizon one after another, melt
metals and dissolve stones. To the West there extends a vast desert
of moving sands over a thousand miles, in the midst of which there are
bottomless chasms roaring like thunder which would swallow up the soul,
dashing it to pieces.

It is hard to convey in translation the strange fascination of the
horror and dark beauty characterizing the original poem.(l3) Itis a
work of pure shamanic inspiration, a verbal reproduction of the mytho-
poeic experiences of the soul, the Aun, the shamanic ego.

For our immediate purpose, however, the poem is valuable in that
it makes it clear to us in how perilous a state the soul finds itself
once it has forsaken the body. But the peril is mainly for the souls of
ordinary people. The situation is different with experienced shamans.
Generally speaking, a shaman is one who knows how to control the soul.
Of course he can handle with professional dexterity the souls of other
men. But he is further the master of his own soul. He can even inten-
tionally send his soul out into vast distances. His soul is well acquainted

(13) The poem is too long to be reproduced here in toto.Fortunately there isa com-
plete English translation of it by David Hawkes: “The Summons of the Soul” in
Anthology of Chinese Literature ed. by Cyril Birch, New York, 1965, pp. 73-78.
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The soul (hun) goes alone and stays in a far-
off country.

Like flowing water it is gone;it will not
come back.

It is extremely important to remark that it is the soul, the Aun,
which has thus wandered out of the body that constitutes the shamanic
ego in the third dimension. The real shamanic ego is not the shaman as a
person. Rather, it is the soul that has disengaged itself from his body.
The ego here is the self-consciousness of the vagrant soul as the subject
of fantastic experiences in the extraterrestrial regions in which it roams.
No less important to remark is the fact that whereas in the second
dimension recourse is had to ritual purification of the body, the fumiga-
tion of the place, music, dances and songs in order that the shamanic
ego be actualized, here in the third dimension a violent emotion or any
unusually strong psychological tension is all that is needed in inducing
a shamanic state. Otherwise expressed, the transition from the first
dimension of the ego-consciousness to the second is effectuated through
a complicated process of magico-ritual acts, while the transition from
the first dimension to the third is essentially psychological. This is the
case throughout the “Elegies of Ch’u”.

The hun-soul, once out of the body, steps into a very perilous
sphere. It has to go through places filled with all kinds of dangers
and frightful beings. A poem called “The Summoning of the Soul”(lz)
in the “Elegies of Ch’u” gives a vivid description of the horrors which the
roaming soul must encounter in its wandering. The picture presents
a lurid and ghastly world of primordial visions — a landscape of the
subconscious depths of the psyche. It is a world inhabited by people
with tattooed faces and blackened teeth who offer the flesh of men
to their gods and who prepare salty paste out of human bones; giants a
thousand feet tall who search for souls to catch and devour them;

(12) Chao Hun by Sung Yii (ca. 290 — ca. 223 B.C.).
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ego-consciousness.

The two souls which the ancient Chinese believed in are Aun and
p'o. The hun is the superior and spiritual soul, essentially connected
with breath. It is of a Yang nature. The p’o, on the contrary, is the
earthly and bodily soul of a Yin nature, essentially connected with the
blood, and charged with the supervision of all the bodily and physical
functions of the organic life. At death, the Aun is believed to ascend to
the sky whereas the p’o is believed to go down into the earth.(lo)
Of these two souls it is the Aun that plays the essential role in Shamanism.
The hAun by nature is instable, fretful, and volatile. It is ready to extricate
itself from the p’'o with which it is usually united and leave the body at
any moment even while the man is still alive. Illness is caused by its
temporal absence from the body. Dreams are nothing other than
experiences of the vagrant soul while the body is in the state of sleep.
Extreme anxiety, apprehension, restlessness, sorrow and sadness — indeed
any psychological tension and agitation going beyond certain limits
are liable to cause the soul to wander out of the body. In a poem
“A Lamentation for the Destiny”(“) there is a fine description of
this phenomenon.

Ah, I shall thus live in distress till the end of my life.
Left alone, writhing in sorrow, I remain awake in bed.
My mind is heavy with upsurging .worries.

The soul (hun) goes roaming about distant places.

(10) In the Li Chi (**The Book of Rites”, XI) we read: “(When a man dies) his Aun,
the spiritual principle goes back to Heaven, while his p’o, the bodily principle returns
to Earth. It is for this reason that when we perform memorial rites in honour of a dead
person we invoke his Aun and p’o respectively out of the Yang realm and Yin realm
of the universe”. There are in Chinese literature innumberable references to the two
souls, showing that this was a universally accepted conception among the ancient
Chinese, not at all confined to strictly shamanic circles.

(11) Aj Shih Ming composed by a Han Dynasty poet on behalf of Ch’t Yiian. It is
found in the “Elegies of Ch’u.”
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in his proper world of creative imagination. No more is there any need
of “deification’; the shaman in this dimension does not need to be
“possessed”” by any deity or spirit. The ego he is aware of is now a
gigantic Ego standing alone on its own, a master of its own world of
fantastic imagery which it creates and projects around itself.

The transition from the empirical ego-consciousness in the first
dimension to the genuinely shamanic ego-consciousness in the third
dimension may be explained in terms of the emergence to the plane of
daylight consciousness of primordial images that ordinarily remain
confined in the dark regions of the psyche. The images suddenly burst
out of the subconscious confinement and, assuming symbolic meanings,
reveal themselves as original configurations of the psyche.

But Shamanism has its own way of explaining the phenomenon,
which may best be presented as the shamanic theory of the soul which is
universally found in various forms throughout the world in any period
of human history, wherever and whenever Shamanism is at work. The
Chinese variety of this theory is characterized by a belief in the existence
of two different souls in each individual person.

As has often been pointed out by many scholars working in any
field related to Shamanism, the theory of the soul is of supreme im-
portance for an appropriate understanding of all shamanic phenomena.
The concept of the soul is indeed the central axis of Shamanism. The
shaman, as Eliade remarks,(g) is ““the great specialist in the human soul”.
He is thoroughly acquainted with the “drama of the human soul, its
instability, its precariousness”. He knows also “the forces that threaten
it and the extraterrestrial regions to which it can be carried away”.

Such being the case, we must have at least some knowledge of the
theory of the two souls characteristic of the ancient Chinese if we are to

understand the internal structure of Chinese Shamanism in the particular
context of the “Elegies of Ch’u”. And this is particularly the case with

regard to what we have designated as the third dimension of the shamanic

(9) Mircea Eliade: Shamanism: Archaic Techniques of Ecstasy, Eng. tr. W.R. Trask
London, 1964, p. 8, p. 182, pp. 216-217. ’
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There is a faint glow in the sky;

Soon will he arise out of the east,

Casting his rays on the balcony of my place
Under the Cosmic Mulberry Tree.

As 1 gently urge my horses forward

The night grows pale and brightly does morning dawn.
Hamessing Dragons to my chariot of Thunder

I go with banners of cloud fluttering in the wind.
Heaving a long sigh, I am now going to ascend.

The poem continues like this until it comes to an end by describing
(always in the first person) how the sun disappears in the darkness of the
night. It is interesting and important for our purpose to observe that
this poem discloses at the very outset a kind of structural contradiction
in the use of personal pronouns. The whole poem in which the shaman is
supposed to speak in the divine first person, begins with an objec-
tive description of the rising sun. And naturally the description is given in
the third person. In other words, there is here observable discrepancy
between the human ego of the shaman and the divine ego of the sun-god.
And this would further seem to suggest the difficulty with which the
divine first person becomes definitely actualized in the shaman even when
the latter happens to be in an intense state of mythopoeic excitation.

Turmning now to the third dimension of the shamanic ego-conscious-
ness, 1 would begin by observing that it is in this dimension that the ego is
found shamanized in the most typical way. Here the shaman experiences,
and lives in, a world of fantastic imagery which is- peculiar to him and
which has nothing to do with the “profane” world as he experiences it in
the dimension of the empirical ego. Unlike the ego-consciousness in the
second dimension in which it finds itself in an uncertain, unstable state
between the divine and the human, the ego of the shaman in the third
dimension is finally stabilized as the subject of truly shamanic experiences
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Beloved. Because of this separation the shaman is tormented by wistful
longing and painful yearning toward the object of his love. In a poem
called “Lady Hsiang”(7) the shaman sings:

The daughter of the Heavenly Emperor,

She has come down to the northern shore of the lake.
In the far-off distance I faintly discern her figure.

The sight makes me anxious and sad.

Sad is the whispering of the autumn wind,

As it blows over the Tungting Lake,

The leaves of the trees never cease to fall and scatter.

A melancholic landscape — it is a symbolic projection of the
inner melancholy of the shaman onto the external Nature which
surrounds him. The shaman here is aware of himself being fretfully kept
at a distance from the Beloved. He is only gazing at her figure from
afar. The shamanic ego at this stage is far from being “deified”.

Sometimes, however, on rare occasions the “deification” of the
ego is temporarily completed. The spirit descends and completely
“possesses”’ the shaman. Then suddenly the divine ego begins to speak
in the first person through the first person of the shaman. The shaman
loses consciousness of his own human ego and speaks on behalf of the
divine ego. We see a typical example of this phenomenon in a poem
entitled “Lord of the East”(®) the whole of which is a monologue of the
newborn sun-god himself. The sun-god speaks in the first person. Let me
quote a few lines from the beginning of the poem:

(7) Hsiang Fu Jén of the “Nine Songs”. The Lady of the Hsiang here invoked was
one of the two daughters of the legendary Emperor Yao, who immediately after the
death of her husband, Emperor Shun, died throwing herself into the Hsiang River.
She came to be venerated in the South as a river-spirit.

(8) Tung Chiin, one of the “Nine Songs”.
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ego, except that he realizes it as unusually transfigured in such a way
that he feels his ego is now able to get into direct communion with
the sacred i.e., just ready to be possessed.

And it is in such a state of spiritual ambivalence fluctuating between
the purely human and the purely divine that there often develops
between the shaman and the deity he invokes an amorous relationship.
As Arthur Waley has remarked, ‘“‘the shaman’s relation with the Spirit
is here represented as a kind of love affair”.(4)

The union of the shaman’s ego with the Spirit (called by Waley
“a sort of mantic honeymoon’’) is soon over; the Spirit proves fickle and
the shaman wanders about love-lorn waiting impatiently for the lover’s
return.(s)

Viewed from this angle, the “Elegies of Ch’u” is permeated with an
erotic atmosphere. In fact, sexual emotion aroused by an expected
or longed-for union with a deity constitutes one of the central themes
of the “Elegies of Ch’u”. Sometimes the shaman describes himself
enjoying an amorous rendezvous with a deity with whom he is “in love™.
The poem called ““The River God”,(6) for example, is a poem in which a
shamaness describes in the first person how she once enjoyed a rendez-
vous of this nature with the god of the Yellow River.

In such a situation, the shaman and the deity, i.e. his divine
Beloved are two distinct persons. No matter how transfigured mytho-
poeically the shamanic ego may be, it remains a human ego which is
bitterly and keenly conscious of its separatedness from the divine

(4) Arthur Waley: The Nine Songs (City Lights edition, San Francisco, 1973)
Introduction, p. 13.

(5) Ibid, p. 14.
(6) Ho Po, one of the “Nine Songs”.
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Brilliant and shining, the god

Comes down to me to stay awhile.

Too soon, he soars up all of a sudden,
Disappearing amidst the clouds, far far away.

Yearning after the Lord who has left,
I heave again and again a deep sigh.
Distressed and depressed is my heart,
Sad and afflicted I here remain.

The poet says that the god comes down from heaven in winding
and sinuous curves. There is evidently here a serpent-image, suggesting
that the cloud-god is imaged in the form of a heavenly Serpent. But that
is not an important point for our immediate purpose. What is important
to observe is that the god, whatever he might be, descends and “possesses’
the shamaness, but leaves her in a few seconds. We must remember
that this is not at all an exceptional case. Quite the contrary; this
represents the most typical pattern of shamanic experience in this
particular dimension insofar as we can see it documented in the “Elegies
of Ch’u”,

Speaking in general terms we must say that the wnio mystica for
the shaman at this stage is but a brief, transient experience. Certainly,
even under such conditions, the ego of the shaman is not an ordinary
ego, i.e., the ego in the first dimension. For here the ego is obviously
the subject of truly shamanic experiences. The mythopoeic function of
the mind is clearly at work. Otherwise, an unusual event such as is
described in the poem just quoted would simply be unimaginable. The
shaman here is definitely in an image-world. The whole event is taking
place in a closed image-world of the shaman.

And yet, we must note, the ego of the shaman is A/is or her ego, a
fully human ego of his or her own. As attested by the poems of the
“Elegies of Ch’u” falling under this category, the shaman most of the
time clearly retains his self-consciousness. The ego is realized as his own
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in order to induce the god or goddess to descend from heaven and
possess the shaman, male or.female as the case may be.

In invoking a male god, for instance, a shamaness purifies herself
with water perfumed with aromatic plants, puts on a multi-colored
flowery garment. In the fragrance of burning incense, with a sweet-
smelling flower in her hand she dances a graceful dance to the accompani-
ment of songs, drums and flutes until the god comes down and “pos-
sesses’’ her.

Here I shall give as a concrete examé)le a part of a poem called the
“Invocation of the Lord of the Clouds™.(3) In this poem the shamaness
who plays the principal role speaks in the first person. Let us note that
the first person refers to her shamanic ego, and not the divine or
deified ego. Although she is in an unusual spiritual state, she is far from
being unified — except for a short while — with the god so that the
god himself does not have time, so to speak, to express himself in the
first person.

Thus the shamaness begins to sing:

I have taken an orchid-bath.

My hair I have washed with perfumed water.
Five-colored garments I wear

Sweet-scented and beautiful, like a flower am 1.

(Here the shamaness describes her own self in a state of ritual purity,
ready to be possessed by a deity. Then the deity makes his appearance.)

Winding and sinuous, the god descends from heaven,
Descending, he alights on my body.

Glittering and glistening, he illumines the world

In an unending blaze of his eternal light.

(3) Yin Chung Chin, one of the “Nine Songs”.
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righteousness he is destined to live in this world as an outcast.

Such is the ego-consciousness of the shaman-poet in the first
dimension, - i.e., the non-shamanic ego existing in the non-shamanic
circumstances of the mundane world. Forlorn and alienated, he is
keenly conscious of himself as an ego in the midst of the wilderness
of a strangely alien — to his mind — world which is generally known
under the name of the “‘ordinary world.”

The second dimension of the ego-consciousness as distinguished
above is characterized by the shaman-poet’s subjectively experiencing an
inner transfiguration of his ego toward “deification”. With this experience
he steps into a sphere of what we may properly consider the shamanic
world. Here the ego disengages itself definitely from the factual world and
establishes itself on an entirely different level of spiritual experience,
transfigured into a non-ordinary, shamanic-mythopoeic ego. The shaman
still remains in contact with the physical world. But the physical world or
Nature appears transfigured in an unusual light of mythopoesis. Even for
a professionally trained shaman, however, this transition from the
empirical, non-shamanic ego-consciousness to the shamanic ego-conscious-
ness is not at all an easy process.

The transition experience is induced by invocation of a spirit or
god in the form of a magical ceremony usually called “shamanic séance”.
In the particular section of the ‘“Elegies of Ch’u” consisting of nine
ancient shamanic songs(z) we find such shamanic séances beautifully
depicted, though conspicuously dramatized. According to the ‘“Nine
Songs”, the general rule is that when the god to be invoked happens to
be a male god a female shaman or shamaness plays the principal role,
whereas with a goddess it is a male shaman who leads the ceremony.
In either case, the séance must be performed with due preparations
and meticulous care, fulfilling all the conditions required by the ritual

(2) These “Nine Songs” are all said to have been composed by Ch’G Yiian him-
self.
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might be. He exists in the commonplace world of empirical experience
surrounded by ordinary physical things and living in close relation, both
personal and social, with other ordinary human beings. The only
remarkable point about him in this dimension is that he looks at the
world from a very rigorous ethical point of view. The empirical world he

lives in and the physical things he encounters around. him raise only
moral problems.

In this dimension Ch’i Y{ian the shaman-poet appears as a tragic
figure. His ego-consciousness is that of a hero of the tragic drama of
life. Being by nature a man of unusual spiritual qualities, he is, even in the
dimension of ordinary, day-to-day existence, alienated from the rest of
the world. He has a clear consciousness of his own self as an outsider.
Knowing well the ‘“other” world of purity and serenity beyond the
horizon of the material order of things, he is the more unhappy in this
world of moral turbidity.

The whole world is muddy and turbid,

I alone am clear and limpid.

All men are drunk,

I alone remain sober,

Wherefore am I thus expelled from their company.

....................

Fain would I throw myself in the

swirling water of a river.

Fain would I find my grave in the belly of a fish.
How could I bear the dust of the mundane world,
Covering up the immaculate, white body of mine!(D

He feels himself too immaculately pure to associate with the
people. He is a man of uncompromising righteousness. Because of his

(1) Yu Fu, “Fisherman” attributed to Ch'Qi Ydan.
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fantastic mythical images. As recorded in many anicent books of history
and geography, the culture of Ch’u in the fourth and third centuries B.C.
was immersed in a markedly shamanic atmosphere; the whole structure
of human existence ranging from the highest sphere of State politics
down to the minutest details of the daily life of the common people,
was permeated and dominated by the spirit of Shamanism.

Among the poets of the “Elegies of Ch’u” the most famous was
Ch’i Yhan (ca. 343-ca. 283 B.C.). The interesting thing about him
from our point of view in this paper is that he was a poet of rare genius,
unanimously recognized as one of the greatest in the entire history of
Chinese poetry, but that he was at the same time a shaman of extra-
ordinary caliber. He was a shaman-poet in the true sense, which makes
him entitled to be considered a representative of poetic Shamanism in its
highest elaboration.

With these preliminary remarks we may now turn to our immediate
topic, the problem of the formation and structure of the shamanic ego-
consciousness. With regard to this problem a careful examination of
the “Elegies of Ch’u” discloses the fact that in this collection of shamanic
poems (and, in particular, in the works of — or at least attributed to —
Ch’li Ylian) there are distinguishable three major forms of ego-conscious-
ness. Or we might say that the ego-consciousness of the shaman-poet
is realized in three different dimensions: (1) the consciousness of the
ordinary, empirical ego, (2) the consciousness of the ego in a state of
mantic possession or in a state in which it is just about to be possessed
by a deity or a spirit, and (3) the consciousness of the human, but
typically shamanic and mythopoeic ego as the subject of shamanic
experiences in its own image-world. The first one is non-shamanic,
whereas the second and the third are clearly shamanic.

In the first of the three dimensions here distinguished, the shaman-
poet is but an ordinary person, no matter how extraordinary a person he
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assumes is a complex of divergent factors. It can therefore be approached
from a number of different angles. My only concern in the present
paper is with the ego-consciousness of the shaman, to see how the
mythopoeic function of his mind builds up his image of his own ego
in a peculiar form and how this ego creates out of the chaos of sensory
impressions a self-contained synthetic unity of an image-world consisting
of magico-mythical powers and symbols.

Such being my sole purpose, I have no time here to give a description
of the history of Shamanism in ancient China, very colorful, interesting
and important though it is in itself. I must be content with simply
stating that the Yin dynasty which is the earliest historically documented
period of China, extending from the 18th century to 12th century B.C.,
was characterized by a culture predominantly and thoroughly imbued
with the spirit of Shamanism, and that the above-mentioned two types
of Shamanism both took their origin from the shamanic trend of the
Yin culture. They were two different forms assumed by the spiritual
heritage of the same culture at two different levels of mythopoeic
consciousness.

Of the two types of Chinese Shamanism which we are going to
discuss, the poetic one of the “Elegies of Ch’u” remains closer and more
faithful to what is generally recognized as the most primitive form of
Shamanism, whereas the metaphysical variety represented by Lao Tzu
and Chuang Tzu is remarkably remote from original Shamanism to the
extent that it may or perhaps must be regarded as a sort of philosophical
“overcoming” of Shamanism itself.

The “Elegies of Ch’u” is a collection of shamanic poems compiled in
the Han dynasty, consisting of works composed by the first-rate
poets of the State of Ch’u in the fourth and third centuries B.C. Ch’u was
a country extending over the vast plain of South China around the
middle reaches of the Yangtze River, a country of swamps, rivers, valleys,
primeval forests and the mysterious lake Tungting (Tung T’ing), the
largest lake in China, which was for the Chinese mind a source of
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existence of things, the establishment of social institutions, and the
nature and destiny of man in the world. The mythopoeic mentality is
recognized to be very important also because, having been integrated into
the various dimensions of mysticism and religion at the “higher’ stages of
culture, it has produced countless allegories, symbolic tales and poetry
of supreme spiritual significance. However, its real importance lies rather,
I think, in the fact that it constitutes one of the essential and integral
parts of the very structure of the human consciousness.

The mythopoeic images are nqw widely recognized to be autono-
mous configurations of the human spirit itself. And in that capacity, the
mythopoeic imagination — or we might as well say, the shamanic
mentality — is still alive and active in innumerable forms among us in
so-called modern society. Our social-cultural life is indeed permeated
with mythopoeic elements. Thus for modern man Shamanism is not
something that has already been overcome or that has to be overcome;
the problem is, rather what it does and can spiritually accomplish for his
existence. Shamanism in this sense presents to the modern man an
existential problem.

But without going further into an abstract, theoretical consideration
of the significance of the mythopoeic function of the mind as the basis
and origin of Shamanism, I would rather set out immediately to attempt a
phenomenological analysis of the ego-consciousness in Shamanism as we
can observe it in two of its most typical shamanic traditions in ancient
China: namely, the poetic Shamanism represented by the poets of the
“Elegies of Ch’u” and the philosophical Shamanism of Lao Tzu and
Chuang Tzl more commonly known as Taoism. I shall devote far more
space to the former than to the latter, for of these two it is the Ch’u
Shamanism that is truly representative of the spirit of genuine Shamanism
in China.

Shamanism at any stage of cultural development and in any form it
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of the function of conceptualization and rational thinking has long been
considered the most remarkable characteristic of man distinguishing
him from the rest of the animal species. The mythopoeic function,
representing as it does the antipode of the rational-scientific function of
the mind, has consequently been an object of philosophical disrespect
in the West in the theoretical consideration of man.

It is not hard to understand why Shamanism, which is a typical form
of the mythopoeic mentality, has been placed at the lowest of the low
of all the stages of human spirituality. In fact, Shamanism was first
discovered and investigated by Russian ethnologists among the tribal
people in Central Asia and Siberia who were living under culturally the
least developed conditions. And as such the concept of Shamanism
was introduced to the academic world of Western Europe in the latter
half of the seventeenth century. The word “shaman’ itself was originally
a Tungus word. It is well-known that Kant in his famous book on religion
(Die Religion innerhalb der Grenzen der blossen Vernunft) mentianed
Shamanism as the most primitive of all forms of religious belief in the
history of mankind.

The situation, however, has greatly changed in recent years. The
tremendous importance of the mythopoeic consciousness has been
recognized in various fields of humanistic sciences such as mythology,
cultural anthropology, history of religions, depth-psychology, etc. And its
philosophical significance has also been emphasized by many thinkers,
notably by Ernst Cassirer who, in the second volume of his Philosophie
der symbolischen Formen, has given it an important place in his philo-
sophical system. '

It has gradually been brought to light that the mythopoeic function
of the mind is important from the viewpoint of the development of
human consciousness because of the tremendous role it played in the
ancient, so-called “‘primitive’” stages of the cultural development of
man as the progenitor of myths explaining the origin of the world, the
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of Zen, Hung Jén (J.: Gunin, 601-674), we find the following remark on
this problem. Advising the inexperienced aspirant to begin zgzen by
“sitting upright, with eyes and mouth closed and the mind kept tranquil,
meditating one-pointedly on the mental image of the crimson sun as it
sets beyond the Eastern sea”, the author continues as follows: ‘It may
happen that, sitting in zazen during the night, you see all kinds of things
and events, sacred and profane. Various colors, blue, yellow, red, white
and others, may emerge before your eyes while you are in a state of
intense concentration. Sometimes you see a huge brilliant light shining
forth out of your own body. Sometimes again you may see the Buddha
in a bodily form. You may also see wonderous things quickly trans-
forming themselves into one another. Whenever you have this kind of
experience keep calm and never pay attention to any of these things. For
they are all void and baseless. You perceive them all through the illusive
activity of your own mind.”

Perhaps Zen Buddhism is unique among all known religions, not
excluding even the other schools of Buddhism, in not attaching any
value to mental images which usually surge out of the depths of the
psyche in the early stages of the exercise of concentrated meditation.

I have discussed at some length the negative role psychic imagery
plays in Zen Buddhism just for the purpose of bringing to light by
contrast the nature of Shamanism. For Shamanism in this respect stands
at the extreme opposite from Zen. The world of Shamanism is a world
of images. It is a world in which the primordial impulses and elemental
drives of man are given a free rein and in which they act spontaneously,
assuming the form of magical potencies and forces such as spirits,
demons, monsters and gods. It is, in short, a world over which the
mythopoeic function of the human mind holds full, undisputed sway.

Ever since Aristotle defined man as a “rational animal,” the exercise
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and tempting attractiveness are seen; horrifying figures appear. A pale
flickering light is seen in the distance, or all of a sudden a dazzling light
strikes the eyes. Various colors spread out. Strange sounds and noises
are heard.

One’s having perceptual experiences of this sort is unmistakable
evidence that the deeper strata of consciousness are opening up. The
empirical data of ordinary sensation and perception having been reduced
to inactivity and inefficacy through zazen-meditation, the primordial
impulses, fears and passions that have hitherto been lying hidden in
the subconscious regions of the mind freely come up to the surface
in a tumultuous tangle of images. In terms of the spiritual discipline, this
in itself is a sign of certain progress achieved. In some of the religious-
spiritual traditions of the East other than Zen, in Sufism, for instance —
as we shall see in the next paper — this kind of experience is given a
positive significance as a particular stage or stages that have to be
passed through by the aspirant and is fully and systematically utilized
for the purpose of inciting him toward further advancement on the Way.

Zen masters are well-acquainted with this phenomenon, and they
are all well aware of its significance. But they expressly and intentionally
take a negative attitude toward it. For they put heavier weight on the
grave danger involved in this kind of experience from the viewpoint of the
practical methodology in training disciples and leading them toward the
experience of enlightenment. As a matter of fact, the spontaneous
emergence of primordial images could be such an enticing experience
for those who are still in their novitiate that they are easily held captive
in illusory appearances. Those who are not experienced enough are
liable to become attached to their own mental creations. Therefore the
master, knowing well that his disciple has advanced to a certain stage of
samadhi purposely admonishes him to pay absolutely no attention to
the images and just go ahead in the exercise of contemplation.

In an early Zen text entitled “A Treatise on the Disciplining of
the Mind” (Hsiu Hsin Yao Lun) which is attributed to the fifth patriarch
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THE MYTHOPOEIC EGO IN SHAMANISM AND TAOISM

(Editor’s Note: This is the second of three lectures on “Ego Consciousness
in Eastern Religions” delivered in New York for the [ung Foundation,
October — November, 1975.)

It may have been noticed that in my previous paper dealing
with the basic structure of the ego-consciousness in Zen, no mention was
made of the image-producing function of the psyche which is known to
play ~a remarkably important role in almost all forms of religious
experience including also the various schools of Buddhism.

It is not that Zen does not know the image-world and its tremendous
impact on the human mind. In fact it is a matter of common experience
‘in Zen that as one continues to sit in zazen for a long time, and as one
feels one’s state of contemplation deepened to some extent, almost in-
evitably one reaches a stage at which one begins to ‘“‘perceive” images
of things which do not really exist there in the external world emerging
one after another from no one knows where. Forms of unusual beauty
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(18), clle est “vétue du soleil” parce qu’elle est vétue de la

Beauté, “splendeur du Vrai”, et elle est “noire mais belle” parce que le
Voile est a la fois fermé et transparent, ou parce que, aprés avoir été
fermé en vertu de 'inviolabilité, il s’ouvre en vertue de la miséricorde. La
Vierge est “‘vétue du soleil” parce que, Voile, elle est transparente : la
Lumiere, qui est en méme temps la Beauté, se communique avec une
telle puissance qu’elle semble consumer le Voile et abolir le voilement, en
sorte que l'Intérieur, qui est la raison d'étre de la forme, parait pour
ainsi dire envelopper la forme en la transsubstantiant. “Qui m’a .vu, .a
vu Dieu” : cette parole, ou son équivalent, se retrouve dans les mondes
traditionnels les plus divers, et elle s’applique notamment aussi a la
“‘divine Marie”, ‘‘vétue du soleil” parce que résorbée en lui et comme
contenue en Lui {19). Voir Dieu en voyant I’homme-théophanie, c’est en
quelque sorte voir I’Essence avant la forme : c’est subir ’empreinte du
Contenu divin ensemble avec celle du contenant humain, et ‘“avant”
celui-ci en raison de la prééminence du divin. Le Voile est devenu
Lumiére, il n’y a plus de Voile.

généreuse

Frithjof Schuon

(18) L‘Eglise russe célebre une “féte du Voile” en souvenir d’une apparition de
Marie a Constantinople, au cours de laquelle la Vierge enleva son voile lumineux
et le tint, d’'une fagon miraculeuse, au-dessus de l’assistance. Or le mot russe pokrof
signifie 2 la fois “voile” et “intercession” : la Mdya qui dissimule ’Essence est en
méme temps celle qui communique les graces.

(19) Les avatdras se trouvent “contenus” dans le Logos céleste qu’ils représentent
sur terre ou dont ils manifestent une fonction, comme ils sont contenus préexisten-
tiellement dans les Noms divins, qui diversifient les mystéres indifférenciés de I’Essence
et dont les aspects sont innombrables.
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Dans l'usage terrestre, c’est-d-dire en tant qu’objet matériel et
symbole humain, le Voile cache d’une part le sacré pur et simple, et
d’autre part I’ambigu ou le périlleux. A ce dernier point de vue, nous
dirons que Maya posséde un caractere d’ambiguité du fait qu’elle voile
et dévoile et que, au point de vue de son dynamisme, elle éloignede Dieu
parce qu’elle crée, tout en rapprochant de Dieu parce qu’elle résorbe ou
libére. La beauté en général et la musique en particulier fournissent une
image eloquente de la puissance d’illusion, en ce sens qu’elles ont une
qualité a la fois extériorisante et intériosante, et qu’elles agissent dans
un sens ou dans l'autre suivant la nature et l'intention de ’homme :
nature passionelle et intention de plaisir, ou nature contemplative et
intention de “ressouvenir’’ au sens platonicien du mot. On voile la femme
comme en Islam on interdit le vin, et on la dévoile — dans certains rites ou
dans certaines danses rituellest!”) — avec I'intention d’une magie _par
analogie, le dévoilement de la beauté a vibration érotique évoquant, a la
maniére d’un catalyseur, la révélation de I’Essence libératrice et béatifique;
de la Hagqigah, la‘“Vérité-Réalité”, comme diraient les Soufis. C'est en
vertu de cette analogie que les Soufis personnifient la Connaissance
béatifique et enivrante sous la forme de Lafla, parfois de Sa/ma, person-
nification qui s’est du reste concrétisée, au point de vue de la réalité
humaine et dans le monde sémitique, en la Sainte Vierge, qui combine en
sa personne la substance de sainteté et 'humanité concréte; la sainteté
éblouissante et inviolable et la beauté miséricordieuse qui la communique
avec pureté et douceur. Comme tout étre céleste, Marie manifeste le
Voile universel dans sa fonction de transmission : elle est Voile parce
qu’elle est forme, mais elle est Essence par son contenu et par conséquent
par son message. Elle est a la fois fermée et ouverte, inviolable et

(17) On parle d’une “danse des sept voiles”, en un sens maléfique dans le cas . de
Salomé dansant devant Hérode, et en un sens bénéfique dans le cas de la reine«  de
Saba dansant devant Salomon; ce qui évoque précisément la double fonction de
la beauté, de la femme, du vin.
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rigoureuse ou totale, on ajoutera celle entre le Sur-Etre et I’Etre, ce
dernier relevant de Maya, donc de la Relativité; la ligne de démarcation
des deux ordres de réalité¢, ou le Voile précisément, se situe donc a
I'intérieur méme de I'ordre divin.

Si nous entendons par Mdyd sa manifestation cosmique globale,
nous pourrons dire qu’Atma se reflete dans Maya et y assume une
fonction centrale et prophétique, Buddhi, et que Maya a son tour se
trouve préfigurée dans Atmd et y anticipe ou prépare la projection
créatrice.

C’est Maya contenue dans Atma — c’est donc I'/shwira créateur —
qui produit le Samsdra, ou le macrocosme, la hiérarchie des mondes
et I’enchainement des cycles; et c’est Atma contenu dans Mdya — dans le
Mantra sacramental — qui défait le Samsdra en tant que microcosme.
Mystere de préfiguration et mystére de reverbération : le premier est
celui de la Création et aussi celui de la Révélation; le second est celui de
I’Apocatastase et aussi celui de la Salvation.

Tout ceci évoque le symbolisme taoiste du Yin-Yang : une région
blanche et un région noire avec, dans la premiére, un disque - noir,
et dans la seconde, un disque blanc; ce qui indique ici que le rapport entre
la Face et le Voile se répete des deux cdtés du Voile, d’abord a
I'intérieur, /n divinis, et ensuite i l’extérieur, au sein de \'univers. En
termes sanscrits : il y a Atmd et Maya, mais il y a aussi, par la méme, —
puisque la Réalité est une et que la nature des choses ne saurait impliquer
un dualisme foncier, — Maya dans Atmd et Atma dans Maya (16).

(16) Un Livre révélé, un Prophéte, un rite, une formule sacrée, un Nom divin sont
d‘ordre formel, ils sont donc Mdya, mais c’est une Mdya qui délivre puisqu’elle
véhicule essentiellement Atma. C’est “Atma dans Mdya”, alors que la Parole Créatrice,
ou le Logos est “Mayd dans Atma”.
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manifeste toutes les virtualités; la fermeture est la réintégration dans
I’Essence et le retour 4 la plénitude potentielle; le jeu de Maya est
une danse entre I’Essence et I’Existence, celle-ci étant le Voile, et celle-1a,
la Nudité. Et I’Essence est inaccessible a I’existant en tant que tel, comme
le disait l'inscription sur la statue d’Isis 2 Sais : “Je suis tout ce qui a
été, tout ce qui est, et tout ce qui sera; et jamais aucun mortel n’a
soulevé mon voile.”

Les voile sont divins ou humains, sans parler des voilements que
représentent ou expérimentent les autres créatures. Les voiles divins sont,
dans notre cosmos, les catégories existentielles : I’espace, le temps, la
forme, le nombre, la matiére; puis les créatures avec leur facultés, et
aussi, sur un tout autre plan, les révélations avec leurs vérités et leurs
limites!3). Les voiles humains sont, d’abord I'homme lui-méme,
I’égo en soi, ensuite 1’égo passionnel et ténébreux et enfin les passions, les
vices, les péches, sans oublier, sur un plan normal et neutre, les concepts
et pensées en tant que vétements de la vérité.

Une des fonctions du Voile est de séparer, le Koran y fait allusion
sous divers rapports, soit que le rideau sépare I'homme de la vérité
qu’il refuse, soit qu'il le sépare de Dieu qui lui parle, soit encore qu'’il
sépare les hommes des femmes auxquelles ils n’ont pas droit, ou enfin
qu’il sépare les damnés des €lus; mais la séparation la plus fondamentale,
celle alequelle on pense en premier lieu, est celle entre le Créateur et la
création, ou entre le Principe et sa manifestation. En métaphysique

(15) Selon les Soufis, il est beaucoup plus difficile d’enlever les voiles de lumiere
que ceux des ténébres; car le voile de lumiére est le symbole illuminateur et salvateur,
le reflet du soleil dans I’eau; or Ieau ensoleillée n’est pas le soleil. Rama Krishna
disait qu’il faut en fin de compte pourfendre I'image de Kal/i avec I’épée du jndna.
On sait que le Bouddhisme Zen présente volontiers des propositions iconoclastes,
la Révélation intérieure étant censée briler ses formes extérieures.
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intention nouvelle (12), dépassement intellectuel dans le premier cas,
relativisant les formes a priori et les universalisant a posteriori, et dé-
passement moral dans le second, objectivant 1'égo d’abord et ensuite
le réanimant avec un parfum de sainte enfance.

Le symbolisme du Voile s’élargit quand on envisage un élement
nouveau qui s’y superpose, a savoir la broderie, le tissage ornemental,
I'impression décorative : le voile ainsi enrichi(13) suggere le jeu de
Maya dans toute sa diversité et dans tout son chatoiement, comme le fait
¢galement, en accentuant le déploiement, le mystérieux plumage du
paon, ou comme le fait un éventail peint qui en s’ouvrant étale son message
et sa splendeur(14). Le paon comme I’éventail sont des emblémes ou
attributs de Vishnu; et spécifions que 1’éventail, en Extréme-Orient et
ailleurs, est un instrument rituel qui, comme la Mdya universelle, peut a
la fois ouvrir et fermer, manifester et resorber, attiser et éteindre. Le
déploiement, quel qu’on soit I'image, est la projection de I’Existence, qui

(12) Ce symbolisme n’a toutefois rien d’exclusif, car on pourrait avec autant de
raison parler de deux nudites, une inférieure et une supérieure: celle imposée par
Krishna lors de la baignade, et celle réalisée librement lors de la danse, la prem-
iere se référant a I’humilité ou a la sincérité, et la seconde a ’amour et a I’extase
unitive.

(13) Dont I'exemple le plus fameux est le chale du Cachemire, sans oublier le
sari décoré qui ajoute au jeu de I’enveloppement une magie communicative, comme si
en cachant le corps il voulait révéler I'ame ce qui est d’ailleurs le cas de tous les
vétements princiers et sacerdotaux.

(14) Le paravant japonais, qui est souvent orné de peintures inspirées du Zen ou
du taofsme, n’est pas sans rapport avec le symbolisme général dont il s’agit ici; de
méme pour le paravent musulman en bois ajouré, ou les fenétres congues de la
méme maniére. Dans ces exemples, il s’agit d’une cloture soit mobile, ce quila distingue
du mur fixe, soit rendu transparente afin de rouvrir ce qu'en méme temps on ferme,
et cette ambiguité correspond bien a la mobilité ou a la transparence du voile. L’écran
ajouré permet de voir sans étre vu, c’est donc une sorte de voile translucide d’un
coté et opaque de lautre, ce qui fait penser au hadith de la “vertu sprituelle” (ihsan ):
il faut adorer Dieu “‘comme si tu le voyais, et si tu ne le vois pas, Lui pourtant
te voit.”
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lumicre sensible “‘est”” la Lumiere divine — ou “n’est autre’”” que celle-ci
mais manifestée sur tel plan d’existence, ou au travers de tel voile existen-
tiel; “Dieu est la Lumiére des cieux et de la terre”, dit encore le Koran;
donc la lumiére sensible Lui ressemble, elle ‘“‘est Lui’”’ sous un certain
rapport, celui de I'immanence. A I’“abstraction” métaphysique corres-
pond la “solitude” mystique, khalwah, dont ’expression rituelle est la
retraite spirituelle; la ‘“‘ressemblance”, elle, donne lieu a la grice du
“rayonnement’’, jalwah (D dont I'expression rituelle dans quelque
béatitude; le Voile qui s’ouvre brusquement — ou le déchirement du
Voile — signifie au contraire un fiat /ux subit, une illumination éblouis-
sante, un sgtori comme diraient les zénistes, si ce n’est — a ’échelle
cosmique — un dies irae : l'irruption inattendue d’une Lumiere céleste
a la fois vengeresse et salvatrice, et en fin de compte équilibrante. Quant
au Voile qui se referme doucement, il le fait charitablement et sans
intention de rigueur; si au contraire il se referme brusquement, il indique
une disgrice.

Nous voudrions mentionner ici, a titre d’illustration traditionnelle
du mystere du dévoilement, le rasa-/ila, ladanse des gopis en compagnie
de Krishna; de méme le vol des saris, par Krishna,lors d’une baignade
des gopis. La perte des vétements signifie dans chacun de ces cas un
retour a I’Essence, soit dans 'extase du parfait abandon a Dieu comme
dans le premier exemple, soit par épreuve spirituelle comme dans le
second; le vol des saris symbolise la perte de I'individualité dans I’amour
de Dieu, puis sa restitution sur un plan supérieur, celui du détachement;
mais il peut symboliser aussi, d’une fagon plus générale, I’exigence divine
que I’dime comparaisse nue devant son Créateur. Et rappelons que le
vétement est une image non seulement de l'individualité mais aussi du
formalisme exotérique, les deux écorces devant €tre transcendées d’une
maniére ou d’une autre, puis reprises sur un plan supérieur et avec une

(11) Mot dérivé de jilwah, “dévoilement”, en parlant d’une fiancée le sens de
“rayonnement” se trouve compris dans la racine méme du mot. La ja/wah est la
conscience concréte de la divine Omniprésence, conscience qui permet de comprendre
le “langage des oiseaux”, métaphoriquement parlant, et d’entendre la louange uni-
verselle qui monte vers Dieu.
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un mouvement inverse d’exclusion successive(g).

Le Voile qui s’ouvre doucement indique 1’accueil est fait des formes
en tant qu’elles communiquent leurs contenus spirituels, que nous les
comprenions ou non; d’une fagon analogue, les vertus laissent transparaitre
les Qualités divines, tandis que les vices indiquent leur absence ou, ce
qui revient au méme, leur contraire. La transparence du Voile est a la fois
objective et subjective, ce que 'on comprendra sans peine apres ce que
nous venons de dire; car si d'une part les formes sont transparentes,
non sous le rapport de leur existence mais sous celui de leurs messages,
d’autre part c’est notre esprit qui les rend transparentes par sa pénétration.
La transcendance épaissit le Voile; 'immanence, elle, le rend transparent,
soit dans le monde objectif, soit en nous-mémes, du fait de notre prise
de conscience de I’Essence sous-jacente, bien que, sous un tout autre
rapport, la compréhension de la transcendance soit un phénomene de
transparence, tandis qu’au contraire la jouissance brute de ce qui nous est
offert en vertu de 'immanence, est de toute évidence un phénomene
d’épaississement(lo).

L’ambiguité du Voile s’exprime, en Islam, moyennant les deux
notions d’“‘abstraction” (tanzih) et de “ressemblance’ (tashbih). Sous le
premier rapport, la lumiere sensible n’est rien au regard de la Lumiere
divine, qui seul “est”; “‘aucune chose ne Lui ressemble’’, dit le Koran
en proclamant ainsi la transcendance. Sous le deuxi¢me rapport, la

(9) Le Soufisme fait largement usage du symbolisme des voiles multiples (hujub):
par exemple, chaque vertu, dans la mesure ou ’homme se I'attribue a lui-méme,
est un des voiles qui séparent de Dieu; tout.ce qui n’est pas Dieu, ou tout ce qui
n’est pas envisagé en fonction de Dieu, ou tout ce qui est compris ou accompli
imparfaitement, est un voile. Au point de vue de I’ésotérisme rigoureux et sapientiel,
la religion commune ou I’exotérisme est un voile, et on est allé jusqu’a dire quen
adhérant a tel culte les fidéles s’adorent eux-mémes, leur dieu €tant fait a leur image;
expression abrupte, mais plausible.

(10) Mentionnons dans ce contexte, au point de vue de I’art sacré, le nuage dans
la peinture taoiste: ce nuage exprime parfois plus que le paysage, que d’une part il
dissimule et d’autre part rehausse, créant ainsi une atmosphére a la fois de secret et
de translucidité.
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intérieure et une extérieure. Tous ces modes se manifestent dans le
microcosme aussi bien que dans le macrocosme, ou dans la vie spirituelle
aussi bien que dans les cycles cosmiques.

Le Voile impénétrable dérobe au regard quelque chose de trop
sacré ou de trop intime; le voile d’Isis suggere les deux rapports, puisque

2y

le corps de la Déesse coincide avec le Saint-des-Saints. Le ‘‘sacré
se référe a l’aspect divin de /falél, la “Majesté’’; I"“intime”” de son cdté se
référe au Jamal, a la “Beauté’; Majesté aveuglante et Beauté enivrante.
Le Voile transparent, au contraire, livre et le sacré et !'intime, tel un
sanctuaire qui ouvre sa porteou telle unefiancée qui se donne, ou tel un

fiancé qui accueille et prend possession.

Quand le Voile est épais, il cache la Divinité : il est fait des formes
qui constituent le monde, mais ce sont aussi les passions dans ’dme; le
Voile épais est tiss¢é de phénomenes sensoriels autour de nous et de
phénomeénes passionnels en nous-mémes; €t notons qu’une erreur est un
¢lément passionnel dans la mesure ou elle est importante et ou ’homme
s’y attache. L’épaisseur du Voile est a la fois objective et subjective, dans
le monde et dans I’dme : elle est subjective dans le monde dans la mesure
ol notre esprit ne pénétre pas l’essence des formes, et elle est objective
dans I’dme en ce sens que les passions ou les pensées sont des phénomenes.

Quand le Voile est transparent, il révele la Divinité : il est I’invocation
de Dieu pratiquée en commun. Mystere de transcendance ou de ‘“‘con-
traction” (qabd) d’une part, et mysteére d’immanence ou de ‘“‘dilatation”
(bast) d’autre part; la khalwah retranche du monde, la ja/wah le transforme
en sanctuaire.

On parle souvent d’une multitude de Voiles, ce qui indique la
complexité du voilement, ou plus précisément les degrés ontologiques
et existentiels(g), et aussi, au point de vue humain, le caractére pro-
visoire et non irrémédiable de la séparation. La pluralité du voile promet
un mouvement progressivement accueillant, ou au contraire fait craindre

(8) Les premiers relevant de I’ordre divin, et les seconds, de ’ordre cosmique.
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connu par eux et afin de projeter sa propre Félicité dans d’innombrables
consciences relatives. C’est pour cela qu’on a dit que Dieu créa le monde
par amour.

La ou est Aimd, la est Mayg, la Vie intrinséque ct la Puissance de
déplotement extrinseque. En langage islamique, et abstraction faite de la
notion du Hijab, on dira que la ol est A/lah, la est la Rahmah, V'infinie
Clémence et Miséricorde, et c’est ce qu'exprime cette formule fondamen-
tale qui introduit les sourates du Koran et, dans la vie humaine, tout
écrit et toute entreprise : “Au Nom de Dieu le Tres-Clément, le Tres-
Misericordieux”. Le fait qu'on ajoute ces Noms d’infinie Bonté au Nom
Allah indique que la Bonté est dans I’Essence méme de Dieu et qu'elle
n’est pas, comme la plupart des qualités divines, un élément n’apparaissant
que par réfraction sur le plan déja relatif des attributs; c’est dire ?ue
la Rahmah appartient a la Dhat, I’Essence, et non aux attributs, Cifat 6)
La Rahmah est Maya, non sous le rapport de Relativité et d’illusion
mais sous celui d’Infinitude, de Beauté, de Générosité (7).

Le Voile peut étre épais ou transparent, unique ou multiple; 1l
voile ou il dévoile, violemment ou doucement, subitement ou progres-
sivement; il inclut. ou il exclut, et il sépare ainsi deux régions, une

(6) Allah “&tait” bon et aimant “avant” la création, et c'est ce qu'exprime le
Nom Rahman, “Trés-Clément”; et il est bon et aimant “depuis” la création et
envers elle, et c’est ce qu'exprime le Nom Rahaim, “Trés-Miséricordieux”. Selon le
Koran, £r-Rahman est synonyme d’A//ah, — ce qui indique qu’il releve de la Dhat
et non des Cifat, — et c’est Er-Rahman qui créa 'homme, lui enseigna le langage
(bayan, 1a capacité de s’exprimer avec intelligence, donc de penser) et révéla le Koran.
A noter que le Nom Rahim releve des Attributs et non de I’Essence, qu’il prolonge
cependant le Nom Rahman dans ’ordre créé.

(7)  En d‘autres termes, elle est Shakti plutot que Mdya, c’est-a-dire que Mayd, en

tant qu’elle est inhérence & Atmd, n’a aucune ambiguité, qu’elle est donc proprement
la Shakti, la Puissance de Vie divine et de Manifestation cosmique.
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éléments relévent de la chaine ou de la trame. La complémentarité
“Inconditionné-Illimité”’, qui comporte ces trois éléments, produit ainsi,
en un jeu indéfini et chitoyant, le fleuve immesurable des phénoménes;
'univers est ainsi un voile qui d’une part extériorise I’Essence et d’autre
part se situe dans celle-ci méme, en tant qu’Infinitude.

En langage islamique, la polarité divine, que nous venons de
comparer a la chaine et a la trame, s’exprime moyennant la lettre alif,
qui est verticale, et la lettre 6@, qui est horizontale; ce sont les deux
premicres lettres de I'alphabet arabe, I'une symbolisant la déterminativité
et I’activité, et l'autre la réceptivité ou la passivité(4). Les mémes
fonctions s’expriment moyennant les images du Calame (Qalam) et de
la Table (Lawh) : en tout phénomeéne et & chaque niveau cosmique, il y
a une “Idée” qui s’incarne dans un réceptacle existentiel; le Calame est
le Logos créateur, tandis que les Idées qu’il contient et qu’il projette
relevent de 1'"“Encre” (Midad). Nous retrouvons la méme polarité dans
le microcosme humain, I’homme étant a la fois “vicaire” (khalifah) et
“serviteur” (abd)(5>, ou intellect et dme.

Selon un célébre hadith, Dieu était un trésor caché qui voulut étre
connu et qui pour cette raison a cré¢ le monde. Il était caché aux hommes
encore inexistants; c’est par conséquent l’inexistence des hommes qui.fut
le premier voile; Dieu créa donc le monde pour les hommes afin d’€tre

(4) Pourtant la trame, représentée par la navette, est active, ce qui ne contredit
pas la passivité féminine, car la femme est active dans I’enfantement, alors que
I’homme sous ce rapport reste passif; c’est ce qui explique pourquoi, dans la doctrine
hindoue, lactivité créatrice est attribuée a la Substance universelle, Prakriti, qui
en effet “produit” les étres alors que Purusha les “concoit” en tant qu’idées. Cette
apparence d’inversion fournit une illustration a la doctrine taoiste du Yin-Yanyg,
laquelle est en somme la théorie de la compensation réciproque; sans cette compen-
sation, les dualités seraient absolues et irréductibles, ce qui est une impossibilité
puisque la Réalité est une.

(5) C’est pour cela que le Prophéte est nommé a la fois Rasd/, “Envoyé”, et Abd,
“Serviteur”; celui-ci s’éteint devant Dieu, et celui-la le prolonge.
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d’Absolu et d’Infini n’indiquent donc pas par elles-mémes une polarité,
sauf quand on les juxtapose, ce qui correspond déja a un point de vue
relatif. D’une part, nous I’avons dit, I’Absolu est I'Infini, et inversement;
d’autre part, le premier suggére un mystere d'unicité, d’exclusion et
de contraction, et le second, un.mystere de totalité, d’inclusion et d’ex-
pansion.

La Relativité, avons-nous dit, prend son essor dans l’aspect d’Illimita-
tion de I'Inconditionné, et procéde par voilements successifs jusqu’au
point-limite de I’éloignement, — point qui n’est jamais atteint puisqu’il
est illusoire, ou qui n’est atteint que symboliquement; pour notre monde,
ce point-limite est la maticre, mais on peut concevoir des points-limite
indéfiniment plus solidifiés, et a plus forte raison beaucoup plus subtils.
Or il n’y a pas de cosmogénése sans théogénese; ce terme est métaphysi-
quement plausible, mais il est malsonnant du fait qu’il semble attribuer
aux Hypostases un devenir alors qu’il ne peut s’agir que de succession
principielle en direction du relatif. Le point d’aboutissement de la
théogénese est ’'Hypostase la plus relative ou la plus extérieure, a savoir
I“Esprit de Dieu” qui, tout en étant déja créé puisqu'’il occupe le centre
lumineux de la création, est néanmoins encore divin; il est le Logos qui
préfigure, d’une part le genre humain en tant que représentant naturel
de Dieu sur terre, et d’autre par I’Avatdra en tant que représentant
surnaturel de Dieu parmi les hommes.

La polarité “Inconditionné-Illimité” -- dans la mesure ou il peut
s’agir la d’une polarité, ce qui résulte, non du sens de ces mots mais
uniquement de leur juxtaposition comparative, laquelle restreint précisé-
ment leurs significations, — cette polarité, disons-nous, se répéte dans la
structure méme du Voile, ou de Mayd, ou de la Relativité, ce qui nous
amene au symbolisme du tissage : le premier terme de la polarité devient
la chaine, ou la dimension verticale ou masculine, tandis que le second
terme devient la trame, ou la dimension horizontale ou féminine; et
chacune de ces dimension, 4 tous les niveaux, comporte des éléments
d’Existentialité, de Conscience, de Béatitude, conformément au ternaire
védantin, et d’une maniére soit active soit passive suivant que les
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le prolongement efficient de I'Intelligence créatrice et illuminatrice de
Dieu, dans la création méme(2),

La Perfection réalise ce paradoxe : combiner I’Absolu, qui est infini,
avec la Relativité, donc avec un degré ou un mode de limitation; or c’est
précisément la limitation qui permet de percevoir telle potentialité
d’absoluité ou d’infinitude, ce qui montre que la Relativité, si d’une
part elle voile en limitant, d’autre part dévoile en spécifiant.

Le Sur-Etre est I’Absolu ou I'Inconditionné, qui par définition est
infini, donc illimité; mais on peut dire aussi que le Sur-Etre est
I'Infini, qui par définition est absolu; dans le premier cas, l’accent est
mis sur le symbolisme de la virilité; dans le second cas, il l'est sur la -
féminité; la supréme Divinité est soit Pere, soit Mere(3) Les . notions

(2) La pensée spécifiquement théologique, peu apte a rendre compte de cette
simultanéité — sentimentalement dangereuse — de I'incréé et du créé, ’enveloppe du
plus grand mystére; c’est 13 le point de jonction entre le Saint-Esprit transcendant
et immuable, et le Saint-Esprit immanent et agissant, et aussi, 3 un autre point de
vue;, entre le Saint-Esprit et ’Ame immaculée de la Vierge. Le Koran dit de I’ “Esprit”
(Rah): “Et ils t'interrogeront sur I’Esprit. Dis-leur: ’Esprit reléve du Commandement
(amr) de mon Seigneur. Et on ne vous a apporté (a ce sujet) que peu de la Science
(divine) Et si Nous (A//ah) voulions, Nous pourrions certes t’enlever ce que Nous
t’avons révélé ...” (Sourate du Voyage nocturne, 85 et 86). Le mot “Commandement”
indique une émanation directe; 4u demeurant, tout ce passage a pour fonction
d’envelopper de mystére la question de I’ “Esprit”, et de la prémunir contre toute
curiosité profane, et virtuellement profanatrice. En exotérisme, n’est vrai que ce
qui stimule la piété, non ce qui risque de la troubler.

(3) Nous avons un exemple célébre de cette divine Féminité dans ’Isis des Egyptiens,
que nous mentionnons ici a cause de sa connexion avec le Voile: Elle est Mdyd, non
comme opposé mais comme aspect ou fonction d’A#md, donc comme sa Shakti,
et moins sous le rapport de I'illusion cosmique que sous celui de la desillusion
initiatique. En rétirant les voiles, qui sont les accidents et les ténébres, elle dégage
la Nudité, qui est Substance et Lumiére; étant inviolable, elle peut aveugler ou tuer,
mais étant généreuse, elle régénére et délivre.
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d’Atma; car le bien ayant par définition tendance 4 se communiquer, le
“Souverain Bien” ne peut pas ne point rayonner pour lui-méme et en
son Essense, et ensuite — et par voie de conséquence —a partir de lui-
méme et en dehors de lui; étant Vérité, “Dieu est Amour”.

C’est dire qu'il y a en Dieu un premier Voile, a savoir la tendance
purement principielle et essentielle a la communication, donc a la
contingence, tendance qui demeure strictement dans ’Essence divine.
Le second Voile est I'effet pour ainsi dire extrinseque du premier: il est
le Principe ontologique, I’Etre créateur qui congoit les Idees ou les
Possibilités des choses. L’Etre donne lieu 4 un troisieme Voile le Logos
créateur, qui produit I’Univers, et celui-ci lui-aussi, et en quelque sorte a
fortiori, un Voile qui a la fois dissimule et transmet les trésors du
Souverain Bien.

Absolu, Infinité, Perfection; ce troisieme terme désigne le résultant
du Rayonnement opéré par d’Infini en vertu de I’Absolu, ou disons
plutot: par I'Infinitude nécessairement propre a I’Absolu. La premiére
Hypostase surgissant dans la Relativité, a savoir I'Etre, le  Principe
personnel et créateur, est la premiere Perfection, en ce sens qu'il est
Toute-Perfection; or la Perfection est essentiellement tissée d’Absoluité
et partant d’Infinitude, mais en mode relatif et par conséquent dif-
férencié; d’ou la profusion des Qualités divines.

Dans I'Etre — I'/shwdra des védantins — I’Absolu donne lieu au
pole déterminatif et pour ainsi dire masculin ou paternel de I’Etre,
Purusha, tandis que I'Infinité se refléte comme la pdle 3 la fois réceptif
et productif et pour ainsi dire maternel de VEtre, Prakriti. La nouvelle
Hypostase qui en résulte, au sommet ou au centre méme de I’Existence,
donc en-degd de I’Etre et dans la création, est 'Intellect universel, Buddhi;
c’est “I’Esprit” déjd créé mais néanmoins encore divin, et c’est en somme
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Le Voile est un mystere parce que la Relativité en est un. L’Absolu,
ou l'Inconditionné, est mystérieux a force d’évidence; mais le Relatif,
ou le Conditionné, I’est a force d’intelligibilité. Si on ne peut comprendre
I’Absolu, c’est parce que sa luminosité est aveuglante; au contraire, si
on ne peut comprendre le Relatif, c’est parce que son obscurité n’offre
aucun point de repére. Du moins en est-il ainsi quand nous considérons
la Relativité dans son apparence d’arbitraire, car elle devient intelligible
dans la mesure ou elle véhicule I’Absolu, ou dans la mesure ou elle
apparait comme émanation de I’Absolu. Véhiculer I’Absolu, tout en
le voilant, est la raison d’étre du Relatif.

Il faut donc chercher a percer le mystere de la Relativité a partir
de ’Absolu ou en fonction de lui, ce qui nous oblige — ou nous permet —
de discerner la racine de la Relativité dans I’Absolu méme: et cette racine
n’est autre que l'Infinité, laquelle est inséparable du Réel qui. étant
absolu, est nécessairement infini. Cette Infinité implique le Rayonnement,
car le bien tend a se communiquer, comme l'a fait remarquer saint
Augustin; I'Infinité du Réel n’est autre que sa puissance d’Amour. Et le
mystére du Rayonnement explique tout: rayonnant, le Réel se projette
en quelque sorte ‘“‘en dehors de Lui-méme”, et s’éloignant de Lui-méme,
Il devient Relativité dans la mesure méme de cet éloignement. 1l est
vrai que cet “en dehors” se situe forcément dans le Réel méme, mais
il n’en existe pas moins en tant qu’extériorité et a titre symbolique,
c’est-a-dire qu’il est “pensé” par I'Infini en vertu de sa pendance au
Rayonnement, donc a l’expansion dans un vide en réalité inexistant. Ce
vide n’a de réalit¢ que par les Rayons qui s’y projettent; la Relativité
n’est réele que par ses contenus qui, eux, sont essentiellement de I’absolu.
C’est ainsi que I’espace n’a d’existence que par ce qu’il contient; un espace
vide ne serait plus un espace, ce serait le néant.

Donc, le prototype principiel du Voile est la dimension divine
d’Infinité, qui rayonne pour ainsi dire de I'Inconditionné tout en restant
une qualité rigoureusement intrinseque; dans 1I’Absolu, Shiva et Shakti
sont identiques. La Maya séparative et enjouée, celle qui illusionne, ne
surgit pas inexpliquablement du néant, elle procéde de la nature méme
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LE MYSTERE DU VOILE

Le voile évoque par lui-méme 'idée de mystere, du fait qu’il dérobe
au regard quelque chose de trop sacré ou de trop intime; mais il possede
également un mysteére en sa propre nature, dés qu’il devient symbole du
voilement universel: c’est-a-dire que le voile cosmique et métacosmique
est un mystere parce qu’il releve des profondeurs de la Nature divine.
Selon les védantins, on ne peut expliquer Maya, bien qu’on ne puisse
s’empécher de constater sa présence; Maya, comme Atma, est sans origine
et sans fin.

La notion hindoue de I"“Illusion”, Mayd, coincide en effet avec le
symbolisme islamique du “Voile”, Hjjab: [I'lllusion universelle est une
puissance qui d’une part cache et d’autre part révele; elle est le Voile
devant la Face d’Alfah” ), ou encore, suivant ure extension multipliante
du symbolisme, la serie des soixante-dix mille voiles de lumicre et
d’obscurité qui soit par clémence soit par rigueurtamisent le Rayonnement
fulgurant de la Divinité.

1)  Dans la terminologie soufique dérivée du Koran, on appelle “Visage” (Wajh)
I’Essence divine (Dhdt), ce qui au premier abord parait paradoxal, mais ce qui devient
compréhensible par le symbolisme du voilement.
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